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Bifi 4 — a threat to religious freedom of education
in Ontario by Robert E. VanderVennen

The Ontario government finds itself with a
public religious issue on its hands, and the
Institute for Christian Studies is in the
middle of it. The government, in an effort to
clamp down on ‘degree mills” (which offer de
grees for money, and which are beginning to
infiltrate Ontario), has brought before the
legislature a bill which would have the effect
of restricting degree programs to the public
universities. But Christian groups sponsoring
independent seminaries, Bible colleges, liberal
arts colleges——and the Institute——have raised a
cry that is giving the government some second
thoughts. The Institute sees this government
move as another instance of the secular pres
sure which makes it increasingly difficult for
Christians to live lives of religious whole
ness.

The Institute also has a concern that this
tighter law would remove our right to grant
degrees, and therefore jeopardize our exis
tence. The government bill (Bill 4) says that

Executive Director Robert Vcmder- in order for an institution in Ontario to grant
Vennen in front of Ontario parlia- degrees, or even to offer courses of instruc—
rnent buildings: he fight is 0•’ tion toward a degree, it must be granted the
right to do so by a special act of the Ontario legislature. That doesn’t
sound too bad, but what the bill doesn’t say is that the Ontario government
has had the policy since 1967 of not granting that right to any new institu—
tion.

The government’s expressed policy is that it has 16 officially chartered uni
versities, and that that is certainly enough to meet Ontario’s needs. The



Institute discovered that policy in 1975 when we applied for a charter by way
of a special act of the legislature, and received a letter officially stating
that policy. The road is there, all right, but it has a dead end.

CHANGE IN POLICY HELPS BIBLE COLLEGES——BUT NOT THE ICS

It seems strange that the Ontario government didn’t reckon with the Bible
colleges and seminaries that are not related to universities. You can be
sure that when these institutions saw that the government’s bill would put
them out of business, they complained very loudly. The cabinet Minister of
Colleges and Universities in Ontario, Dr. Bette Stephenson, responded with
an interesting change in policy, as she wrote us on April 30: “We have
recently modified our policy to allow charters to be granted to theological
seminaries and Bible colleges provided that certain conditions are met by
the applicants. An important condition is that the degree designations
clearly identify the degrees as being theological or religious.”

That should certainly take care of the Bible colleges and the seminaries.
But what about the Institute for Christian Studies, which is neither a Bible

college nor a seminary? Dr. Stephenson continues: “I can assure you that
I would look sympathetically upon any charter application which contained
degrees with religious designations.”

This means that we could get permission to grant a Master of Religious
Studies degree, a Master of Theology degree, or the like. Our program of
studies, however, is in Christian approaches to philosophy, history, aesthe

tics, psychology and political science, as well as in theology. A religious

ly designated degree really doesn’t fit our program of studies very well.

KEEP RELIGION OUT OF APPROVED UNIVERSITIES, SAYS GOVERNMENT

You see what the government is doing——it says that if you are teaching “sac—
red” subjects from a Christian viewpoint, you may not give a degree that

could be confused with an “objective,” “secular” university degree. It is
all right to be religious in your education provided that your education is

clearly labelled as being off-brand. That way “objective” education and
“biased” education will not be confused. Be religious, if you wish, but do

it privately.

This is like a red flag to us. We insist that all of life is religion. Re

ligion cannot be separated out of life or out of education. A degree title

should truly show what the study program for the degree contains, but govern

ment—approved universities should not have the only rights to the “good”

degrees. They shouldn’t be able to push us off into a “religious” corner,

where you are automatically considered second—rate. The same kind of reason

ing that is being used here could be used to threaten the existence of Chris

tian schools at the elementary and secondary levels.

At this point, though, most of our Christian co—workers are leaving the strug

gle. They are now making applications for special charters for their Bible

colleges and seminaries, and appropriately so. But we continue to press

ahead to make the sacred/secular issue a public battle, and to work toward

the logical conclusion that the ICS and Christian liberal arts colleges ought

to be able to give degrees like the B.A., M.A., M.Phil., and the like. Our

aim is to get the bill changed before it is passed.

SUPPORT COMING FROM ALL SIDES

We are getting outstanding support from all sides. Churches are making this

a matter of special prayer and are giving financial help. University profes
sors are writing to the government on our behalf. AACS members, especially
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those living in Ontario, are rallying in ways that give us daily encourage
ment. Gerald Vandezande of the Committee for Justice and Liberty unsparingly
gives of his special expertise. Prayers, words of encouragement, financial
help and direct political action are coming through in beautiful and effective
ways.

We are getting articles and letters printed in the Toronto daily newspapers,
as well as in Calvinist Contact. Members of the Ontario legislature, and
especially the Minister of Colleges and Universities, are receiving a barrage
of letters, phone calls and visits. One effect has already been the above—
mentioned change in policy to grant charters to Bible colleges and seminaries.
But more is needed.

LINK WITH FREE UNIVERSITY WOULD BE APPROVED, BUT ONLY COVERS PH1D1
The Ontario government tells us that it would probably give its formal con
sent to the cooperative arrangement between the Institute and the Free Uni
versity of Amsterdam for the Ph.D. program. This means that we have the
interesting prospect of having our Ph.D. program accredited by the government,
but not the master’s degree. Government officials have told us that our
master’s degree program could be accredited in the same way, but we have res
ponded that this is not feasible because the Free University does not grant
a master’s degree. It is curious that the government prefers to have non—
university programs be the responsibility of foreign schools rather than of
schools within Ontario.

Related to government approval of post—secondary schools is the issue of
government funding. Although a government charter to grant degrees does not
imply government funding from tax money, in practice the government has sooner
or later been drawn into funding all schools to which it has granted charters.

( This is a major reason why the government wishes to limit the number of
chartered schools.

Another issue is that Ontario——together with the rest of Canada——does not have
a system of academic accreditation. Neither the government nor private agen
cies evaluate the strengths and weaknesses of colleges and universities. As
a government official recently wrote us: “The government does not intend to
become an accreditation agency and investigate academic standards but rather
would follow the traditional pattern of ensuring that applicants have the
financial and academic resources and system of governance to ensure that the
degrees would have academic validity.”

THE INSTITUTE AT THE CROSSROADS
The Institute seems to be at a crossroads. Our work has been placed in

jeopardy by the government, but it is also possible
that we may gain a public recognition that has thus
far been denied us. Please sustain us with your
prayers and support in this time of great need, in
the hope that God may be pleased to use the
Institute as a witness to His Lordship and His
reconciling love.

Dr. Robert E. VanderVennen is Executive Director
of the Association for the Advancement of Christian
Scholarship, zhich sponsors the Institute for
Christian Studies.

Perspective ncosletter is published bi
monthly ssith an extra issue in January by
the Association for the Ads ancement of
Christian Scholarship, 229 College Street,
Toronto, Ontario, Canada M5T 1R4.

Authorized Second Class Postage paid, to
the USA and Territories, mailed from the
AACS Foundation, 3201 Burton Drive
SE.. Grand Rapids, Michigan 49506. All
other copies mailed under authorized
Second Class privileges from Toronto,
Ontario. Send all address changes and
other inquiries directly to AACS, 229
College St., Toronto, Ontario, Canada
M5T lR4.
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Update on AACS campus outreach
by Evelyn Kuntz Hielema

(
“When we attend w’iiversity it is easy to be idealistic.

It’s terirpting to reject modern life altogether3 become a

monk or write poetry. After entering the work force we

concentrate on immediate, real problems. Ideals become

faded and concerns change from saving the world to build

ing a home and family. It’s easy to become greethj and

after some time cynical. Guilt creeps up, but our life

style Can be rationalized.

The Christian Perspectives course points to an alterna

tive way of life. Neither rejecting society., nor accept

ing it as it is, we recognize that God’s norms apply to

all of life. Understanding these norms we can make

changes (large and small) in our personal and work life

as opportunities arise and as our wisdom increases.”

So writes one of the students who took an AACS—

sponsored Christian perspectives course at the

University of Toronto this past year. A total

of twenty—eight students were enrolled in the

five perspectives courses offered by the AACS.

Although their responses to the courses varied,

Being challenged to let the they all expressed appreciation for having been

Christian faith stand up to the challenged and stimulated to test out their Chris

knocks of secular education tian faith, to make it stand up to the knocks

and threats of secular education.

If you have been following the news briefs in the AACS/ICS News section of

Perspective over the past two years, you will have seen the word “Inter—

Varsity” crop up here and there frequently. The AACS Campus Outreach Program,

which has existed in one form or another since 1976, has increasingly become

a cooperative effort with the Inter—Varsity Christian Fellowship, a Christian

student ministry active on nearly every university campus in North America.

The major area of cooperation has been the Christian Perspectives courses,

offered and taught by persons from the AACS, but officially sponsored and ad

vertised by local Inter—Varsity chapters.

During the past academic year, five such courses were taught: at McMaster

University (Hamilton), the University of Toronto, and the Erindale and Scar

borough campuses of the University of Toronto. Brian Walsh, an alumnus of

ICS, coordintes the campus outreach program under the direction of Executive

Director Robert VanderVennen. Brian himself taught two of these courses.

Richard Middleton, who has just completed his second year at the ICS, also

taught two courses, and Sue Bower, just completing her first year, taught one

course. For Richard and Sue, payment for their work is part of the student

aid they receive from the Institute.

The 28 students who enrolled in these courses were all Christians, looking for

guidance in finding an integration of their Christian faith with their studies

and the rest of their lives.

The courses meet weekly, for l hours each time, and the classes are a com

bination of lecture, discussion, and student presentations. Several of the
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courses use the manual “Reflections on a Christian Worldview” prepared two

years ago under the direction of Tom Malcolm, former AACS educational services

director. This manual employs a variety of articles and papers supplied by

the AACS to elaborate and explain its themes.

Certainly it isn’t always easy going for the course leaders. One of the chal

lenges for them has been to find a balance between holding rather academic

and philosophical discussions, and offering opportunities for sharing and

praying together. Also, the classes have always been relatively small, with

between 3 and 10 students.

According to Brian Walsh, “There are at least two major stumbling blocks for

students to get involved in a Perspectives course. The first is that it is

admittedly difficult for students taking a full academic load at university

to find time to commit themselves to a course which requires study but gives

no credit in return. The second problem, however, is more fundamental. Most

Christian university students simply have little interest in what we are try

ing to do. Because of their world—view which dualistically separates their

Christian faith from most aspects of their lives (including studies), they

find it almost impossible to see the essential relevance of a perspectives

course. This is the major spiritual battle that we have to fight.”

What kinds of students do decide to take the course? “Usually very good

ones,” Brian says. “And by that I do not necessarily mean the students with

the best marks but, rather, those who want to break through dualism and find

out how the Biblical worldview gives them a vision of life which makes the

integration of their faith with their studies and the rest of their life not

only possible, but imperative. Often these students are also leaders in the

I—V Fellowship.”

( The students themselves wrote evaluations of the course at the end of the

year, offering suggestions for improvement but always showing real apprecia

tion for what they had learned. Some of the comments they made were:

I think I’ve finally tasted some meat. It’s been seven
months of hard chewing.

It is fairly obvious that there is a need for such a
perspective study for Christians involved in any academic
pursuit.

I have been renewed and rechallenged.

In presenting us, not with answers to every question, but
rather with an overall perspective within which to function

as a wholistic Christian, this course has countered the

humanistic environment within which we study.

I have gained much more than you will ever know from this

study group. Please continue and expand the program if
possible.

As the Perspectives teachers gain experience, and as new openings appear for

an expansion of the program, the AACS is increasingly called upon to share

its Christian academic insights with those who battle secular learning every

1 day. We hope to expand the program next year, possibly offering courses on
J three more campuses, with the help of three more Institute students.

We are grateful that Inter—Varsity has appointed Brian to function as I—V

5



staff worker for Erindale College.
This is an indication to us of Inter—
Varsity’s appreciation for our work,
and it lets Brian become acquainted
with Inter—Varsity’s total program at (very close range. Malcolm MacRury,
who has just completed his first year
of study at ICS, has been appointed
president of the Inter—Varsity chapter
of the University of Toronto for next
year.

Although Perspectives courses consti
tute the major part of the AACS’s campus outreach program, another important
service is giving lectures on campuses throughout Ontario and North America.
Junior and senior members have spoken at close to 30 different North American
campuses during the past year, with audiences ranging from 20 to 150 people.
In January and February, Brian Walsh visited seven campuses in Western Penn
sylvania, as well as Calvin College (Michigan) and Dordt College (Iowa),
giving lectures, talking to staff members, and trying to recruit students for
the Institute.

The AACS and Institute continue to have close contact with the Coalition for
Christian Outreach in the Western Pennsylvania area. The Coalition is
active on 39 campuses in three states, and has a staff of more than 150.
Bernard Zylstra and Al Wolters are invited annually to lead one— or two—week
training sessions for the Coalition staff. Several Coalition staff members
(as well as many other Christian ministry groups) use the Christian Perspec
tives course manual distributed by AACS. Attending the AACS Niagara confer
ence is a requirement in the 1980 summer training of new Coalition staff
members. In this way, the Institute’s work is shared with many more people
than would be possible if it had to work alone.

In cooperation with Inter—Varsity, Brian is coordinating a program called
“Summer in the City,” which involves lectures, discussions, Bible studies,
and practical work. One evening each week the participants will meet to
study the Bible, pray, and listen to talks on a Christian worldview and a
Christian view of work. Another evening of the week will be used for hospital
visiting, volunteer repair work, street evangelism, or helping the elderly
as a practical form of sharing the Gospel in downtown Toronto. The partici
pants will also spend time together on weekend outings. Four Institute stu
dents and alumni are helping direct the program, as well as several persons
from Inter—Varsity’s staff and Rev. Dick Pierik, the Christian Reformed cam
pus chaplain for the University of Toronto. So far, 20 persons have regis
tered for this program.

In addition to these specific campus outreach programs, we continue to dis
tribute our materials to about 50 contact persons around the world, as well as
to a great many students who ask us for help.

We hope that our readers will sense and share our real excitement about all
of these programs. Next to operating the Institute for Christian Studies,
campus outreach is certainly one of AACS’s central tasks. Seeing this program
take root, grow and flourish, and hearing of the ways it has been a help to
people, makes us extremely grateful.

Evelyn Kuntz Hielema is AACS secretary, and managing editor of Perspective.

Brian Walsh (left) with Perspectives class
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From the Principal’s point of view
by Bernard Zyistra

In the lead article of this issue, Dr. Robert VanderVennen has explained the
background and impact of Bill 4 which was introduced in the Ontario parlia
ment on March 13. If this Bill is enacted into law, the degree program of
the Institute for Christian Studies will become illegal unless we are given
authority to grant degrees by a special Act of the Ontario Legislature. We
certainly hope that such a special Act would be passed, and that for the
first time in its history the ICS would receive official governmental recog
nition and thus accreditation of its program.

It is entirely proper for the AACS/ICS to fight for its right to exist as a
degree—granting institution. But this effort must be seen in the light of
general principles that undergird the freedom of education in a democratic
society. Since these principles are implicitly at stake in the battle con
cerning Bill 4, I would like to take this opportunity to bring them explicitly
to the fore at this time.

First, all education proceeds from personal commitment. Bill 4 assumes that
education should be freed from “personal” or “religious” bias because men and
women achieve scientific truth best when their mind or reason is allowed to
function all by itself. When scientific understanding of facts is one’s goal,
the mind should not be burdened——so it is argued-—by tradition, revelation,
or personal experience. This assumption, commonly accepted by the intellec
tual elite and the political bureaucracy in our society, is false.

Reason does not think. Human beings think by means of their reason. And the
fundamental personal commitments of human beings shape the direction of their
reasoning, in their scientific activities as well as in their everyday lives.
Science is therefore not “value—free.” If I am correct in this, then the
attempt of the Ministry of Colleges and Universities of the Ontario govern
ment to divide the academic enterprise into neitral universities——which are
given the right to grant universally acceptable Bachelor’s, Master’s and
Ph.D. degrees——and biased theological seminaries——which are allowed to grant
Master of Divinity or Master of Theology degrees——is not only unfair but
quite out of touch with the real nature of the scientific enterprise.

Second, education should be free from state control. A just society is one in
which persons and institutions have the right to exercise their different,
divinely given responsibilities without interference from other persons and
institutions. This means that schools, colleges, and universities should be
free to pursue their educational and academic goals without external controls
set by churches (as in the Middle Ages), business corporations, the media,
or the state itself.

Bill 4 is an expression of what can best be described as Ontario’s educational
socialism-—that is, state control of education. It is quite astonishing and
even more gravely disturbing that this process toward educational socialism
has been fostered in Ontario, not by the socialist New Democratic Party, but
by the Progressive Conservative Party. During its nearly 40—year regime in
this province, that party has managed systematically to subject almost the
entire educational system to governmental control. Bill 4 is just another
step along the way of forcing the woridview of humanism upon schools and
higher educational institutions within this province. Bill 4 would undermine
the freedoms of a just society.
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Third, educational freedom deserves state protection. The key task of the
state is to maintain a just society. With respect to the issue at hand, this
means that the freedom of schools, colleges and universities to determine
their own curriculum and to appoint their own staffs must be protected by the
government against outside interference from power blocks in society. Quite
specifically, this means that higher education should not be reduced to fit
the priorities of, say, the economics and business sector o-f society. It
also means that in a religiously pluralist society, the government must
guarantee to its citizens a plurality of educational choices. This does not
mean that every “value community” should demand full—fledged university faci
lities such as those offered by great institutions like the University of
Toronto. But the government should be highly sensitive to the fact that
woridview differences appear most clearly at the foundational levels of
education. The government should guarantee the right of alternative institu
tions to express the philosophical and scientific implications of the dif
ferent woridviews of its citizens.

Fourth, educational freedom does not mean educational laisses—faire. In the
business sector of society we defend the principle of free enterprise. But
we know this does not mean that businessmen and corporations can do whatever
they please, that the government has to leave them entirely alone. That was

suggested in the old principle of laissez—faire.

Today we know that the government can legitimately set minimum wage standards,
rules for safe working conditions, quality standards for products, and
environmental protection. Similarly, in the area of education the government

has the responsibility to make sure that minimum standards are met. This
applies to the safety of school buildings, quality of teacher training pro
grams, curriculum balance, etc. In view of this it is entirely proper for
the government to outlaw so—called degree mills which issue supposedly acade
mic degrees without any actual study by the recipients of the degrees.

Degree mills are fraudulent institutions. And if the government of Ontario

wants to protect its citizens against this import from the United States, it

should be applauded. This good intent, however, can be accomplished without

the sweeping provisions of Bill 4.

When Bill 4 was introduced, Dr. Bette Stephenson, the Ontario Minister of

Colleges and Universities, stated that “this bill would not encroach upon the

fundamental freedom of the people to operate educational institutions.” We

need clear assurances that the Minister meant what she said, because the

history of schools, colleges and universities since 1950 reveals a drastic

decrease in this fundamental freedom in Ontario.

Dr. Bernard Zylstra is Principal of the Institute for Christian Studies, as
we7l as Senior Member in Political Theory.

AUDITED STATEMENT AVAILABLE

The audited AACS 1979 Financial Statement is available to anyone wishing a (copy. Order it from AACS, 229 College St. , Toronto, Ontario M5T 1R4.

8



AACS seminars — reports from two participants

During the first four months of 1980, AACS sponsored two courses for the
Christian public. One was a six-week evening course on reading and under
standing the Bible, and the second was a two—day seminar for pastors. We
asked a participant from each event to write a report on their reflections of
it.

Olthuis and Vandervelde lead Bible study course by Bert Witvoet

“Reading and Understanding the Bible” was the theme
of an AACS—sponsored winter evening course held
from February 14 through April 3, in six sessions.
The course was attended by about 60 people ranging
in age from 17 to 60. A study of the Bible is
apparently still able to attract and fascinate.
James Olthuis and George Vandervelde, the two ICS
men who led the course, did not need to worry
about motivation. All they had to do was provide
the participants with the necessary tools to
understand the Scriptures better.

The fact that tools are needed was made clear
right from the start. Olthuis’ first talk dealt
with the question of a proper hermeneutics, or
method of interpretation. Liberal students of the
Bible often make interpretaion too difficult by
constantly subjecting Scripture to human judgment
to see if it is true or not. Conservatives, on
the other hand, tend to make it too simple by
assuming that we can be like blank pages and,

—

— —

without exercising judgment, can allow the Scrip
tures to imprint their message.

Learning to hear Scripture . . . .

The Biblical position, Olthuis stressed time and
speak more clearly . .

again, is that the Scriptures are 100% God s Word
and 100% man’s word. This means that you must assume the Bible to be true,
and must allow it to possess you; at the same time, you may probe it, taste
it, touch it, to find out what it is really saying.

To read the Bible you also need to decide on a pair of glasses, a way of look
ing at the Scriptures. Stated in other words, you need a tool. Olthuis made
three suggestions to help select the right pair of glasses:

First, the reality of human sin has made it necessary for God to restate His
Word, which He first gave to us through creation, in the Bible. So the Bible
is the rearticulation of the Word of God in creation.

Secondly, in that rearticulation the Bible concentrates on our basic relation
ship to God.

And thirdly, the historical setting of the Scriptures must always be taken
into account.

Personally, I would have preferred a rewording of the first point, “the Bible

__:i’-. ‘‘
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is the rearticulation of the Word of God in
creation.” Though agreeing with the intent of
this statement as I understand it, I find it
misleading. Although there is a definite har
mony between the Word of God in creation and
the Word of God in Scripture, they are distin—
guishable. The Word of God of the Scriptures
spends a lot of time on man’s need for salva
tion, and on the importance of spiritual health
for God’s people. It often assumes the cre—
ational task. The Bible drives us to the
creation and prepares us for our task in it.

Nevertheless, the first lecture provided a
good foundation for the remaining five sessions.
It drove home convincingly the need to read

the Bible as a human book as well as God’s Word. For Reformed Christians
(and for most evangelicals, I assume) that is a point worth taking note of.
Most of us tend to emphasize the divine at the expense of the human, the
creaturely. As a result, the Gospel does not sufficiently enter the nitty—
gritty of our lives. As Olthuis put it, the Word of God is the caller, the
creation is the calling, and we as God’s people are the called. That triangle
helps to bring these three often scattered parts together.

In the second session, Olthuis led us into a study and interpretation of the
books of Colossians and Hebrews. The progression from a discussion of her—
meneutics to an actual reading and understanding of these two letters was

• helpful. It showed us how the fully human element of Scripture comes out in
• the architectural patterns woven into the writings of human authors. Some

how, the fact that authors of Bible books used contemporary literary styles
does not make the Bible any less the Word of God.

The third and fourth sessions were led by George Vandervelde. Again there
was a movement from a foundational study to the actual interpretation of
Scripture, this time using the book of Genesis. Vandervelde emphasized the
importance of a proper understanding of the creation. Salvation means that
God wants to set right the creation. Rebirth without this creation emphasis
becomes introverted. “Evil is not baked into this world,” Vandervelde pointed
out.

Vandervelde gave a beautifully rich picture of the Covenant by explaining
how it conformed to historical covenants of that day. Kings would often estab
lish a covenant with the nations they had conquered, and these covenants had
a certain standard structure. The Lord did not ignore such purely human
conventions when He made His covenant with His people. Also the structure
of the book of Genesis, following the generations (the Toledoth) of man,
evidenced the fact that the Lord does not object to human patterns even when
He is presenting to us His Word of Life.

The fifth lecture, led by Olthuis and entitled “Male and female,” seemed
somewhat out of place in this series. Whereas the other lectures had taught
us to listen carefully to Scriptures, allowing them to unfold before us,
whatever the consequences, this fifth session seemed instead to be building
a case. Such a specific and thematic subject did not really fit into the
course.

In the sixth session Vandervelde picked up where he had left off in lecture (
four. The study of the epistle of John was especially enlightening in this
last lecture.



Two suggestions might be made for improving this course in the future. In
the first place, ICS professors tend to be too optimistic about how much a
non—academic audience can absorb, and at what level of difficulty. Four of
the six lectures could have been spread out over six sessions, with more time
for discussion and workshop application. In the second place, a few effective
teaching techniques would have aided the process of learning.

Generally, however, my impression of this course was one of great appreciation.
For me personally, it was a spiritual feast to take in the biblical insights
presented in such a scholarly and yet humble way. The relaxed tone and
attitudes confirmed somehow the message that the speakers were trying to con
vey: that the Scriptures can be tried and questioned without fear.

Bert Witvoet is Editor of Vanguard magazine.

AACS sponsors 2nd annual pastor’s seminar by George Van Arragon

On April 14 and 15, the Institute for Christian
Studies sponsored its second annual Pastor’s
Seminar, entitleU “ discussion of modern
theological trends.” This seminar dealt with
the influence that four theologians——two of
them contemporary——have exerted upon modern
theological thought and, through this, upon the
faith of many Christians.

The seminar was well—attended by about 30 par
ticipants, about half o.f which were pastors
from various denominations. A good number of
Institute students attended the sessions as
well.

Dr. Jacob Klapwijk, professor of philosophy at
the Free University of Amsterdam, was the main
speaker. (The Free University was kind enough
to pay his expenses.) Klapwijk began by intro

ducing us to the thought of the 19th Century German theologian—philosopher,
Ludwig Feuerbach (1804—1872). Feuerbach was a pupil of Hegel in Berlin, but
later rejected Hegel’s views. He challenged orthodox religion and immortal
ity, and promoted a psychological explanation for religion. His conclusion
was that God is the outward projection of man’s inward nature. This inter
pretation had a great influence on such men as Marx, Lenin, Freud, Bonhoeffer
and Bultmann.

In the second lecture, Dr. Klapwijk compared the different ways in which
Ernst Troeltsch and Wolfhart Pannenberg tried to express the compatibility of
the Christian faith with rational—secular thought.

The final lecture of the seminar was given by Dr. George Vandervelde, who
introduced us to (a taste of) the thought of the Dutch Roman Catholic theo
logian Edward Schillebeeckx (born 1914), who teaches at the Roman Catholic
University of Nijmegen in The Netherlands. Dr. Vandervelde gave a summary
and critique of Schillebeeckx’ book Jesus., the Norm of Human Well-beingS.
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In this book, Schillebeeckx makes the statement, “We need a conception of

Jesus that is immune to historical critique. Yet this alone is not suffi

cient, since also Jesus, like any man, can only be encountered by a personal

experience. This encounter by a personal experience is not automatically

apportioned to all. The church aids in a real way to bring about this

experience.”

The discussions which followed the lectures were characterized by the prac

tical and pastoral concerns of the participants. As an alumnus of the Insti

tute, I appreciated not only the lectures, but also the discussions and the

warm fellowship. I decided to attend the seminar because of my pastoral con

cerns, as well as my concern to keep abreast of current trends in theology.

This was a meaningful seminar on both counts.

Rev. George Van Arragon is pastor of the Christian Reformed Church in

AZliston, Ontario.

The failure of the public (school) system is found in its un

official choice of secularism as the answer to religion in the

school. The proponents of this position argue that it is pos

sible to provide a neutral (i.e. religionless) educational en

vironmerzt in the classroom.... This is the great myth of mod

ern education. I contend that this schizophrenic approach is

a total illusion. From the believer’s point of view an en

forced secular environment is an anti-God environment. We do

not consider God to be an optional extra.... For Christian

parents to accept a system that leaves God out of education is

to short—change their childoen. It is to deny the truth as

they eaperience it in a life lived in a day-to-day relationship

with the living God.

Rev. Thomas Foley, rector of the St. Thomas a Becket

Anglican Church in Mississauga, Ontario

____________________

from The Toronto Star, May 24, 1980

Put your savings to work
Do you have $500 or more that you will not need in the next year? If so, why

not lend it to AACS for a time? We offer 10% interest, and if you need your

money back within a year, you may recall your loan at any time, giving us 30

days notice. All loans are secured against our six—storey building, located

in a prime area across from the University of Toronto. Our building is now

100% rented. The rental income pays for all maintenance expenses and gener

ates extra income for our programs.

AACS, 229 CoZlege Street, Toronto, Ontario M5T 1R4

Enclosed is $_______
for the AACS Loan Program. I understand you will send me a

promissory note confirming the terms of my loan.

This loan program interests me, but I have this question:___________________________

NAME

____________________________________

(
ADDRESS

AAC S
229 College
Toronto, Ontario

sponsor
Chris tin
Stewardship
Services
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Institute for Christian Studies
229 College Street
Toronto, Ontario M5T 1R4

Expectation is obviously directed to the
future. It concerns the arrival of a friend,
the kind of life we hope to lead after
graduation, the shape of tomorrow’s world
and our place in it. Expectation, by its very
nature, concerns that which is not present,
but on-the-way. Yet, it also decisively in
fluences our attitude and activity in the
present.

Role of hope for the present
Christians who expect as their ultimate
future a totally non-earthly existence, walk
ing with Christ in some heavenly kingdom,
can truly sing the pilgrim’s song: “This
world is not my home; I’m just a-passing
through. My treasures are laid up
somewhere beyond the blue. The angels
beckon me from heaven’s open door. And
I can’t feel at home in this world
anymore.” This kind of hope for the
future will necessarily have a great impact
on a person’s life in the present. Someone( who is deeply convinced that heaven is his
real home will become an ascetic, fleeing as
much as possible all the entrapments of
day-to-day life: home, family, wealth, and
political and social responsibility. While we
may disagree with the true ascetic, we must
respect his or her integrity.

Matters become even more complicated
when highly spiritual expectations about
the future are combined with a lifestyle
that is anything but spiritual. But even with
such a split view of the present and future
life, there is a certain logic. For if the
ultimate goal of the Christian is a heavenly
existence, we are indeed free to arrange our
present life as best we can, living a moral
life but having no concern for norms or
standards that guide our involvement in the
business enterprise, or the politicial system,
or the way a school is run.

Those with secular expectations are also
guided by them in their present lives. When
people began to expect an ever-better
tomorrow as the result of science,
technology and economic planning, they
came to regard the past and the present as
stepping stones to a better, man-made
future. The present had no purpose except
as a means to an end, as raw materials to
be shaped by human know-how and
power.

Hope for a better future
This hope of a purely this-worldly future

by Dr. George Vandervelde,
Senior Member in Systematic Theology,
Institute for Christian Studies

has set its stamp most clearly on the
United States. The U.S. was built on hope,
hope for a better future. Its Bill of Rights
is probably unique in the world, in that
one of the rights that is said to be in
alienable is the pursuit of happiness! This
can be interpreted in many ways, of
course, but the ever-present danger is that
Life and Liberty — the other inalienable
rights specifically guaranteed — come to be
understood in terms of the pursuit of hap
piness: life is the pursuit of secular hap
piness, and liberty is the freedom to pursue
our individual happiness.

The notion that we find meaning in our
lives by pursuing future goals is deeply in
grained in many of us. We have a definite
goal in mind — a career, for example.
Then we arrange our life to attain this
goal. We take one hurdle after another:
courses, exams, degrees, practical training,
until one day we arrive at the goal. Con
gratulations! But once the momentary ex
citement wears off, we are suddenly struck
by the question: Now what? Is that all
there is? To escape a goal-less void, we
then go about setting new goals to pursue— advancement within our career, for ex
ample. Or, if the first disillusionment of
“having arrived” has struck home hard
enough, we may narrow our horizons even
further, pursuing no further goals than just
to work for a “living,” to survive, and
beyond that to enjoy weekends and leisure
time.

Built-in disappointment
The irony of a life that finds its meaning in
the pursuit of inner-worldly goals is that
disappointment is built in. For, to pursue
happiness means not to have it, and to ar
rive at our goal means that suddenly we
are faced with meaninglessness since the
purpose of our life has always been the
pursuit of something.

Finding our happiness in the hope for
economic progress or personal advance-

ment can only be done as long as the
future appears to be secure and thus within
reach. But today a dark cloud hovers on
the horizon, and the progress of the West
appears to be grinding to a halt. The
future is full of foreboding. The limits of
our world are no longer movable frontiers;
instead, our horizon sometimes looks like
an immovable wall. For a continent that
was built on hope, visions of an uncertain
and perhaps dark future are especially
traumatic. History seems to have cheated
us out of the better future that at one time
appeared secure.

When the future loses its enchantment,
only the present seems to matter. The pat
tern of expecting meaning and happiness
from human ingenuity continues, only now
at close range and on a smaller scale.
Dreams about a better world and a better
society are replaced by the manipulated
pleasure of the moment. When even those
pleasures result in disappointment, all that
is left is the quest for mere survival, a
desperate attempt to maintain inner,
psychic peace in a world of turmoil. The
only remaining hope is merely to cope.

Christians are not immune
As Christians, we might wish we were im
mune to the ebb and flow of the hope and
hopelessness of our world, but we are not.
Recently I had occasion to ask the
graduating class of a Christian high school:
“What do you expect from life?” Reading
through their answers was a somewhat
numbing experience. Most of the replies
circled around the themes of security, a
good job, enjoyment, a comfortable life, a
small family, and happiness. Mulling over
these answers, 1 was suddenly reminded of
an essay by a Latin American theologian
who was disillusioned after the grand
dreams of reforming society had been
dashed to pieces. He speaks with astonish
ment of the incredible narrowing of his
horizons: all that remains, he says, is a
family, children, a garden to tend. But at
least he once had larger dreams and hopes
and plans. For many young people today,
even before the age of 20, life has already
been squeezed within the narrow horizons
of comfort, security and enjoyment.

Certainly, a few of the young people I
questioned gave answers that broke
through these narrow horizons. They spoke
of expectations in terms of doing God’s

Great Expectations

History seems to have cheated
us out of the better future that
at one time appeared secure.



will, of service, of being a blessing to
others; and it was clear that they did not
expect that kind of life to be easy, let alone
comfortable. But why are such answers the
exception? Are the hopes and goals of the
secular world so strong that they cannot ef
fectively be counteracted in the home or
the school? Or are we so immersed in the
world and its pursuit of happiness that in
fact our homes do not reflect a broader
horizon?

When I asked the students a second
question: “What do your parents expect
from life?”, the horizon was often extend
ed only slightly to include a comfortable
retirement and healthy grandchildren. To
be sure, matters of church, a spiritual life,
Christ, and Christianity often came up, but
these were attributed only to the parents,
and then only alongside this narrow
horizon of the pursuit of happiness.

What is Biblical hope?
What expectations did the New Testament
set before the Christians of that time? The
coming of the King, the Kingdom, the
resurrection of the body, and, certainly,
total happiness. Christ even promised
houses and friends, but only for those who
had given up houses, friends, father and
mother. And alongside of these things,
Christ promised persecution (Mark 10:30).
This does not mean that all people at all
times must leave their father and mother,
their homes and families. It does mean
tot1 service, total commitment, being at
the disposal of God’s Kingdom. These
things bring happiness (as well as
suffering), but only as a blessing, a gift.
The strange thing about happiness is that
when it becomes the object of pursuit, it
becomes elusive, beyond human reach.
Happiness cannot be manipulated; it often
comes when you are least expecting it.

But what, then, is the relationship of the
New Testament expectation of the coming
of Christ, the resurrection of the body, and
judgment, to our present activity?

Some time ago I spoke to a young Jew
who had become a Christian just a year
earlier. He was now studying theology (and
was rather upset about the denial of
Christ’s divinity by some of his Christian
professors). I asked him about his plans
for the future and he responded excitedly
about going into further study in Old
Testament studies at a university in
Jerusalem. Imagine, a Jew believing that a
fellow Jew named Jesus is the Messiah,
and now going back to the city where
Christ was condemned — there to study
the Scriptures Christ came to fulfill. No
wonder this young Jewish Christian was
filled with excitement! But as he was telling
me about his plans, he said, “But I hope
Christ comes back before then!” That took
me by surprise. When I went on for fur-

ther study in Amsterdam, the thought of
Christ’s return may have crossed my mind,
but it certainly was not my deepest hope
that before I got to Amsterdam, Christ
would return.

Is it possible to, say, plan one’s wedding
and at the same time hope that the
Bridegroom returns before then? If we can
not bring ourselves to hope that, does that
mean that we see Christ as cancelling our
plans, spoiling our expectations, dashing
our hopes? But is Christ then not our
hope? What is the meaning of setting up a
business in relation to Christ’s return?
Running a farm? Having a family? Being
single? Why are these everyday affairs so
difficult to relate positively to Christ’s
coming? Those are the kinds of questions
that keep haunting me, pressing me for
answers.

God’s passionate concern
Perhaps what stands in the way of our
positively expecting Christ’s return in the
midst of our day-to-day activities is the
fact that we know it will mean judgment.
And judgment day has become
synonymous with doomsday, with the
eclipse of the world. Perhaps we have lost
sight of the fact that the final judgment is
not a final write-off executed by a
disinterested judge, but rather is a reflec
tion of God’s passionate concern with His
creation. The last judgment is an extension
of the damning cancellation of sin that
took place on the cross.

To think of giving account of the ways
in which we have not fully lived as the new
creatures that we are in Christ is awe-
inspiring. But the negative side of the crisis
of judgment must not erase the positive
side: in and through His judgment, God is
vitally concerned with uncovering those
apparently small and insignificant ventures
that were done in trusting obedience to
Christ, who told us that he who loses his
life will gain it, he who is willing to end the
pursuit of happiness will find it, and he
who seeks the Kingdom first and its
righteousness will have all things, while he
who seeks all things will have nothing.

If God were interested only in a total
write-off of the world, He would not wait

so long. In fact, He would not even have
taken the trouble thousands and thousands
of years ago to begin His work of redemp
tion. God is, by grace, deeply attached to
this world (He loves it), to the earth (He
will make it new), to our bodies (He will
raise them), and to the wealth of nations
(He will reclaim it).

Longing for total renewal
Now if, in this highly fragmentary descrip
tion of the end-time, something of our
great expectation can be glimpsed, we must
work increasingly to bring our day-to-day
lives into line with that hope. We must
learn to let go of whatever small expecta
tions do not fit within that broad horizon
of Christ’s return. At the same time, our
great expectation is not in conflict with
earthly (and even earthy) activities, That’s
too easy. It would mean approving either a
non-caring attitude to our world or a split
life of pursuing our goals in the world with
little regard to their relation to the return
of Christ. God knows that the stubble of
our buildings will burn away. That’s not a
particularly happy event, except for the
fact that it makes room for sturdier stuff.
But God is intensely interested in the solid
building material founded on Christ. God
is delighted in the fruits of His work in our
lives.

To expect the return of Christ, then, in
the midst of life, is part and parcel of the
quest to be subject to His rule today. To
attempt to live in accordance with His laws
is to long for the total renewal of life
under God’s direction. Conversely, one
cannot truly long for total renewal except
by trustingly living out of the renewal that
has come in Christ. In other words, the
absence of great expectations, or the feel
ing that our distant great expectation
clashes with our near-at-hand small expec
tations, is not a theoretical problem
needing a theoretical answer. Rather, it
points to a practical problem that can find
its resolution only in a daily struggle and
turn-about in attempting to bring one’s life
as father, mother, son, daughter,
employer, employee, teacher, or student, in
subjection to Christ. Hungering and
thirsting for righteousness is something dif
ferent from the inalienable right to pursue
happiness. Seeking the Kingdom and its
righteousness is directly related to expecting
a new world “where righteousness is at
home.”

St. Augustine saw this intimate bond
between our life now and our expectation
and hope for the future, when he wrote:

“He who loves the coming of the Lord is
not he who affirms it is far off, nor is it he
who says it is near. It is he who, whether it
be far off or near, awaits it with sincere
faith, steadfast hope, and fervent love.”

God is vitally concerned with
uncovering those apparently
small and insignificant ventures
that were done in trusting obedi
ence to Christ.
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A bibliography on a Christian approach to the
natural sciences

A person who wishes to reflect seriously on modern science with a “Christian
mind?t must do so on a foundation of reading in the history of science and of
some philosophical reflection on science. That needs to be said because
few books of that kind are listed here, since those areas have been dealt
with in an earlier bibliography in this series.

Herbert Butterfield, The Origins of Modern Science. New York: The Free
Press, 1957.

A classic brief treatment of the history of science by a writer whose
Christian insights are implicit in his treatment.

R. Hoogkaas, Religion and the Rise of Modern Science. Grand Rapids, Mich.
Eerdmans, 1972.

A concise interpretive history of the rise of science which especially
focusses on the effects of religious beliefs as they impede or stimu
late scientific advance. Prof. Hoogkaas is best known for his studies
of the positive effects of the Reformation on the rise of modern
science. His lucid articles in the defunct Free University Quarterly
are also worth study, and I strongly commend his out—of--print book
The Principle of Uniformity to those able to get a copy.

(- H. van Riessen, The Relation of the Bible to Science.
H. van der Laan, A Christian Appreciation of Physical Science.

These two short books give a basic and somewhat philosophical presen
tation of how a Christian might view the empirical sciences, especially
the physical sciences. They give a good orientation from the point of
view of the “Amsterdam” school of Christian thinking. Both are the
texts of lectures given to AACS student conferences which started in
1959 and were printed in the “Christian Perspectives” series in the
1960’s. They are due to be reprinted in 1980 by Wedge Publishing
Foundation.

J. Diemer, Nature and Miracle. Toronto: Wedge Publishing Foundation, 1977.

This booklet, together with a paper by Diemer distributed by the AACS
under the title “Miracles Happen: Toward a Biblical View of Nature,”
give a Biblical way of looking at basic issues in the biological
sciences.

M.D. Stafleu, Time and Again, forthcoming from Wedge Publishing Foundation,
Toronto, 1980.

This new book is a careful, detailed study of the fàundations of
physics from the philosophical perspective developed by H. Dooyeweerd.
The concepts and categories of Dooyeweerd’s “cosmonomic philosophy”
provide a rational web for interrelating physical theories.

H. Dooyeweerd, “The Secularization of Science.” (available from AACS)

A trenchant essay showing how science itself is shaped by the dominant
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religious viewpoint of the culture in which it is embedded, specifi
cally showing that science has become secularized in the modern era
and thus cut off from its meaning in Christ the Creator.

G. Steensma and H. Van Brummelen, eds. , Shaping School Curriculum. Terre
Haute, Indiana: Signal Press, 1977.

This book, though written primarily for teachers who want to work with
a Biblically directed framework for school curriculum, contains essays
which can help a general reader understand the basic issues in the
sciences and mathematics. Especially relevant are the chapters on
biology by Uko Zyistra, on physical science by Charles W. Donaldson,
and on mathematics by Harro W. Van Brummelen.

R.J. Ream, A Christian Approach to Science and Science Teaching. Nutley,
New Jersey: Presbyterian and Reformed Publishing Co., 1972.

A helpful book which presents the nature of science from a Biblical
perspective, with suggestions for teaching science from this perspective
at the high school level.

E. Schuurman, Reflections on the Technological Society. Toronto: Wedge
Publishing Foundation, 1977.

A small book containing three essays which contribute to understanding
the role of technology in our society, with both its helpful and harm
ful effects. Those who wish to follow Schuurman further into his stud
ies should look for his substantial book, forthcoming from Wedge in 1980,
entitled “Technology: A Philosophical Challenge.”

D.M. MacKay, The Clockwork Image. Downers Grove, Il., InterVarsity Press,
1974.

An excellent treatment of a number of problems that arise in scientific
conceptualization, approached rigorously from a Christian perspective.

L.D. Thurman, How To Think About Evolution and Other Bible-Science Contro
versies. Downers Grove, Ii. : InterVarsity Press, 1978.

A carefully balanced and very helpful book which gives the reader tools
for arriving at conclusions about such controversies as evolution.
A worthy companion piece is the booklet by Jerry Bergman, “Teaching
about the Creation/Evolution Controversy,”(Bloomington, Indiana:
Phi Delta Kappa Educational Foundation, 1979).

C.F.H. Henry, ed., Horizons of Science: Christian Scholars Speak Out.
San Fransisco: Harper and Row, 1978.

A stimulating book in which leading evangelical Christian scientists
address themselves to current problems such as biomedical ethics,
environmental issues, biological engineering and brain research.

Persons interested in Christian perspectives in the empirical sciences should
subscribe to the quarterly Journal of the American Scientific Affiliation,
and should consider membership in the American Scientific Affiliation and/or
the Canadian Scientific and Christian Affiliation.

This bibliography was prepared by Robert E. VanderVennen3 Executive Director
of the AACS, who holds a Ph.D. in chemistry.
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New books worth checking out
Although it is not possible in Perspective to report
on every Christian reformational book that is pub
lished, we do occasionally want to let you know about
newly—published books that relate closely to our work
or are written by members of our staff. Therefore we
are including here short descriptions of six new
books, some very academic and some intended for a more
general audience, which we believe contribute to our
main purpose: the advancement of Christian scholar
ship.

FOR A GENERAL AUDIENCE

Balacon’s Apocalyptic Prophecies, by Calvin Seerveld

In this 74-page book, Seerveld makes a careful study of the
Old Testament story of Balaam, Balak, and the speaking ass,
as told in Numbers 22-24. He shows that this well-known
passage does not focus on the personages in the story, but
that its prophetic message can be grasped only in the con
text of God’s whole revelation. The intent of this short
Bible study is to give guidance in interpreting God’s Word
correctly, by showing how the Bible is not a series of iso
lated stories, but holds together as His unified Word.

Dr. Seerveld is Senior Member in Aesthetics at the Institute for Christian Studies.

ORDER FROM: Wedge Publishing Foundation, 229 College Street, Toronto, Ont. M5T 1R4
COST: $3.95 plus 75 postage and handling

Rainbows for the Fallen World: Aesthetic Life and Artistic Task, by Calvin Seerveld

This book is a collection of lectures given by Seerveld during the last few years. It is
put together for students and for people who are willing to read and study things a
little. The dedication reads:

for the people of God
who support the AACS in faith,
and will widErstand
everything in this book
with their heart.

“It is a pocket size book,” says Seerveld, “if you have big pockets. Or a regular size
purse.” The 257-page book contains more than 60 illustrations, seven of them in color.
If the book is ordered and paid for by check before July 15, 1980 it will be mailed to
you postpaid. After that date there will be an additional $1.00 charge for postage
and handling.

IN CANADA, ORDER FROM Toronto Tuppence Press, 2 Assiniboine Rd., Box 1204, Downsview,
Ontario M3J iLl

COST: paperback - $11.00; hardcover - $16.00

IN THE U.S., ORDER FROM Radix Books, P.O. Box 171, Beaver Falls, Pennsylvania 15010
COST: paperback - $9.95; hardcover - $14.95

, Japan, A Way of Life, by Arnold De Graaff, Jean Olthuis, and Anne Tuininga

This book is a curriculum guide for teachers about the Japanese way of life. Over 175
individual and group activities are described, such as reading, writing, research, paint-
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ing, drama, map work, film viewing, and cooking, which help the student understand the
many dimensions of Japanese culture. A comparison of the Japanese way of life with
our own culture is made in the light of Scripture. This 324-page book is the first in
a series of culture studies written for junior high school.

The Curriculum Development Centre, supported partially by the AACS, is engaged in
preparing curriculum materials for elementary and secondary schools from a Christian
life perspective.

ORDER FROM: Curriculum Development Centre, 229 College St., Toronto, Ontario M5T 1R4
COST: $9.95 plus $1.00 postage and handling

BOOKS OF A MORE SCHOLARLY NATURE

Basic Intent and Therapeutic Approach of Carl R. Rogers., by Harry A. Van Belle

This 200-page book is a study of Rogers’ view of man in relation to his view of therapy,
personality and interpersonal relations. In three chapters Van Belle explains Rogers’
intent in his founding of client-centered therapy, and concludes with a critical evalu
ation of this form of psychotherapy. Van Belle is a graduate of Calvin College and the
Free University of Amsterdam. A clinical psychologist and practising therapist, he is
the Director of Bethesda Cascade, a Christian counseling center in British Columbia,
Canada.

ORDER FROM: Wedge Publishing Foundation, 229 College St., Toronto, Ontario MST lR4
COST: $11.95 plus $1.00 postage and handling

The Imposition of Method: a Study of Descartes and Locke., by Peter A. Schouls

The main aim of this book is to show that in the seventeenth century philosophers be-

lieved that if we apply one and the same method to the subject matter of any discipline

in which we can expect to gain knowledge, we will be successful in that discipline. 4’ J’
The author gives grounds for this claim in the course of examining the writings of two

of that century’s most influential figures: Descartes and Locke. As well as drawing

attention to the similarities in Descartes’ and Locke’s methodological approach, Schouls

shows that there is far greater coherence among Locke’s works than commentators have
usually allowed.

Peter A. Schouls is Professor of Philosophy at the University of Alberta, Edmonton,

Canada. He is also president of the Board of Curators of the Institute for Christian

Studies. The substance of this book was the basis of a one-week academic seminar held

at the Institute in 1979.

ORDER FROM: Oxford University Press, 70 Wynford Drive, Don Mills, Ontario M3C lJ9

COST: $45.50 (!)

Histori.cal Understanding in the Thought of Wilhelm Dlthey., by Theodore Plantinga

This book is a treatment of the German philosopher Wilhelm Dilthey (1833-1911). It

focusses on his conception of understanding and its application to historical knowledge.

The development of Dilthey’s thought is discussed in the first part of the book, while

later chapters deal with Dilthey’s contribution to hermeneutics, his relation to his

toricism, and his own religious outlook. The author finally concludes that Dilthey’s

philosophy, always under construction and never quite complete, can be characterized as

“provisional individualism.”
Theodore Plantinga is Executive Director of the Ontario Christian College Associa

tion, and will begin serving as Assistant Professor of Philosophy at Calvin College in

September. He presently is a member of the AACS Board of Trustees. The original ver- (
sion of this study served as Plantinga’s doctoral dissertation at the University of
Toronto in 1975.

ORDER FROM: Univ. of Toronto Press, 5201 Dufferin St., Downsview, Ont. M3H 5T8
COST: $20.00
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AACS summer conferences

WEST COAST

Date:
Location:

Main Speaker:
Topic:

Chairman:
Songleade r:
Preachers:
Registrar:

Bulkley Valley, B.C.

Date:
Location:

Theme:
Main Speaker:

Registrar:

ALBERTA

Date:
Location:

Theme:

Speakers:

Preacher:
Chairman:

Registrar:

ONTARIO

Date:
Location:

Theme:
Main Speaker:

Chairnan:
Workshops:

Saturday night
Registrar:

August 29 - September 1
Lakeside Bible Camp, Whidby Island, Wash.
Dr. Harry Van Belle
“No Man is an Island” - 3 lectures on

communication and community building
Harro Van Brummelen
Helen Breems
Dr. Al Greene and Eric Schilperoort
Mrs. Fien DeJong
5620 - 52nd Ave.
Delta, B.A. V4K 2C5

August 2 - 4
Tyee Lake, Telkwa
“Marriage, Family and Friendship”
Dr. J.S. Hielema
Mr. Ed VanderGrift
Box 188
Smithers, B.C. VOJ 2N0

August 1 - 4
Didsbury Evangelical Camp
“Politics for Christians in a wealthy
province”

Dr. Richard Mouw (main speaker)
with Nick Taylor, Kathy Vander Grift,
Bob McKeon, Harry Groenewold

Rev. Bob DeMoor
Bert Van Niejenhuis
Ron Ebbers
9643 - 109 Ave.
Edmonton, Alberta T5H 1C9

August 1 - 4
Niagara Christian College, Fort Erie, Ont.
“The seasons are fixed by wisdom divine”
Dr. A.M. Wolters
Morris Greidanus
Led by James Skillen, Gerald Vandezande

Ted Plantinga, Ken Heffner, Bernard
Zylstra, John Cooper, and others

entertainment: Bill Romanowski
AACS, 229 College St., Toronto, Orit.M5T 1R4

Lower Mainland/Washington
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AACS/ICS news
* On April 25, Al Wolters presented a paper at the annual conference of the

American Philosophical Association (western division) in Detroit. The

title of his paper was “Manifesto on Man: the Argument in Enneads 1,1.”

The session at which the paper was given was under the auspices of the Inter

national Society of Neoplatonic Studies.

* On April 26 and 27, Bernard Zyistra was the speaker at the annual Voegtly

Lectures and the Seminar for Clergy, held at Allegheny College in Meadville,

Pennsylvania. Zylstra’s main lecture was entitled “Does a Christian Per

spective in Social and Political Thought and Action Make a Difference?” He

also presented two other lectures and led a chapel service while he was at

Allegheny.

* George Vandervelde made a lecture tour through the lower mainland of

British Columbia in April. He began with a one-day, three—lecture stint

at Regent College in Vancouver, addressing two different classes and giving

a public lecture on the theology of Karl Rahner at noon hour. This was

capped off by a ferry ride to Victoria where Vandervelde spoke on Christian

expectations of the future as they relate to our present task and lifestyle.

The same lecture was given during the next two days at churches in New

Westminster and Clearbrook. On Sunday, April 20, Vandervelde preached in

two church services, and on Monday he led a short pastor’s seminar on libera

tion theology on the campus of Trinity Western College.

* James Olthuis and Arnold De Graaff presented papers at the conference of

the Christian Association for Psychological Studies held in Toronto April

24—27. The conference attracted 350 professional people from all over North /

America. De Graaff gave two papers to small—group sessions; the first paper ‘

was entitled “An Anthropological Model for Integrating the Different Psycho

therapy and Counselling Methods,” and the second paper was “Psychology: the

Study of Human Sensitivity.” Olthuis’ paper was entitled “The Relationship

Between Personal Growth and Societal Renewal.”

* Hendrik Hart has just returned from a four—week study tour taken in the

context of consultations between the Institute, Calvin College and the

Free University of Amsterdam. The main focus of his tour was visits to theo

logical institutions in South America. Prior to his departure Hart completed

a 600-page manuscript on certain basic problems in philosophy, which is the

first instalment of a publishing project covering his work of the last ten

years. This first volume is now in the hands of an editor, and Hart hopes

to have the second volume completed by the summer of 1981.

* The ICS sponsored a lecture by Dr. Jacob Klapwijk at the University of

Toronto on April 10. Klapwijk, who is professor of contemporary philosophy

at the Free University of Amsterdam, was in Toronto to lead a pastor’s semi

nar at the Institute. His lecture at the University of Toronto was entitled

“The Historicism of Ernst Troeltsch and the Absoluteness of Christianity.”

* Drs. Anthony Tol, lecturer in philosophy at the Free University of Amster

dam, gave a lecture at the Institute in April, entitled “Vollenhoven as

Christian Philosopher.” Drs. Tol was in North America spending time at Calvin

College as visiting lecturer in philosophy. (
* From May 7 to 9, Brian Walsh and junior members Richard Middleton, Sue

Bower and Malcolm MacRury attended the Inter—Varsity Christian Fellowship

Leadership Camp. This camp trains student leaders for Inter—Varsity Chapters
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throughout the province. Brian led three seminars on “Christianity and Schol

arship” for about 45 students.

* The Christian Library at Stanford University in the San Fransisco Bay Area,

California, has added a second room as its office, reference, and research

facility. Jon Kennedy, who founded the Christian Studies program at Stanford

seven years ago and started the library to supplement it, says, “The books,

monographs, bibliographies and dissertations from the Institute for Christian

Studies constitute the heart of the new facility. All the paper released in

monograph form through the campus outreach program of the AACS have been or

ganized according to subject area in binders and are shelved over three study

carrels constructed into the new library office.” The library reference—

reserve also contains a virtually complete collection of Wedge publications,

as well as reformational periodicals such as Vanguard, The Guide, Channel,

Catalyst, Pro Rege and, of course, New Reformat-ion, the monthly journal

published by the Stanford reformational outreach.

Prov/State Code
ProviState Code

Prov/State Code

It is also the name of a new informal
quarterly paper of Christian scholars
committed to the inner reformation
(renewal) of learning. By subscribing
you help explore the implications of
creation, fall and redemption for
every academic discipline.

A. Wolters, editor $10/year

D Enclosed is $10 for a one year
subscription
D Send more information

Name

Address

City

Edited by Arnold De Graaff
and James Qithuis
Important for teachers, students,
pastors, social scientists

190 pages $6.00

D Send me Toward a Biblical View of
Man Payment enclosed ($6.00)
D Send more information

Name

Address

City

AACS, 229 College Street
Toronto, Ontario M5T 1R4

by Harry Fernhout

Masters thesis from the Institute
for Christian Studies

109 pages, $4.50

0 Send me Man, Faith and Religion
Payment enclosed ($4.50)

Name

Address

City

AACS, 229 College Street
Toronto, Ontario M5T 1R4

institute for Christian Studies
229 College Street, Toronto, Ontario
M5T 1R4
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‘LJ x
I picked up a copy of your newsletter Perspective today at the Student Affairs
Centre here at Queen’s. I was intrigued by the articles and encouraged by
the enthusiasm exhibited in the Institute’s efforts to establish a Christian
university. I was unaware that such a programme was being attempted in
Toronto. Currently I am studying history. . . and I would be interested in re
ceiving a biblicgraphy to assist me in preparing for next year. Please also
send me your academic bulletin.

Ontario

We were very pleased to receive and read the January issue of Perspective, to
read the lead article “The Spiritual roots of the AACS” by Bernard Zylstra,
particularly to read that “there is no realm within creation where Christ’s
redeeming Lordship is irrelevant.” We were also pleased to see the growing
dialogue, relationship, action and friendship between AACS and Inter—Varsity,
Campus Crusade, and Regent College. Neither ourselves nor yourselves are
islands unto ourselves and meaningful relationships with other Christian
bodies are essential for the wholebeing and wellbeing of the Universal Church.

Alberta

AND SOME LETTERS ON BILL 4...

I have written Mr. S. Watson, my M.P.P., as well as Mr. Davis and Mrs.
Stephenson. Never a dull moment; hate to get comfortable in the Kingdom works. ))

Don’t lose heart, remember when Moses faced the Red Sea with Pharaoh on his
tail? You face Lake Ontario with Davis on your tail. Helps us understand
those Israelites a bit. Having Zyistra stand on the shore slapping the water

with his coat may not be the way to solve this problem; but I am confident

that the Lord will show the way.

Ontario

Since this is an action threatened by a Conservative Government, let the

Conservative members of the AACS.,. .make extra financial contributions now!

I think the rest of us have done our share in the past.

Ont ario

I just wanted to send you a note of Christian encouragement, especially in the

light of Bill 4. I know when you are there that it is difficult to see the

worth of what you are doing. I know too that it’s hard even to assess what

you are doing, to find unity in it, and to constantly struggle for your exis

tence. But I feel very strongly that your work is urgently needed, and I feel

that if you were to go under there would be a gaping hole in the Christian
community... .1 feel that there is a future to your work, and I encourage you

to fight Bill 4 hard. I know that it is difficult to be right in the middle
of it, but please know that “out here” you are looked upon with great esteem
and even amazement. Stay close to the Lord through prayer and mutual support
and He will pull you through. I pray for you. (
Michigan
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We pray that you may continue to exist in Ontario and be a witness on the
Canadian university scene reaching students with the claims of Christ Jesus.
I do enjoy Perspective but there must be more to it than: Everything is wrong
and nothing is right about the Western civilization and commerce. Let’s be
thankful we’re still free to worship——give——love and redeem the time not so

(‘ much crying the blues but working hard until that day when anyone and every
one will acknowledge that Jesus Christ is Lord.

Albert a

It was with amazement and regret that we received news of the inconceivable
and gravely misguided attitude of the Ontario legislature towards such an
excellent educational foundation of the ICS. We realize that besides
serious interruptions in the work the Institute will be involved in addition
al and unforeseen expense. We request that you will therefore accept the
enclosed small check as a token of our heart—felt sympathy and prayerful
support. We also pray that there will be found a sufficient number of the
Ontario Legislature who will be guided by the Holy Spirit to set aside this
ill—advised proposal.

St. Paul’s Institute of Biblical Studies, Florida

I have always maintained that the AACS/ICS had no business establishing
itself in the hostile environment of Ontario. The money that has been spent
supporting the AACS/ICS could have been used better if the Institute had been
established in Alberta. Also, in these days of inflation and increasing
expenses, the diversity of publications from the AACS/ICS/CJL, etc. , all
under different postage meters result in untold dollars down the drain.
It also smacks of provincialism and empire building. (Enclosed: $100)

Alberta

AACS Remittance Form
The AACS is an association of over 2,000
members from 13 countries worldwide. Its
purpose is to promote Scripturally directed
learning and biblical reformation of scholarship.
Its main project is the Institute for Christian
Studies, a graduate school for research and
teaching.

The membership fee is $50/year, $5 for full
time students. A lower dues payment is
accepted where there is financial difficulty.
Dues and donations are tax deductible.
Perspective newsletter is sent free of charge to
all members and contributors. Non-contributors
are asked to pay a subscription fee of $5 per
year.

AACS
4 229 College Street

Toronto, Ont.
M5T lR4

Members and other friends outside Canada can
financially support AACS by making a
donation to the following organizations.
Receipts for tax purposes are issued promptly.

U.S.
AACS Foundation
3201 Burton Drive S.E.
Grand Rapids, Ml 49506

The Netherlands
Calvinistic World Association
Potgieterweg 46
1851 CJ Heiloo
(gironummer 17 75 496)

O Enclosed are membership dues.
O Enclosed is a donation.
0 Enclosed is a subscription fee.
0 1 would like to become a Member.
Send me an application.

Name

Address

Postal Code
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Perspective newsletter (USPS 335-530) is published
bi-monthly by the Association for the
Advancement of Christian Scholarship,
229 CollegeStreet, Toronto, Ontario, Canada
M5T 1R4. Tel. (416) 979-2331.

ISSA 0384-8922 Authorized Second Class Postage
paid to the USA and Territories, mailed from
AACS Foundation, 3201 Burton Street S.E.,
Grand Rapids, Michigan 49506. All other copies
mailed under authorized Second Class Mail Reg.
No. 2091, Toronto, Canada. Send all address
changes and other inquiries directly to AACS, 229
College Street, Toronto, Ontario, Canada M5T
I R4.

DO WE HAVE YOUR ADDRESS RIGHT?

We have recently changed to a new addressing system. We’ve just completed the big job of
transferring our mailing list from our old metal plate addressing equipment to a small com

puter. Since we have the new equipment in our office, we’re able to make changes very
easily. We expect this new equipment will eventually save us a lot of staff time which can

be used for other work.

In such a major changeover we are bound to make some mistakes. If we have made any mistakes

in your name or address, please send us your address label (above) with the changes clearly

marked. We’ll try to have it right the next time!

Everything happens at once

Life is full of surprises and we’ve had more than our share in the past few
months. At the end of January our addressing machine broke down. After
more than ten years of heroic service and more repairs than we wish to count,
we learned it could not be revived. When we investigated other addressing
options, we learned that a new system would cost $5,000 to $10,000.

A short time later the major motor powering the elevator in our building
burned out. It was over fifteen years old. After three weeks of work to
install a new one, we received a bill for $6,500.

While all this was happening we also learned of the new Ontario legislation
seriously threatening the Institute’s degree programs. We immediately ini
tiated action to amend or stop this bill. This action, which is now extend
ing over many months, is costing us money we simply don’t have in our budget.
In fact, we don’t have the money for any of these “surprises.”

The support we have received in the past two months to help us fight Bill 4
has been overwhelming, and we are extremely thankful for it. Words of encour
agement, money, and political action are coming from churches and individuals
all over North America.

We will still need more help, though, to continue our fight to preserve
religious freedom of education in&Ontario. And we need to find money to pay
the bills on our new addressing equipment and elevator. Please consider what
you might be able to do.

Marcia Hollingsworth is Director of Development of the AACS.
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