
Fellow believers,

On this festive, double inaugural occasion we are happy to have the time to rededicate
ourselves to the Lord, who has put into our hand this graduate Institute for Christian
Studies.

Let us give voice together now in public to the hope and fears, the weaknesses and
strength that attend us; and let us ask for the blessings of our God upon the work
that lies ahead.

Thank you, Lord God, for your steadfast mercy.

We give thanks, 0 Lord, for the existence of the Institute for Christian Studies in
Toronto. We give thanks that Your faithfulness has oulasted our stupidities and past
sin. We give thanks that there has been development in the vision for genuine reform
ation of higher learning, and increase among the people of God who support it.

Thank you, Lord God, for your steadfast mercy.

We are grateful, Lord, for the men and women who give themselves unstintingly to
the task at this place. We are happy that the work of their hands has not been
shamed. We are very glad for the two scholars who ceremonially ioin the faithful
today and enrich the community by their working presence. We pray that You open
all our hearts so that we truly learn how to rededicate our thoughts and desires, our
contacts and monies and plans, for the coming of Your Kingdom in the academic
world of North America.

Forgive our slowness of heart
Quicken us, we pray, with the power of the Holy Spirit!

Help us to repent of our being too sure of ourselves. Teach us to walk in love that is
determined but full of winning compassion. Keep us out of educational dead ends,
and make the studies our students pursue rich in meaning.

Hear this, Lord, our prayer of rededication,
and make us able for the task.

Open our eyes to discern what is critical and what is unimportant. Keep us in the way
of obedience, whatever our related work may be with the Institute for Christian
Studies. Strip us to do things only for Your sake. And, above all, Lord, give us a rich
measure of wisdom. Amid the devastating and confusing revolution on every side,
help us humbly to re-form scholarship and all of life simply according to the wisdom
of Your Holy Word.

Hear this, Lord, our prayer of rededication,
and make us able for the task.
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May the Glory of the Lord surround us.

Protect and prosper the work of our hands, we pray,
For Christ’s sake, Amen. I-
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A TRIBUTE

HERMAN DOOYEWEERD
On the occasion of Dr. Herman
Dooyeweerd’s seventy-fifth birth
day it is most appropriate that
tribute should be paid to him both
as a man and as a scholar. Though
he is some twenty years my senior,
I have had the good fortune to
enjoy the privilege of his warm
friendship for a period of time
roughly equal to the gap between
our ages. The gracious hospitali
ty of his fine home in Amsterdam,
so frequently enjoyed, and the
happiness of entertaining him in
my own home when he has been
in London, have afforded the
greatly valued opportunity of get
ting to know him well and have
given rise to deep feelings of
admiration and affection for him
as a person. The profundity of
his Christian faith is always im
pressive. His life is a serene tes
timony to the triumph of grace
even in the face of the most severe
adversities. As a scholar, he is
a phenomenon of prodigious labour
and application and achievement.
His great wisdom and learning
are tempered by a humility which
is entirely unfeigned. And through
all his notable qualities of intel
lect and dedication there shines a
most delightful and ready sense
of humour. I well remember one
occasion in his home in Amster
dam when I banteringly expostu
lated with Shim as he started to
smoke a cigar — for when I had
been in his city some six months
previously he had given up smo
king on his doctor’s advice and
assured me that he had no problem
in abandoning the habit; where
upon he replied: “It’s quite all
right, because the doctor has given
me permission to smoke two or
three cigars a day; and in any
case I was in grave danger of
becoming a slave to abstinence!”
In the truest sense of the word,
Herman Dooyeweerd is a polymath.
The massiveness of his erudition
is such that there can be but few
of our era who can challenge it.
The depth and the range of his
learning were necessitated by the
comprehensive nature of the task
which he set himself as a young
intellectual. This was the develop
ment of a comprehensive system
of philosophy which was consis
tently founded on the truth of the
biblical revelation and which at
the caine time offered a trans
cendental critique of every other
system of philosophy from the

earliest times up to the present
day. His distinctive formulation,
in association with his celebrated
brother-in-law and colleague at
the Free University of Amster
dam, Professor D. H. Th. Vollen
hoven, of the philosophy of the
cosmonomic idea or concept, in
accordance with which each aspect
of human experience enjoys sov
ereignty in its own sphere while
it is also centrally and religiously
bound to the radical heart of
man’s person, has required com
petence in all the fields which are
related to the experience and the
activity of man — philosophical,
theological, psychological, biologic
al, cultural, social, aesthetic, eco
nomic, juridical, and so on — any
one of which might ordinarily be
regarded as an adequate area of
research by persons who devote
themselves to scholarship. Philo
sophia Reformata, now in its
thirty-fourth year, the founder and
editor-in-chief of which is Herman
Dooyeweerd, has proved itself to
be a notable sounding-board for
the philosophical movement led by
him under the auspices of the
Society for Calvinistic Philosophy.
The autonomy of theoretical
thought has been a characteristic
presupposition in the history of
philosophy. This assumption is
cogently and persistently assailed
by Herman Dooyeweerd. Indeed,
were it a valid assumption, the
radical antipathies and antinomies
which do so much to stultify the
conflicting systems of philosophy
would be virtually inexplicable.
The fact is, however, that beyond
the supposed autonomy of theo
retical thought there lies a deeper
and latent starting-point or gov
erning principle which varies from
system to system. This involves
the selection of one of the modal
aspects of experience and elevating
it to a position of primacy: rea
son, for example, or sensation, or
society, or individuality, so that
the resulting synthesis is distinc
tively rationalistic, or aesthetic,
or communistic, or individualistic.

But this, as Herman Dooyeweerd
insists, is an attempt to absolutize
what is no more than relative;
and it is characteristic of all apos
tate or unregenerate thought. The
central unity of man’s selfhood
cannot be located in the modal
diversity of the temporal order;
nor can it be identified as be-

longing to the sphere of inter
personal relationships between
man and man. For the vital and
original relationship of man at
the very heart of his being is
that of the creature to his Creator.
This is the genuine absolute which
alone can give meaning and identi
fication to the selfhood of man.
The apostate denial of this abso
lute is at the root of all human
problems, philosophical and other
wise.
It is, indeed, fundamental to the
very being of man not only that
he is God’s creature, but, further,
that he is created in the image
of God. The rejection of this ab
solute and essential relationship
(which of course man’s rejection
cannot dissolve) necessitates the
choice of a substitute; and, since
no man can live with the nihilistic
alternative, the attempt is made
to assign absolute value to some
thing that is merely relative. This
is nothing else than idolatry. It
also points to the conclusion that
the impulse or central motive of
every philosophical system is re
ligious in character. The fact that
a system may profess to be thor
oughly humanistic or atheistic
does nothing to invalidate this
judgment.
How, then, is it possible for theo
retical thought to return to its
true starting-point? The answer
which the Reformed philosophy of
Herman Dooyeweerd gives is that
it must return to the radical bib
lical basic motive of creation, fall
into sin, and redemption by Jesus
Christ in the communion of the
Holy Spirit. This fundamental
principle is dynamic in character.
It summarizes the great central
message of Holy Scripture, name
ly: that man, created in God’s
image, was made for God and
destined to glorify God in the
whole of his being; that by his
rebellion against his Creator, and
denial of this fundamental rela
tionship, which is crucial for the
understanding of his own and all
other existence, man has alienated
himself from the very Source of
all being and knowledge and has
incapacitated himself even in his
thinking; that the restoration of
this essential relationship is re
stored by the pure grace of God
and through faith in Jesus Christ
our Redeemer; and that this re
creation is effected by the ope
ration of the Holy Spirit in man’s
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heart and within the fellowship
of the redeemed community.
Herman Dooyeweerd’s exposition
of the nature of the leading re
ligious ground motives in the his
tory of Western philosophy and
their powerful influence on West
ern thought is both penetrating
and brilliant. For those who are
unable to study the four volumes
of his Wijsbegeerte der Wetsidee,
available in English translation
under the title of A New Critique
of Theoretical Thought, there could
hardly be a better introduction to
and summary of his theme than
the small volume entitled In the
Twilight of Western Thought,
which is in fact the publication
of a series of lectures which he
gave in the United States of
America some ten years ago.
Let me conclude, then, by giving
the following quotation from the
latter work:

As the central seat of the image
of God, the human selfhood was
endowed with the innate reli
gious impulse to concentrate
his whole temporal life and the
whole temporal world upon the
service of love to God. And
since the love for God implies
the love for His image in man,

the whole diversity of temporal
ordinances of God is related to
the central, religious command
ment of love, namely, ‘thou
shalt love the Lord, thy God,
with all thy heart, soul, and
mind, and thy neighbor as thy
self’. This is the radical biblical
sense of the creation of man
in the image of God. It leaves
no room for any neutral sphere
in life, which could be with
drawn from the central com
mandment in the kingdom of
God. . . . It is only in Jesus
Christ, the incarnate Word and
Redeemer, that the image of
God has been restored in the
religious center of human na
ture. The redemption by Jesus
Christ, in its radical biblical
sense, means the rebirth of our
heart and must reveal itself in
the whole of our temporal life.
Consequently, there now can be
no real self-knowledge apart
from Jesus Christ. And this
biblical self-knowledge implies
that our whole world-and-life-
view must be reformed in a
Christocentric sense. (pp. 189f.,
191.)

This also is self-testimony; the
thought declares the man: for in
Herman Dooyeweerd’s life there
is no neutral sphere which is
withdrawn from devotion to the
service of his Lord and Saviour.
May God bless you, dear teacher
and brother in Christ, as, together
with all the Lord’s people, you
look forward joyfully to the dawn
of that day when we shall know
even as we are known!

Philip E. Hughes

Please pay your 1969 membership dues

p

i,w#our

Notice to Prospective Institute Students
The 2nd semester at the Institute for Christian Studies com
mences January 12, 1970.
The following courses are offered:
• Systematic Philosophy • Ethics
• Anthropology • Theology, Ethics and Hermeneutics
• Curriculum Workshop • Plitical Theory
• Theory of Education • Industrial Theory

— Private tutorials
For further information write to: Secretary of the Staff, %
Institute for Christian Studies, 141 Lyndhurst Ave., Toronto 4.
APPLICATIONS FOR THE ACADEMIC YEAR SEPTEM
BER, 1970 THROUGH APRIL, 1971 ARE NOW BEING
CONSIDERED.
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night life was very rewarding. I
wish we could have a week long
conference next year!
Thanks again for making this con
ference possible.

Yours in Christ,
Tom Oegema.

The eleventh annual study confe
rence of the A.A.C.S. was held at
Bolton, Ontario from August 1 to
August 4. The lecturers were Dr.
B. Zyistra of the A.A.C.S. Insti
tute, and Dr. A. De Graaff of
Trinity Christian College in Chi
cago. The Rev. Morris Greidanus,
campus minister at the University
of Toronto and McMaster Univer
sity in Hamilton was conference
chairman. About 200 persons at-

ing can perhaps be explained, then,
by the feeling among us that
Christians do not yet need to sit
helplessly by while others play
havoc with a good creation. This
feeling was expressed in the lec
tures, the discussions, and even
the singing, and was responsible
for the strong sense of community
that existed.
It is true that the success of a
study conference cannot be meas
ured by the amount of “good
feeling” generated, or by the quan
tity of unanimous opinions. (I’m
not sure whether there was all
that much unanimity at Bolton.)
But it is true too, that if evan
gelical Christians are to make any

CONFERENCES
COMMENTS ON THE BOLTON
STUDY CONFERENCE

Hopefully there will be more
A.A.C.S. conferences in the fu
ture. I see such a conference
as having two splendid purposes:
1. The conference becomes the
mediator between the scientific
world and the Christian society.
It may also be called the mediator
between the group of learned
people and the group of learning
Christians. I am afraid that other
wise the Christian society will not
know (much) about what is rele
vantly going on in the scientific
world. 2. The conference gives or
tries to give a Christian meaning
to what has been discovered in
that scientific world This is to
prevent Christians from having a
split personality. An example of
a christian with a split per
sonality is the psychologist who,
from Monday through Friday, is
a good but secular psychologist
and on Sunday realizes that he is
or should be a Christian. There
fore, I find such A.A.C.S. study
conference an inevitable necessity
for the Christian world.

Bolton is a place of self-examina
tion. What we find in ourselves
often does not deserve mention.
However the Conference is also a
place of hope and inspiration
where we all feel the power of
God at work and urging us to
“get with it” — to do our thing
in the Kingdom of God. We all
felt we had at least partly died
“the death of an adolescent” and
the analysis of the state showed
us a way of dealing with our own
field of study. The recreation and

tended: teachers, students, parents
of students and many others in
terested in the advancement of
Christian scholarship.
On Saturday evening, under the
guidance of Mr. Bill Hart and
Miss Mary Steenland (both asso
ciated with the Chicago based In
stitute for Christian Art), we
looked at the work of some Chris
tians attempting to give expression
to their commitment through art.
We were made painfully aware
that many artists (who are also
Christians) have created things
not necessarily Christian, or things
something less than art. We were
made to realize that we must
begin to experiment communally
if we are ever to arrive at truly
God-praising creativity in art
On Sunday evening, together with
many people from the area, we
watched a dramatic presentation
of the Song of Songs (In Cri
tique of Solomon) prepared from
the Hebrew texts by Dr. C. Seer
veld of Trinity Christian College.
In his introduction to the oratorio.
Dr. Seerveld explained how for
centuries theologians have tried to
decipher the symbolism in this
song, when, in fact, it must be
read straight-forwardly as the
story of a Chulamite maiden who
is taken from her betrothed to
the court of Solomon.
It is difficult to say exactly why
the Bolton conference was so suc
cessful. Certainly the topics dis
cussed left no room for false
optimism about the state of af
fairs in North American society.
In addition we had reason to feel
less than proud of our own record,
too, as members of the Body of
Christ. The success of our gather-

impact at all by way of setting
right a nearly-ruined creation,
there must be identifiable Chris
tian community, so that the spirit
of dedication to Jesus Christ can
constantly be renewed.
That Christian action can never
quite be a “private enterprise”
was demonstrated with power at
the church service sponsored by
the Toronto I Christian Reformed
Church and was held at the con
ference on Sunday. In the respon
sive reading of scripture, and in
the prayers offered by many mem
bers of the congregation, we wit
nessed our need of each other and
our communal dependance on the
Lord.
I suspect that on leaving Mon
day evening, not many conferees
had any illusions about specta
cular accomplishments on the part
of the Christian community. But
judging by new books tucked un
der arms, and animated, arm-
swinging discussions, many must
have vowed secretly to make a
spectacular effort.
It was good to have been there.
May Drost,
London, Ontario.

FIRST MICHIGAN
CONFERENCE

We were all there — at the Con
ference sponsored by the Asso
ciation for the Advancement of
Christian Scholarship, held Sept.
5-7, 1969, at the Christian Re
formed Conference Grounds in
Grand Haven, Michigan.
Together as Conferees we took a
weekend to escape from the hustle
and bustle of our twentieth-cen
tury existence.
Together we came — to discuss

V
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openly and honestly why it is that
our lives are so full of meaning
lessness and irrelevance; why it
is that we Evangelicals confess
the Lordship of Jesus Christ but
fail so drastically to experience it
in our lives; and why it is that
we Christians in Western Michigan
have been so content to spread
His Good News in piecemeal
fashion, rather than to let God
use us as victorious people pro
claiming the Gospel radically, ful
ly, and spiritedly in the social
and political order of our day.
And together we were.

Christian Reformed, Reformed,
Baptist, Mennonite; Dutchmen,
Americans, Canadians, Australians

without the frictions of de
nominationalism and nationalism
— together as Body of Christ.
Together we experienced the power
of the Word of God.

We realized that God claimed our
entire life, not just a part of it.
And the more of life we covered
in our discussions, the more we
saw how magnificent and all-en
compassing is the redemption
which Christ wrought for all men
on the cross at Golgotha.
Together we came — to stop
staring at the Scriptures to the
point of ‘blindness and to allow
it to shine its marvellous light on
the pathways of our life. Not as
if we knew it all. But in deep
humility realizing that His Word
was so much bigger than all of
us.
We listened, we discussed, we
laughed, played, reflected, prayed,
sang, cried, worshipped — the
Lord blessed it all!
Together we knew that meaning
lessness and irrelevance were only
fruits of him who tempted Jesus
in the desert too — who closes
our twentieth-century eyes to
God’s good creation, our human
sin, and His gracious redemption.
Together we knew that liberation
was possible only in surrender to
Him.
As ministers, teachers, lawyers,
housewives, students, laborers —

more than a hundred of us — we
struggled with the problems of
our age and came to the astonish
ing conclusion that Christ has won
the battle.
There were those who spoke to us.
There were two men, radically
gripped by Cod’s Word, calmly yet
insistently illustrating Its far-
reaching ramifications in modern
society; two men who opened our
eyes to the worldly spirits of an
idolatrous century, all the’ while
heart-hreakingly confronting them
with the victory of Christ Jesus,
our Lord and our Redeemer.
There was Dr. Bernard Zylstra
(Assistant Professor of Law and
Political Science at the Institute

for Christian Studies, Toronto)
who confronted us with the com
plexities of the body-politic. In
dealing with some significant de
velopments of the state in history,
he showed us how again and again
men had cultivated political orders
radically out of tune with the
creational ordinance of our living
God, hence unable to accomplish
the task of truly maintaining jus
tice for the public good: how
state structures emerged out of
tribal societies and, instead of
assuming their proper role in hu
man life, became monolithic to
talitarian states which deprived
the people of all dignity and de
humanized men ‘beyond all recog
nition of their being created in
the image of God; and how po
litical leaders of the past had
used their God-given cultural
power to ends entirely foreign to
the Scriptural mandates of loving
God above all and neighbour as
self.
Keenly and penetratingly he ana
lyzed the make-up of the modern
state in a pluralistic and complex
society.
And movingly he made us all
conscious of the many political
voices in North America of 1969:
the Republicans and the Demo
crats, the liberals and the con
servatives, the Marxists revolu
tionaries, the New Left and the
Communists — only to conclude
with a truly Biblical answer that
men cannot “lift themselves” out
of history to remedy their societal
problems, but rather must subject
themselves to the only force be
yond it and capable of renewing
it: the directing power of the
Word of God Made Flesh in Whom
and unto Whom are all things.

Re-awakening in us the assurance
that “Where two or three are
gathered in His Name, there will
Christ be,” he urged us all to
take that dynamic liberating Word
of God to heart, to assume our
cultural responsibilities in full
awareness that the Lord of his
tory has won the victory over sin
and death, and to join in the re
demptive mission of our God in
an anxious and trottbled society.
There was Dr. Arnold DeGraaff
(Assistant Professor of Psycholo
gy at Trinity Christian College,
Chicago) who reminded us of the
countless problems faced. by ado
lescents in a capitalistic and ma
terialistic society; a society in
which they are ruthlessly con
fronted from all sides with ex
periences and goals of a human
istic world-and-life-view; in which
they are conditioned and forced to
conform to hypocritical standards
of morality and conduct; in which,
in fact, they have been deprived
of the only meaningful life pos

sible: a life of faithful and joyful
service to the living God.
With a sympathetic insight into
the lie of American youth, he
vividly and pointedly brought home
to us the necessity of establish
ing a society in which young
people can mature into wholesome,
integral human beings; a society
which does not force them into
a self-alienation and an estrange
tr.ent from their fellow-men; a
society which allows them to ex
perience the meaningful and lib
erating power of God’s Word, the
beauty and harmony of His Crea
tion, His world.
And with our help he made us
all spiritually aware of the agony
and the despair reflected in the
folk-songs and the popular music
of our day of young people crying
out for help in an age of con
fusing turmoil and restlessness;
of adolescents vainly trying, with
out Christ, to salvage the remains
of a humanity created good in the
image of God.
Together we heard all this — and
much more.
Sometimes our hearts were
troubled; all this we had never
perceived before.
Yet we knew that these things
were so.
We began to catch a glimpse of
our task as Christians in a world
come of age without God. We
became more dedicated to the
cause of Christ — to begin His
reformation of the political and
social order of our lands so that
His Name might be glorified —

to begin our new life in Him.
And we began to see the import
ance of Christian education. We
realized that our children could
never be protected or isolated from
the humanistic forces and thought-
patterns of our age. Thus we re
solved frankly and openly to pre
pare them for the battle ahead
‘by instilling in them a readiness
to confront all that is sin-full
with the Truth of God’s Word in
Christ.
Together we heard these things;
and together we knew that the
Bible was more than a set of
empty propositions, more than a
guidebook for our moral conduct,
but full of power and meaning
for our entire lives.
And now that weekend has ended
for us.
We ure all hack in our places
within the turmoil of modern life.
And we wish that more had conic;
together to spend an entire week
end experiencing the power of
God’s Word in 1969; for we know
that only a communal effort can
be used by our Lord to accomplish
these things.
We wish that more had come; to
b2 re-dedicated in faith so that
an uprooted society in agony and
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despair could be shown the libe
rating Gospel of Christ; so that
young people of North America
might be free to walk with their
Clod, not to stumble along in the
darkness of men.
If only the people of God would
accept their full responsibilities
and allow themselves to be used
by His living Spirit to seek His
Kingdom, not their own.
If only somehow the Church of
Jesus Christ unitedly could come
to understand the full renewing
Message of His Word for our
lives and to walk in that Word
in full assurance of His victory.
If only the world could learn that
He has won the battle, the Lamb
of God.
‘l’ogether we shared these senti
ments and our life gained mean
ing and relevance.
Together now we pray that the
Lord will work miracles in Amer
ica of 1969, also through us.
So that many may walk with Him
in His world.

Henry DeMoor Jr.

CULTUS LAKE
British Columbia
Attending for the first time, I had
little knowledge beforehand of
what to expect. I thought, per
haps, I would be bombarded with
half a dozen sermons over a three-
day period, only to return home
again.

was greatly mistaken. The lec
tures were presented in a com
fortable, informal manner. Lec
tures by Dr. Olthuis, from the
Institute of Christian Studies at
Toronto, were under the general
title of “Towards a New Christian
Life Style.” In his three lectures,
Dr. Olthuis freshly attacked the
legalists of the ‘Old Morality’ and
the existentialists of the modern
world. He criticised the lack of
direction in the ‘New Moralists’
who replace the much-needed Love,
as expressed in the Bible, with a
friendship attitude. Dr. Runner’s
lectures: “A Critique of the Revo
lutionary Mind,” pointed out the
profound dedication of the stu
dents today in their revolution
against our decaying society. He
warned that no one was to pass
it off as a mere generation gap.
He advocated that to be a Chris
tian today, one must protest, and
at the same time, one could not
protest in an attempt to improve
the world without being a Chris
tian.
Both lecturers felt that a radical
change in the church is urgently
needed; otherwise the church will
be an idle bystander as the world
rons by. Heavily accented was
that Love to God and man be the
focus of our lives, and nothing
else. Through this we saw our
enormous task.

Aside from the enlightening lec
tures, there was warm Christian
fellowship, a unified love of God
that filled the heart with a ra
diance difficult to desribe. This
atmosphere led to many informal
group and private discussions, in
which people opened up to each
other, which was perhaps the most
gratifying experience of the wcek
end.
The facilities of the camp for
recreation were great. There was
a pool, a fully equipped gymna
sium, and an outside trampoline.
The food was so good that I
never once slept in for the 8:30
breakfast, which isn’t bad, consid
ering that the earliest I got to
sleep was 2:30 a.m. The under
ground “Free Press” was an amu
sing paper which was printed each
morning before the campers were
up. It presented little anecdotes
of the happenings of the day
before as well as a general out
line for the day’s activities.
I was sad to leave what had, for
a few days, become our mountain,
but at the same time saw it ne
cessary, since no one, if he is to
help God help the world, can con
fine himself to his personal la
boratory or study.
As for next year’s conference: I’ll
be there. Will you?

Peter Gerber

NOTES ON THE EDMONTON
CONFERENCE

On August 23, 1969, a group of
Christians interested and concern
ed about living out of the Word
of God met outside Edmonton for
a conference. The entire thrust
and emphasis of this conference
could be summed up by saying
these Christians were driven to the
Word to discover what a Christian
life style is and what Christian
action as a concrete outworking
of such a way of living would be.
Dr. Runner, in his keynote ad
dress, pointed out how we as the
community of Christ-believers have
lost the sense of the new hu
manity. We do not relate Chris
tianity with action in the world
because of our tradition which
speaks of an earthly order and
an eternal or spiritual order. This
split view structures our whole
way of thinking and being and
living. Consequently we have sur
rendered all areas of human life
to Humanism and are left with
something quite limited which we
call church but which is not what
the Bible calls Church.

Thus we fail to see that there
is one integral world and that
the conditions of creaturely ex
istence are the result of God’s
structuring. We fail to see the
unity of meaning of which Scrip
ture tells us. Because of our split

view of the world, we have de
veloped a split view of man. We
no longer see man standing at
his heart, his root unity, before
the face of Yahweh, either in
obedience or disobedience and con
sequently living out his life also
in obedience or disobedience.
This laid the foundation for Dr.
Runner’s succeeding lectures which
dealt with the loss of meaning at
the university level which really
is a part of the total loss of
evangelical perspective in all of
society. Students have sensed this
lack of a commanding spirit in
the colleges and in culture, and as
a result are reacting to what has
become unreal and inauthentic due
to the rigidity of tradition. They
cry for change because they see
only change as being constant. Dr.
Runner traced for us the history
behind this concept of change
being the norm, pointing out how
it has stemmed from the Hegelian
dialectic which maintains that
change comes about from the syn
thesis that results when a main
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thesis is negated. Students today
are attempting to negate some
thing by an act of revolution
which actually is an attempt to
negate the system. Since they see
change as being constant, students
call anything that stops the con
stant flux, the Establishment Any
thing that tries to establish order
when things are stopped is au
thority and consequently any form
of authority becomes the target
of student rebellion.
And the Christian Church is in
capable of handling the situation
because rather than attempting to
understand social change as part
of the differentiation that results
when man, at his time in history
gives concrete form to the constant
unchanging structure of created
reality, we have fallen back, on
the pagan Greek philosophy of
Reason as the ultimate source of
reference. We have attempted to
Christianize this concept by saying
that you can answer any problem
once you have accepted Christ, by
using your reason. Dr. Runner
pointed out that “Reason” is but
an anti-Scriptural theoretical con
struction which we in our blind
ness have identified with the cen
tral God-relatedness in man, and
again traced for us the develop
ment of this concept from the
Greeks to our time. And again,
we, the community of Christ-be
lievers had to cringe in the face
of the realization that we have
shunned God’s command to have
dominion over the earth because
we have failed to make the history
of ideas Christianly meaningful.
We have always merely gone along
with the Humanists. It is time
we study the creation structure
to see its coherence and unity and
to see how all functions hang
together to make our experience.
Dr. Olthuis’ lectures on various
moralities as life styles and the
values which act as their bases
closely tied in with the content
of Dr. Runner’s lectures on Chris
tian and non-Christian action.
He outlined for us the two pre
dominant life styles of today, the
Old Morality and the New Mo
rality. At one end of the spec
trum, the Old Morality provided
“pre-packaged, ready-made rules”
which are absolute, rational and
eternal, making it possible for a
person in the pangs of decision
to appeal to a codebook. And so
man becomes freely imprisoned.
Dr. Olthuis pointed our that while
Catholics combined Scripture with
a good deal of natural law to
create their rules, Protestants af
ter the Reformation have been
fully as guilty by taking state
ments from Scripture and forming
them into laws.
At the opposite end of the spec-

trum stands Existentialist ethics,
a reaction to the above, which
fought any kind of rule. Its pro
ponents maintained that decisions
must flow spontaneously from the
inner springs of man’s conscience.
Man must gain his life by making
existential decisions which are dy
namic, erratic, irrational, time-
conditioned, relative, and entirely
his own. Man becomes his own
law-giver and saviour.
The New Morality stands at the
centre of the pendulum swing be
tween these two extremes. It
stems from an attempt by Chris
tian moralists to stay between the
above two. Freedom and love are
equated, but it is called love to
give it a little Christian flavour,
so to speak.
Thus stands the Christian — con
fronted. First by a legalism which
maintains the Christian life con
sists of not doing things — which
stifles wholehearted living in the
world, forgetting that Christianity
is, first and foremost, obedience
of the heart. A legalism which
does not see Sin as a heart matter,
a direction, and singular, but ra
ther identifies it with the fruits
of sin. The Bible becomes a hand
book and a man’s life breaks into
fragments of obedience. The Bible
becomes a book of words, rather
than the Word. The Old Morality
eats away at human responsibility
and one no longer has to struggle
and live in fear and trembling.
Rather, one tends to look at others
and judge how they are doing,
breeding hypocrisy. Clearly this
provides no answer to the Chris
tian.
Dr. Olthuis clearly outlined the
core and principles of the New
Morality. Here, only love is in
trinsically good and so the ulti
mate norm of christian decision
must be love. Fletcher, the father
of our modern-day New Morality
falls back on the pagan Greek
idea of reason by combining ir
rational love with rational reason
and stating that if you have love,
you know what to do. However,
Dr. Olthuis pointed out that Flet
cher leaves love defined rather
ambiguously, nebulously, and
vaguely so that it will be accepted
by the proponents both of Chris
tianity and science. Love is not
seen Biblically as the obedient ful
filment of the law, and a way of
living is proposed in which the
only criterion is the individual’s
subjective valuation.
Dr. Olthuis then outlined for us
the intrinsic structure of creation
and our necessary response to it.
He pointed out that norm laws
within creation determine, condi
tion, set the direction and stand
at the beginning of all human

10 full-time and
98 part-time
students register for
the academic year
1969-70

• . • an Institute
for Christian Studies
where deep trust and
intensive struggling
go hand in hand.

STUDENTS COME
FROM FAR AND

NEAR

Continued on pg. 14
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On Monday, September 15, the doors of the Institute for Christian Studies swung open. Two weeks later,
after the dust settled and necessary adjustments had heen made, ten full-time and 98 part-time students
had registered. It was a historic day in the life of the Association and its Institute. Fourteen years of
discussion, planning and supplication was coming to fruition; a vision became reality. The first major
steps toward the development of a free Christian university on the North American Continent had been
realized.

The Institute for Christian Studies was born out of the heartfelt conviction that the current crisis in
science and the malaise of the university can only be overcome when the fulness of the Gospel of Christ
is brought to bear radically and integrally on the very theoretic endeavour itself.

Scripturally-normed learning is a communal challenge and responsibility for the Body of Christ. The Insti
tute is meant to be a center where scholarly communion in Christ can grow and flourish. Team-work
must be the watermark of this project. Already such a spirit of team-work is affecting professors and
students alike. Positions are stated, questions asked and animated discussions follow. The Institute for
Christian Studies has become a center where deep trust and intensive struggling go hand in hand.

All courses are integrally related to prevent the development of a multi-university. The emphasis is on
the development of a Christian frame of reference — not attaining degrees; on furnishing principled
insight — not producing mere technicians.

Ten full-time students with varied backgrounds
for Christian Studies.

• EVEREfl BAKER
Everett Baker comes from Keswick, Ontario. He
received his B.A. degree from Calvin College and
B.Ed. at the University of Alberta. Everett’s
area of specialization is education.

• BOB CARVILL
Bob Carvill and his wife Barbara (Barbara is
a part-time student at the Institute and teaches
full-time at the Toronto District Christian High
School) come from Auburn, Maine. Bob received
his B.A. from Gordon College and his M.A. from
Northwestern University. Bob’s area of spe
cialization is American and Contemporary litera
ture. At present he is doing preparatory work
on his Ph.D. prospectus and writing his disser
tation on Ernest Hemingway.

• BERNIE HAVERHALS
Bernie Haverhals comes to the Institute from
Sioux Center, Iowa where he received his B.A.
at Dordt College. Bernie’s areas of special inte
rest are philosophy and english literature.

• DAVID JUDD
David Judd and his wife Jennie (Jennie teaches
full-time at the Toronto District Christian High
School) come from Satellite Beach, Florida.
David received his B.A. degree at Covenant
College. His area of specialization is philosophy.

• BILL KIEFT
Bill Kieft comes to the Institute from Cicero,
Illinois. He spent his first two years of college
at Trinity Christian College and received his
B.A. degree from Calvin College. Bill’s area of
specialized interest is history.

make up the core student community at the Institute

• JIM POT
Jim Pot comes to the Institute from Zwolle,
The Netherlands. He received his B.A. (Hoofd
akte) at the Hervormde Kweekschool. Jim’s
areas of specialization are philosophy and psy
chology.

• BOB PROPER
Bob Proper comes from Rockwood, Ontario. He
received his Associate Diploma in Agriculture
at the University of Guelph. He spent several
years as a special student at the Reformed Bible
Institute and Calvin College. Bob is presently
enrolled in education, ethics and political science
courses.

• DON SINNEMA
Don Sinnema comes from Nobleford, Alberta.
Don received his B.A. degree at Dordt College.
His areas of specialization are philosophy and
theology.

• FRANK VAN DINTHER
Frank Van Dinther and his wife Betty (Betty is
a teacher at John Knox Christian School in
Brampton) come to the Institute from Chicago,
Illinois. He received his B.A. degree from Calvin
College. Frank’s area of special interest is phi
losophy.

• HARRY WESTERHOF
Harry Westerhof comes from Grand Rapids,
Michigan. Harry received his B.A. degree from
Calvin College and his M.A. from the University
of Chicago. His area of special interest is
English.

Full and Part-time Student Enrollmentis distributed as follows:
— Anthropology
— Theory of Education
— Curriculum Workshop
— Political Theory
— Ethics

11
41
23
11
14

30
20
13
14

S

— Systematic Philosophy I & II
— Systematic Philosophy III & IV
— Theology, Ethics, & Hermeneutics
— Industrial Relations
— Private tutorials

THE FUTURE: A small beginning has been made; a small “university” erected. May the Christian
community face the future wth vision and accept the growing challenge to increase the number of staff
members and to acquire larger, more suitable facilities.
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Man cannot redeem himself, cannot discover genuine ‘humanity’ on his own —

which is why the world is heading for final disaster or for a new ‘dark age.’
Unless the Way, the Truth, and the Life again be revealed in our midst. And
those in our lands who call themselves Christians again become confessors of
the Name.

Students, you are a crucial part of the Institute. With you the members of
the staff are trying to form a team. May God give us the grace to form such
a team. Work hard at scholarship; that is reformational radicalism for stu
dents. What North America needs desperately is a team of christian scholars.

TWO INAUGURALS

REVOLUTIC

Dr. Bernard Zyistra’s

10

On Saturday, October 18, approx
imately 250 people gathered at
York University in Toronto to
hear Drs. Bernard Zylstra and
James H. Olthuis deliver their
inaugural addiesses as Assistant
Professors in the Institute for
Christian Studies.
Dr. Calvin Seerveld, chairman of
the Curatorium, opened the meet
ing with prayer. After reading
his contemporary and inspiring
translation of Job 28 and James 3,
he introduced the first speaker,
Dr. Bernard Zyistra.
To give you a genuine taste of
Dr. Zylstra’s inaugural, Herbert
Marcuse, Prophet of Revolution,
we quote a number of key para
graphs.
Marcuse has lived the life of a
scholar, not that of the angry
anarchist with hand-grenades in
his belt. His life embodies the
rule of human history: ideas pre
cede action. Commitment to cen
tral, int2gral views about the
nature of man and society is a
requisite for social change, for
meaningful social change.

Accordthg to Marcuse our ad
vanced industrial society has be
come one-dimensional; that is, the
dimension of critique and trans
formation is largely eliminated.
The technical apparatus of pro
duction and distribution “deter
mines not only the socially needed
occupations, skills, attitudes, but
also the individual needs and aspi
rations. It thus ooliterates the
opposition between private and
public existence, between individ
ual and social needs. Technology
serves to institute new, more ef
fective, and more pleasant forms
of social control and social co
hesion.”
iVlarcuse a’so arrives at a devas
tating critique of what goes on in
the modern university. This insti
tution has all the ‘facts’ at its
‘disposal.’ The student is confront
ed — in the natural as well as in
the social sciences — with data,
information, techniques, skills. But
the student is not in control of
the facts: they control him, since
they controlled the professor be
fore him. Why? Because the
facts are not placed in a context
which gives them meaning. The
factors behind the facts are totally
overlooked: the facts are accepted
as given, as they are. For this
reason the university defends the
status quo: it has totally adjusted
to the given situation of the one-
dimensional society. Its critique
of the given situation is always
from within the system. It does
not have an Archimedean point.
And within the labyrinth of the
modern multi-versity students get
lost. Though proclaiming the ‘su
premacy of thought,’ the univer
sity is an instance of the ‘im
potence of thought.’ It should not
come as a surprise, therefore, that
students burn with anger, with
fire.
Marcure is the prophet of the
New Left. He is different fromDr. James H. Othuis



other ‘prophets’: He is not a Gal
hraith who argues that we have
to spend less in the private and
more in the public sector. He is
not a Noam Chomsky who argues
that intellectuals must assume
their social responsibility so that
the truth about public affairs can
be revealed — not ‘intellectuals,’
but the intellect, the human his
torical spirit, embodied in the
reason of us all, must ‘guide’ our
destinies. Nor is he a Kennedy
who champions the rights of the
poor and the back. And Marcuse,

it is ‘organized’ today. There are
no immanent forces in history that
can give the necessary re-direction
to the Atlantic community. The
‘American way of life’ is sick. At
least Marcuse is correct in his
diagnosis. Man cannot redeem
himself (John 3:7), cannot dis
cover genuine ‘humanity’ on his
own — which is why the world is
heading for final disaster or for
a new ‘dark age.’ Unless the Way,
the Truth, and the Life again be
revealed in our midst. And those
in our lands who call themselves

the Total, Totalitarian sway which
the Lord has over creation, ethi
cists can see their task as a limited
office under God to help mankind
more responsibly, more obediently,
subject one dimension of their
lives to his rule.
When ethics is considered the
science which has to do with the
total walk of man, when the Love-
Command is turned into a moral
command, ethicists — regardless
of intentions — end up being
guilty of playing the part of
Lawgiver. The Word is very plain

‘N AND MORALS
though a prophet, is not a Billy
Graham who argues of late that
besides individual salvation the
Gospel also has some social side-
effects.
Marcuse argues for a total trans
valuation of western values — and
for the (revolutionary) embodi
ment of new vaues in the political
arena. The entire ‘system’ that
permits the existence of a new
proletariat, a technologically di
rected culture in which man be
comes a slave of Madison Avenue
created ‘needs,’ an international
order in which nuclear balance
guarantees ‘peace’ — that entire
system must go.
What Marcuse does not openly
admit is thnt the movement, the
Bewegung of a revolution can
never stop. The ‘utopia’ of the
‘first love’ must be endlessly re
peated: there is no ‘rest’ for the
‘wicked’ in the dialectical process
of history. There will he ever
new invasions into Prague and the
trains toward Siberia will keep on
rolling if Marcuse’s view is taken
seriously in its ultimate Leninist
sense: man is creator and re
creator. When man is not first
‘constituted’ by a Creator but must
engage in the ‘constituting’ him
self, then there is no end: the
prison doors will never close.
Here lies the first tragedy. Mar
cuse’s humanism can only be im
plemented by anti-humanism. That
is the message we must learn
from a tradition that began with
Robespierre in Paris after the first
revolution to liberate man had
commenced — a tradition that
ends with Jean-Paul Sartre: at
some stage humanism and terror
become friends. The Christ will
‘make room’ for the Anti-christ.
There is a second tragedy. There
is no hope for the west in terms
of Marcuse’s solution. There is
also no hope for the west on the
basis of the principles on which

Christians again become confessors
of the Name.
After a brief intermission, during
which refreshments were served,
Dr. James H. Othuis delivered his
inaugural: Let No Man Be Called
‘l’eacher (toward a christian view
of ethics). The following are a
number of key paragraphs of Dr.
Olthuis’ address.
My conclusion is simple; we must
get rid of our false idea that
ethics has to do with all of life,
that it deals with good and evil
in human conduct. Conceiving of
ethics in that way is the out
growth of the pagan need to have
a Teacher after having turned
their backs on the only Teacher —

the Lord. it is high time that we
in the christian world rid ourselves
of this false conception of ethics.
All it has done is muddy the
waters. All it has done and
that is a tragedy — is to prevent
us as ethicists from offering up
this part of the work in the crea
tion, theoretical work, as a sweet
smelling sacrifice to the Lord.
A christian view of ethics demands
that ethics be seen as a science
which has as its field of study
only one dimension of experience
— the dimension of troth or fi
delity. It is one of the sciences,
all fallible human work, all seek
ing in their own limited way to
help the members of Christ’s body
to order their every-day lives more
in line with the demands of the
trustworthy Word of the Lord.
Weighted down with the unchris
tian notion that ethics must in
some way or another play God,
ethics has never been able to
develop freely in the christian
community or for that matter
in the world. Ethics can only
develop freely when everyone con
cerned realizes that the Lord is
the “only lawgiver”, that the Lord
alone should be regarded as master
and guide of our life. Recognizing

on this matter. “You should not
aim at becoming little tin gods,
but as examples of christian living
in the eyes of the flock committed
to your charge (cf. I Peter 5:2).
Et.hicists, in their God-ordained
role as officers mandated to in
vestigate the troth aspect of ex
perience theoretically, ought to
feed the church, and not lord it
over the members of Christ’s body.
Christ’s rebuke to the Pharisees
holds every bit as much for ethi
cists today, “Don’t you ever be
called ‘rabbi’ — you have only one
teacher and all of you are brothers.
And don’t call any human being
‘father’ — for you have only one
father and he is in heaven. And
you must not let people call you
‘leader’ — you have only one leader
Christ.” This means for christian
ethics that all ideas that ethics
is a study as broad as life must
be rejected as contrary to the
Scriptures. No man may be called
Teacher (with a capital T). In
our respective places under the
Teacher we can all be teachers
(with n small t) — but never
Teacher.
As Jesus promised: “The Holy
Spirit, whom the Father will send
in my name, will he your teacher
and he will teach you all things.”
(John 14:26) And in the majestic
words of Isaiah, “For the Lord is
our judge, the Lord is our Law
giver, the Lord is our King, he
will save us.” (Is. 32:33)
In conclusion Dr. Olthuis remark
ed, “It is a by for my wife and
myself that we all together can
celebrate this event, it is a joy
that so many friends can he here
— many of whom travelled many
miles. That Dr. Runner can be
with us gives us real pleasure.
Without his work in God’s Grace
I simply would not be here today.
It is also a cause for joy that
many members of the Board of

Continued on pg. 15
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WOMEN’S ACTION ‘69

Board meeting
BOARD OF TRUSTEES MEETS
IN TORONTO

Highlights in Capsule Form

The 11 member A.A.C.S. board
met for the second time this year
on October 14-16. One of the first
items on the agenda was the con
sideration of interim business con
ducted by the Board of Directors.
Extensive reports containing wide-
reaching recommendations were
submitted by the executive director
and the director of development.
Reports were also submitted by
each of the trustees to give all
present a general oversight of de
veleopments and activities in all
eight regions. Long hours were
spent considering recommendations
and determining the program for
the coming months as well as plans
for the Association’s long range
developments. In addition the
Board toured a large building for
sale close to the University of
Toronto campus after discussing
the need for larger facilities in
view of projected student enroll
ment. In capsule form — for easy
digestion — the significant items
are also noted.

— a committee was appointed to
study the nature of the rela
tionship between the students
of the Institute and different
committees and boards of the
Association and Institute.

— The executive director’s recom
mendations to sell A.A.C.S.
manuscripts to the envisioned
publishing company (Wedge
Press) on terms and conditions
as approved by the Board of
Directors was accepted.

— In view of the initial success of
the Discovery I Program it was
decided that contact be taken
up with other Christian organi
zations with a view to expand
ing this public outreach and
co-ordinating it with the public
outreach of other Christian or
ganizations.

— The following officers were re
elected for a onE year term:
James Joosse, president
Louis Tamminga, vice-president
Jack Vos, secretary
Jan de Koning, treasurer

— Jack Vos, Morris Greidanus and
John Kerssies were appointed
to the Board of Directors.

— The Association staff is in
structed to organize study con
ferences for 1970 in Ontario,
Alberta, British Columbia,
Seattle, Michigan, Chicago, Phi
ladelphia, Iowa and Winnipeg.

— A lengthy discussion was held
about the facilities the Asso

ciation and the Institute would
require in light of projected
student enrollment. It was de
cided that facilities were re
quired to meet the academic
needs and if at all possible
student needs such as dormi
tory facilities.

— A special membership drive
organized through local com
mittees will be held in con
junction with the Discovery I
Program.

— Contact with evangelical-re
formed Christians will be in
tensified through articles sub
mitted to a number of evan
gelical monthlies. A sponsor
will he sought to subsidize the
expense of sending a compli
mentary copy of The Relation
of the Bible to Learning to
1,000 instructors at Christian
Institutions in Canada and the
U.S.A.

— The present structure — chap
ter — regional council set-up —

of the A.A.C.S. was discussed
at great length. A committee
was appointed to study the re
lationship carefully with a view
to improving contact between
members, chapters, and the
Association’s head office.

— The Trustees decided to recom
mend to the Curatorium that

the latter in its deliberations
regarding the development of
the Institute and in particular
in its deliberations regarding
the appointment of Institute
staff members vigorously pur
sue a policy designed to:
A 1) bring, over a period of

years and according to
a well worked out plan,
the top Christian schol
ars including those pres
ently at other Christian
institutions to the Insti
tute in Toronto, and

2) urge reformational staff
member at other institu
tions to seek appoint
ments at universities in
close proximity to To
ronto so that they can
become “members of the
Institute team.”

B Make every possible effort
while pursuing this policy,
to provide — with the other
institutions and men in
volved — for an orderly
filling of the academic and
community vacancies crea
ted by the consolidation in
Toronto.

Annual Meeting of the
“Women’s Action for A.A.C.S.”

On Saturday, September 13, repre
sentatives from all over Ontario
came together in Toronto to dis
cuss past and future business of
the “Women’s Action for A.A.C.S.”
and to hear a spirited address by
Rev. Morris Greidanus.

The morning session was spent
in lively discussion about old and
new ways of arousing interest in
and raising support for the Asso
ciation. The many suggestions
which were raised at the annual
meeting will be discussed in great
er detail at the next meeting
when all representatives will have
had sufficient time to consider
their merit. Representatives from
various districts reported on local
activities. From these reports it
was evident that most of the es
tablished locals are working hard
for the Action. The treasurer was
happy to report that the combined
efforts of all locals made it pos
sible to send $1,800.00 to head
office as part payment for their
new addressograph machine. The
$1,000.00 received from the “Wom
en’s Action” in May was also
used for this purpose.

After everyone enjoyed a hot
lunch served by the Toronto locals,
Rev. Morris Greidanus began his
speech by asking the question:
“Do facts about today’s university
force us to Christian education?”
The speaker made it clear that
university professors are neither
interested nor capable of relating
“mere facts”; they want to instill
ideas. Religious commitments of
one kind or another play a central
role in university education. He
pointed out that the basic problem
of universities today is that they
give no real direction. As campus
chaplain at McMaster and Toron
to universities the speaker made
his points with telling illustrations.
It was agreed that the A.A.C.S.
could do much to help students
on the secular university campuses
by providing them with a Chris
tian perspective and a community
where professors and students to
gether struggle to come to an
understanding of the relatedness of
God’s Word — not only to our
studies — but the whole of life.

After everyone had been thanked
for their contributions the speaker
closed the meeting in prayer.

The A.A.C.S. and Institute for
Christian Studies wishes to give
Public expression of its whole
hearted thankfulness to God for
what He has done for the work
of Christian higher education
through the faithful work of the
ladies in the “Women’s Action.”
(A.A.C.S. Board of Trustees)
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UNIVERSITY 69/70
For many students returning to
the university — or coming for
the first time — this September,
the most important question will
not be “What do I want to be?”
or “What courses will I take?”
or even “How can I best prepare
for graduation?”, but it will he:
“Flow do I stand with regard to
the revolutionary attitude, evident
among students and faculty, at
the contemporary university?”.
For parents the burning question
is: “What will my son or daughter
(10 in the face of this apparently
chaotic situation? “.

Indeed this is the problem which
should be uppermost on the minds
of students, faculty and parents
alike. The issues, which a few
years ago were vaguely stated by
a number of radicals have in a
short time become the concern of
ovei yone associated with the 1969-
‘70 university scene, and it is very
important that the issues are seen
in the proper perspective.
First, it must be noted that the
actual nrobiein is not as grave as
the press tells us. The tendency
to sensationalism within press
circles does very much harm to
the situation. With very few ex
ceptions we are NOT dealing with
outright revolution, but with a
pressing urge to reform. The revo
lutionaty voice of a few radicals
is not the opinion of the majority
of students and faculty by any
stretch of the imagination.
The focal point of university re
form is the so-called “Christian
Ethic’ of our present society. For
th2 past century or so, the ethics

iS the Bible have often been ap
plied by our Christian western so
ciety tu our daily life in a very
perverse fashion, highlighted by
an almost complete control of this
society by thc Establishment and
Big Business. I am deliberately
using the catch phrases in order
to drive the point home. The short
space allotted to me does not give
me the opportunity to go into the
details of these sweeping state
ments, however, every student,
parent and faculty member would
do well to acquaint him- or herself
thoroughly with the extent of the
control referred to here.
The modern student was first to
rebel. His fertile mind had been
educated but had not been in
fluenced by the accepted adult
sense of values to the same extent
as his counterparts of the early
‘GOs. This perhaps reflects a more
permissive upbringing. The stu
dent clearly sees the pre-occupa
tion of the establishment and busi
ness with earning money, retain
ing control, absorbing university-
trained people for its own benefit
and extending the luxuries of a
chosen few. His genuine concern
is the solution of social problems
such as race relations, poverty,
tension between nations and the
Vietnam war. Above all he does
not merely want to be trained in
the university to fit into a useful
slot in the establishment; he wants
to be educated in order to deal
with the inure important problems,
the social ills, etc. of today. Con
crete evidence of this attitude is
today’s tremendous increase in

enrollment in the social sciences
at the expense of the earlier
glamour courses, such as the phy
sical sciences and engineering.
But the student holds no power
and therefore against overwhelm
ing odds, he rebels in order to
upset the balance of power held
by the opposition.
What our attitude should be to
ward this confrontation, which will
definitely flare up again when the
students arrive at the university
this fall, would take numerous
pages to explain in detail. In
short, however, we must above all
be truly Christian in our approach,
also in 1969-’70. This means that
we must recognize the short
comings of the present system
and rectify them. We must work
toward a real Christian Ethic and
this comes rather close to the
social ideals of the present uni
versity student. It does NOT, how
ever, include the senseless over
throw of the present system as
the radicals would like to see.
It means a genuine effort to for
mulate a new set of values, closer
to the true spirit of the Bible and
it means to get on with this NOW.
Only after we know what we want,
THEN let us join hands to reform
the present system.
This is the tremendous task facing
the Christian university student,
the Christian faculty member and
the Christian parent in 1969-’70.
Each is in a unique position to
contribute in his own small way
to the solution of student unrest.
Let us not shirk our responsibility.

J. W. Kamphuis.



miniscripts

O Regent College is the name of
a new evangelical academic in
stitution in Vancouver. It spon
sored a summer program on the
Campus of U. B. C., and in
vited Dr. H. E. Runner to pre
sent an address on “Christia
nity and Humanism.” Since
new institutions can learn from
each other the Institute staff
made use of a recent oppor
tunity to speak with Dr. James
M. Houston, at present pro
fessor in Hartford College, Ox
ford University, who will be
come Principal of Regent Col
lege in 1970. Close contacts
will be maintained in the fu
ture.

O The Knox Presbyterian Church,
whose pastor is the well-known
Dr. William Fitch, sponsored
a Summer Fellowship Pro
gramme with several outstand
ing evangelical leaders as
speakers. The Institute staff
made use of the opportunities
thus provided to explain the
Institute program to Dr. Ed
mund P. Clowney, President of
Westminster Theological Semi
nary in Philadelphia, and Dr.
Carl F. H. Henry, Editor-at-
large of Christianity Today and
profeasor in systematic theolo
gy at Eastern Baptist Semi
nary in Philadelphia.

O Dr. Paul G. Schrotenboer, Edi
tor of the International Re
formed Bulletia described the
latest publication of James H.
Olthuis as “penetrating and
hard-hitting.” The article in
question is “Ambiguity is the
Key: Remarks on H. M. Kui
tert’s View of the Scriptures,”
published in the July issue of
the Bulletin. A reprint of the
article is available through
Tomorrow’s Book Club.

O 3,000 copies of Understanding
the Scriptures and 7,000 copies
of various Perspective titles
sold during the past eight
months.

O Two full-time students enrolled
at the Institute for Christian
Studies after reading Perspec
tive publications.

O On November 6 Dr. Bernard
Zylstra lectured on Hegel, Mar
cuse and the New Left at the
Wheaton College Philosophy
Seminar.

O Approximately 650 people at
tended the Sunday evening
presentation of The Greatest
Song (In Critique of Solomon)
on August 3. Dr. C. Seerveld’s
presentation was a highlight of

this year’s Bolton Study Con
ference.

O Attendance at A.A.C.S. sum
mer conferences: Bolton, On
tario, 320; Edmonton, Alberta,
150; Cultus Lake, 160; Seattle,
75; Holland, Michigan, 200;
Philadelphia, 120. During the
summer of 1970 the A.A.C.S.
plans to sponsor conferences in
9 centers including Chicago,
Iowa and Winnipeg.

O Dr. Peter Schouls’ 10 evening-
lecture series, Understanding
Our Times; have been well re
ceived; 160 attended his first
lecture in Edmonton and 200
were present in Vancouver.

O The following were elected to
fill A.A.C.S. Board of Trustees
vacancies:
Region I, B.C., West U.S.A.,
Rev. A. Geisterfer.
Region III, Central U.S.A.,
Sask., Man., N.W. Ont., Rev.
L. Tamminga.
Region WI, Central Ontario,
Rev. J. Joosse and Mr. J. de
Koning.
Region VIII, Eastern Ontario,
Dr. J. W. Kamphuis.

PROF. DR. J. P. A. MEKKES
about

THE CHALLENGE OF OUR AGE
by H. HART

Excerpts from his review in Mede
delingen van de Vereniging voor
Calvinistische Wijsbegeerte, June
1969, pp. 6-10.
This book . . . provides us with
a guide as to how we must con
duct ourselves in the work of our
Association. No less than that.
Indeed, Dr. Hart correctly sees
our philosophy as an instrument
in the service of our living faith
in both practice and theory; an
instrument which must continually
be revised and actualised anew, if
it is to remain serviceable.
Very important is what the au
thor remarks about the differ
ence between science and knnwl
edge . . . We add the remark that
this point will very soon have to
become a central subject of reflec
tion in our circle, because there
is justified concern that a mood
of subconscious conservatism may
induce us to pass it by, thus pos
sibly making it the weakest spot
in our armour.
In the last chapter the writer
sketches the main lines of his own
positive insight (which should also
be ours). When we notice our own
attempt at philosophising we can
say that he develops the architec
ture of what can without exception
be the foundation and crow of our
philosophy.

Continued from pg. 8

activity. They are the conditions
for that which is. Man must con
cretely respond to these norm
laws, and does so by positivizing
norms. Man’s insight into the law
order deepens in Christ and possi
bilities of creation continue to un
fold. Therefore, norms have t0 be
changed. The love command of
God and His norm laws are con
stant, but the norms in which
the norm laws take form in re
sponse to the love command can
vary from culture to culture. How
ever, the norm must properly em
body the norm law.

And so it became clear to us
that both the Old and New Mo
ralities identify norm laws and
norms; they confuse the law order
of God and the various forms men
have given to them. Therefore,
the Old Moralists insist you can
not change the rules because then
you are changing the law of God.
The New Moralists on the other
hand are so struck by the rela
tivity of the norms that they iden
tify the norm laws with them.
However, without a Biblically in-
tune Christian community, a Chris
tian life style, which then is
man’s proper concrete response to
God’s norm laws, is impossible.
Being turned on and gripped by
the Word is the first requisite for
a Christian life-style. And then
a Christian style of living be
comes as wide, free and rich as
creation itself.
I think most of us at the confe
rence sensed the wholeness and
unity of a Christian community
there. We sensed that we no
longer can say, as we did ten
years ago, that a reformation is
at hand; it is here, and it is up
to us as the community of Chris
tians to proclaim Christ’s lord
ship. We began to see that we
have all, under the influence of
contemporary philosophies deve
loped a stark, this world only
mentality which has penetrated to
all levels of society. As the Body
of Christ, we must realize the
Lord is at hand. It is still possible
for us here and now to take com
munal Christian action and con
front the dominant spirit of our
times. We, the ecclesia, are called
out to live the whole of our bodily
existence in the light of the Word
of God. And the thrust of this
Word is that Christ is Lord of
Creation. This is salvation.
Makes all of life, which indeed
then is playing before the face
God, worth living to the utmost,
does it not?
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Continued from pg. 11

Trustees and Curators are present.
What should I say to my col
leagues? What can I say, with
two such colleagues as radical
Hendrik and visionary Bernard,
except, what more could I want
(besides more colleagues like
them). Students, you are a crucial
part of the Institute. With you
the members of the staff are
trying to form a team. May God
give us the grace to form such
a team. Work hard at scholar
ship; that is reformational radi
calism for students. I will try to
do my part. Teamwork, that is
the note on which I would like to
stop. What North America needs
desperately is a team of christian
scholars. And here is where the
community comes in, all of us here
present, and many not present who
are members of the Body of Christ.
Thank you for seeing the need of
an Institute. The Body of Christ
is a team; everyone has his place
and task. To those members of
the Body of Christ who are not

r engaged in scientific work, let me
simply urge them to trust us to

a do our work obediently before the
— Lord just as we trust them to do

their task before the Lord. Such
trust is posible only in the Body
of Christ, because we are one in
Christ.”
It was a great day.
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Published by the Association fop’ the Advancement of Christian Scholarship. Send all coi’i’epondenee
relating to this publication to the editor, John A. Olthuis, 141 Lyndhurst Avenue, Toronto 4, Onlaiio.
Second class mail, registration number 2091.

Are students at secular universities
grasping for truth and meaning while
the funeral of Western civilization
is already in progress?

Western civilization where are you going? Christian students where are we

going? Unite around the Word, confront contemporary society with an

integral, radical, Biblical alternative!

Do you think as a Christian should think?
Then you think radical!
Do you act as a Christian should act?
Then you act radical!
But you’ve got to have perspective, don’t get lost in the currents of present-

day radicalism.

Read:
The Challenge of Our Age (H.Hart)
In the Twilight of Western Thought (H.Dooyeweerd)
Understanding the Scriptures (De Graaff and Seerveld)
Man in Communication (P.Schouls)
Hegel, Marcuse, and the New Left (B. Zylstra)
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These publications and many more are available from

Tomorrow’s Book Club,
P.O.Box 10, Station L,Toronto 10, Ontario

Are these the bloody hands of the
prophesy of Ezekiel 3:18? .1
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