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STUDIS «*Board appoints Fernhout

Toronto, N

to position of president

Dr. Harry Fernhout will be ICS's
new president, board chairman Fred
Reinders announced at the annual
membership meeting held May 13
at ICS.

One name — that of Harry
Fernhout — kept coming up during
the search committee’s two-year
quest for a new president for ICS,
trustee Clarence Joldersma told
members at the meeting.

The presidential search committee
decided to recommend to the
board of trustees that Fernhout, 41,
be appointed to the position to re-
place retiring Dr. Clifford Pitt, 74,
who has served as president since
1985.

Joldersma cited as reasons for the
committee’s recommendation:
Fernhout's ability to do the job as
proven while he served as acting
president during Pitt's winter ab-
sence; the fact that he has the confi-
dence of his fellow senior members

and of the supporting constituency;
his organizational skills, his leader-
ship qualities (especially his ability
to build bridges); his strong Christian
reformational vision; his sense of the
place of ICS within the sphere of
Christian education; and his good
relationship with other educational
institutions, both Christian and secu-
lar,

Fernhout currently serves as ICS’s
vice-president academic and senior
member in philosophy of education.
Plans call for Pitt to hand the
presidential reins over to Fernhout in
December of this year.

Board chairman Fred Reinders
thanked Pitt for his years of service
to ICS, noting especially the period
of stability ICS has enjoyed during
those years.

Watch for a special interview be-
tween Pitt and Fernhout to be
printed in an upcoming issue of Per-
spective. [B

President-elect Harry Fernhout and outgoing president Clifford Pitt ham.it up for
the camera in a mock wrestle for the president’s chair at ICS.
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As you can see by the photo
on the front cover, there are at
least two presidential class
hams on staff at ICS! Look for
Clifford Pitt’s interview with
Harry Fernhout in an upcoming
issue of Perspective.

If the banning of The Lord’s
Prayer and all things blatantly
Christian in Ontario’s public
schools concerns you, be sure
to check out Harry Fernhout'’s
response in this issue’s insert.

And don’t forget to join us at
one of our family conferences
this summer!

Until August!
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Well the big news is already out!
Congratulations to Dr. Harry Fernhout
on his appointment as the next presi-
dent of the Institute for Christian
Studies!

| really feel that Dr. Fernhout’s ac-
ceptance of this post is God’s answer
to all our prayers. | cannot imagine a
person better qualified to lead the In-
stitute in the next phase of its devel-
opment: he has excellent administra-
tive skills, is known and trusted by the
ICS supporting constituency, has
played a leading role in negotiating
with school coalitions and govern-
ment on matters affecting Christian
education at all levels, has the high
respect and support of academic col-
leagues both within and outside the
Institute and is a leading philosopher
of education. All of us rejoice in this
appointment and pray down God's
richest blessing upon Harry, his wife
Hilda and their four children, as he
assumes his new duties later this year.
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WANTED! Christian Professors

There used to be a glut of profes-
sors on the academic market. No
longer! (Statistics in this article are tak-
en from “Give Us More Christian Pro-
fessors” by W. Ward Gasque in the
July 15, 1988 issue of Christianity To-
day.)

Item: Nearly 100% of all the profes-
sors in the USA will be retired over
the next 20 years!

Item: Severe shortages will show
up much sooner: between 15 and
25 percent of all professors will be
replaced over the next 10 years.

The power of the universities
Don't underestimate the power of
the universities! That's where society
develops (and indoctrinates) its lead-
ers for the next generation. That's
where society’s new ideas, new val-
ues, the moral tone of society for the
next generation, will come from.
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An opportunity for Christian
scholars

What an opportunity for young
Christian scholars presently in high
school or college whom God has gift-
ed with intellectual interests and
abilities!

If you are in this group, should you
be praying about whether the Lord
wants you to become a college teach-
er, a professor? Perhaps a pastor or
friend reading this column should
raise this question with some bright
young man or woman whom they
know excels in school or college
work.

Christians should move into the
vacuum!

What a powerful influence Christ
could have if hundreds of young
Christian scholars would take up fifth-
column careers (just as communists
have done) as college teachers! Let us
occupy the vacuum as secular univer-
sity classrooms are vacated by the
wholesale exodus of professors over
the next few years. If Manxists and hu-
manists and liberals can take over
university professorships, why not
Christians?

“The Institute for Christian Studies
is an idea whose time has come!”
says a major ICS supporter. What we
desperately need is nothing less than
an invasion of the secular university
world by Christian scholars! | am talk-
ing about taking the war to the ene-
my. This is a call to wrest away from
Satan areas of learning which rightfully
belong to God. It is time to establish
Christian beachheads in philosophy
and politics, in education and history,
fine arts and psychology, and all the
other university areas.

Opportunities in Christian colleges
The upcoming shortage of profes-
sors will hit the Christian colleges just
as hard, perhaps harder, than the sec-
ular ones. One Christian college |
know of hires 30 to 40 new profes-

continued on page 3



“Pen” continued from page 2

sors each year. Yet virtually none had
the benefit of a Christianly- oriented
program at the point where it counts
most for a professor-to-be: at the
master’s and Ph.D. level.

The ICS purpose: to help recruit
and arm the invasion!

You may not have much of a clue
as to how to “think Christianly” in
psychology or fine arts or philosophy.
But we can arm you! God helping us,
we can provide you with a grounding
in biblical studies and in Christian-ori-
ented philosophy which will equip
you to begin to critique almost any
academic question or social problem
from a Christian perspective. We can
give you ways of exposing humanism,
secularism, communism or any other
“-ism"": their unprovable assumptions,
their weaknesses and strengths, and
Christian alternatives.

And you don’t have to check your
brains or intellectual honesty at the
ICS classroom door! Nor do you have
to leave your Christian commitment
outside either! The whole paint of ICS
teaching is to bring your faith and
your studies together, to do so with
100% integrity to both: a neat accom-
plishment if you can pull it offl Under
the Lord’s guidance, we believe we
can help you to do just that.

What degrees do college teachers
need?

The Ph.D. is the ““union card” for
professorship. The ICS offers masters
degrees and Ph.D’s (jointly with the
Free University of Amsterdam) in phi-
losophy, history of philosophy, aes-
thetics (fine arts), theology and politi-
cal theory.

The Master of Philosophical
Foundations: a special degree

The M.Phil.F. will give you the
basic tools to enable you to begin to
critique from a Christian perspective
the critical issues and methodology of
your chosen field of study no matter
what that field of study is: that is the
great value of the M.Phil.F. and the
reason why you should seriously con-
sider it.

Talk to us

Whether the Institute for Christian
Studies is for you or net, talk to us if
you are a Christian and want to be a
Christian scholar. We have travelled
that road and may be able to help
you. | would love to hear from you
personally.

Calvin Center receives
lively response at ICS

by G. Marcille Frederick
ICS M. Phil. F. Junior Member

Teenpics and rock — are they just
schlock? Has an entertainment
industry vulture swallowed youth
culture? Will the church be left in the
cultural lurch? These were just some
of the questions raised during the
“Youth, electronic media and
popular art” conference held June 2
and 3 at ICS with this year’s Calvin
(College) Center for Christian Scholar-
ship (CCCS). The CCCS group has
spent a year doing research on the
impact of the electronic media and
popular art in today’s youth culture.
They brought their findings to ICS to
(in true media fashion) pretest the
“audience response’’ before publish-
ing their work. And the 40 in attend-
ance gave them quite a lively re-
sponse indeed!

Films mold youth

William D. Romanowski, Ph.D.
candidate in American culture at
Bowling Green State University,
opened the conference with “’Risky
Business: Youth culture and the mov-
ies.” Concentrating on ““teenpics”
(films made for and about the 12 to
25 age group which comprises half of
the movie-going audience), he noted
that such films present an “autono-

mous world of high school kids” who
rely on each other rather than adults.
These films “provide strategies for
dealing with reality,” showing youth
how to act and what to wear, and ul-
timately molding them into good
consumers. Using film clips, he
showed how teenpics give the mes-
sage, “‘He who is wise in sex and
supply-side economics will be a suc-
cess in life.”

Electronic media ignores ties

In “Youth in space and time,”
Calvin College professor of communi-
cation arts and sciences Quentin
Schultze stressed that electronic
media have helped to create a
distinctive youth culture by ignoring
intergenerational ties and local
institutions in favour of instantaneous
mass culture. By its very nature,
“electronic media tends to traverse
space at the expense of cultural
continuity in time,” he said.
Institutions which are oral (such as
church and family), written (such as
school), local, and cross-generational
are weakened.

In their responses (accompanied by
TV images), Malcolm MacRury, ICS

continued on page 4

Calvin communications professor Quentin Schultze presents “Youth in‘space

and time” to ICS audience June 2.
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graduate and writer for the television
series Street Legal, and Jeffrey Wells,
ICS Ph.D. student, noted that the ef-
fects of electronic media have not
been nearly as unsettling as Schultze
had proposed; the values of liberal
capitalism and individualism have
been remarkably stable in Western
culture. Local institutions have not
resisted, but generally supported
these values. There is, however, hope
that greater access to the media
(through video cameras, etc.) and the
ironic use of our electronic images
may provide a critique and an alter-
native to mass culture.

Aesthetics behind the times

Lambert Zuidervaart, ICS graduate
and professor of philosophy at Calvin,
noted that 18th and 19th century
aesthetics, by focusing on the individ-
ual, disinterested, purely aesthetic ex-
perience, has failed to deal adequate-
ly with the mass-produced, industrial
popular art of the 20th century in his
presentation called ““Bridging the
gaps: Traditional aesthetics and popu-
lar art.”” He pointed out that both
high and popular art are social insti-
tutions which serve functions other
than purely aesthetic ones, functions
which aesthetics must take into ac-
count. Popular culture theorists, con-
versely, need to “go beyond their
preoccupation with popularity”’ to
consider the criteria people appeal to
when they say that something in
popular art is “good”. ICS Ph.D. stu-
dent Carroll Guen responded by
questioning whether the “dis-
embodied” and “rational” as well as
“disinterested contemplation” of tra-
ditional aesthetics has ever really re-
flected people’s experience of works
of art. She called for an encourage-
ment of all aesthetic experiences
from collecting Avon bottles to Elvis
icons.

Church used media too

James Bratt, professor of history at
Calvin, sought to take the longer view
of youth culture in his “Saving kids
by/for the system: Key passages in
American youth history.” He sug-
gested that changes in society were
followed in short order by changes in
communication models and in reli-
gion. Ironically, the very changes in
media which disrupted the system
were used by the churches to adjust
the children in the core culture to the
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disruptions. For example, Fundamen-
talists denounced “the decadence of
modern life over the radio.” The up-
shot was that youth were prepared
for modern society rather than for the
kingdom of God. ICS master’s stu-
dent Marcille Frederick suggested in
her response that this model failed to
take a number of other factors, such
as geography, politics, wars, and tech-
nology, adequately into account.

Leisure time new phenomenon

On Saturday, Roy Anker, North-
western College professor of English,
reminded us in “Entertainment in a
culture of leisure” that leisure or
unstructured time is a historical rarity;
the elites who possessed it in earlier
eras were the “advance guard of the
sort of culture we have now.”
Despite possessing this time, we have
no idea what it’s for. Quoting Walker
Percy, Anker said “the pursuit of hap-
piness becomes the pursuit of diver-
sion.” Yet, he noted that it is
through play and entertainment that
society expresses its deepest quests.
“The aesthetic power of art, by put-
ting the incoherent into coherent
form, throws this world into relief.” In
his response, Cal Seerveld, ICS senior
member in aesthetics, wished to con-
sider leisure not as unstructured time
but as “aesthetic space,” an area per-
haps more accessible to earlier gener-
ations who moved at a more human
pace than to those of us whose tech-
nology gives us free time at the price
of exhaustion, He related the exist-
ence of leisure to the Sabbath, and
said “entertainment does not need to
be justified, only redeemed.”

Rock as mirror, window, mentor,
map

Rounding out the conference was
Calvin music professor John Worst's
presentation on “Rock and roll — the
good, and the bad and how to tell
the difference.” Worst treated rock
music as a mirror, window, mentor,
and map of and for American teen
life. It provides a way of escape, a
way of conveying attitudes and
emotions of nonconformity via
simple, repeated elements and
“sheer sound.” Ironically, this
nonconformity is preached by an
entertainment industry whose other
message is “buy,” which is hardly an
assault on consumer culture. He
called for evaluations of rock music
to go beyond content to look at the

ICS graduate Malcolm MacRury was
one of three respondents to
Schultze’s presentation.
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context of the music — what it pro-
vides for its listeners — though he
also suggested criteria for judging the
musical and lyrical content. Syd
Hielema, music teacher at Toronto
District Christian High School, cau-
tioned in his response that the role of
rock as mentor depends upon one’s
“mentor chemistry’” — what other
persons and institutions one has.
Rather than decrying the role of rock
in youth life, we need to supplement
(rather than eliminate) rock with ad-
ditional mentors, and by listening to
and interacting with kids from child-
hood, rather than trying to change
their minds as teens.

More discernment needed

The conference was characterized
throughout by lively discussion, con-
cern and wonderment about how we
as Christians can respond to and pro-
vide alternatives to the mass youth
media culture. In the end, it is still
unclear, but we know it will require
further study and much discernment
to provide an adequate reply to the
messages we (and youth) are given.[#
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Religious Education in Ontario
in Historical Perspective

The following is the text of an address given by ICS’s senior member in
philosophy of education Dr. Harry Fernhout at a public forum on “Chris-
tian Faith in Public Education,” which was sponsored.by the Evangelical
Fellowship of Canada in North York, Ontario, June 10, 1989.

Dr. Harry Fernhout

The Evangelical Fellowship of Cana-
da has invited us to this public forum
to focus on the issues evangelicals face
in understanding and responding to
the place which Christian faith and
teaching have in public education.
Why? What developments have con-
spired to make this particular forum
both relevant and important at this
particular time? Why are evangelical
Christians becoming increasingly and
intensely concerned about the relation-
ship of faith and education?

If we examine recent developments in
education in Ontario, we can identify
several factors which foster such concemn.

1. The extension of full funding to
Catholic education. The religious identity
of the Catholic educational system is ob-
vious, and the full recognition and fund-
ing of this system has served to bring is-
sues surrounding the relationship of reli-
gion and ediication to public attention.
Many evangelicals are asking whether
Catholic Christians are getting special
consideration. Is the current structure of

education, which gives one sector of the
Christian community certain privileges,
fair?

2. The opening exercises question. In
September of 1988 the Ontario Court of
Appeal ruled that the provincial regula-
tion prescribing opening exercises was
religious rather than educational in pur-
pose. As a result the regulation was
judged to be an infringement of the guar-
antee of freedom of religion provided by
the Canadian Charter of Rights and Free-
doms. The Court of Appeal, consequent-
ly, struck down the regulation. In January
of 1989 the Minister of Education, the
Hon. Chris Ward, announced that the
provincial government agreed with the
Court’s insistence “that we must recog-
nize and respond to the multicultural and
multifaith nature of Ontario society.”
Consequently the Minister announced an
amendment to the regulation concerning
opening and closing exercises. The new
regulation specifies that the school day
must be opened or closed with the
national anthem. Any further activities are
optional. Local school boards may decide
to start or end the day with ““a period of
silence, and/or one or more readings that
impart social, moral or spiritual values
and that are representative of our multi-
cultural society. Such readings may be
chosen from both scriptural writings, such
as the Bible, the Qu'ran, the Torah and
many others, and secular writings.” The
Lord’s Prayer may be included, but, in
keeping with the Court of Appeal’s ruling,
“readings from any one religion may not
be used exclusively or be given a position
of primacy.”

There has been considerable public
outcry concerning these developments. In
particular, conservative Christians involved
in public education feel that the Courts
have snatched something valuable from
them. The new regulation has only inten-
sified this perception.

3. Religious education. Near the end of
his January speech on opening exercises
the Minister of Education revealed the
government’s intention to conduct a
Ministerial Inquiry on Religious Education
in Public Elementary Schools. The man-

date of the Inquiry is to review the exist-
ing regulations concerning religious edu-
cation, to recommend a new policy in
this area, and to consider issues such as
curricular options and teacher training
needs. Dr. Glenn Watson was given the
arduous task of conducting this Inquiry.

Dr. Watson’s Inquiry has already had a
mobilizing effect around the province.
Despite an extremely tight time frame,
many briefs have already been submitted
to the Inquiry, and plans are being devel-
oped to make additional presentations to
Dr. Watson in the fall. Evangelical Chris-
tians are in the forefront of this activity.
The Inquiry is lending a sense of urgency
to the religious education issue. Christians
and others have a sense that now is the
time to speak and to become involved in
the process of policy formation.

4. The Elgin County court case. In
1988, the Supreme Court of Ontario
ruled against some parents in Elgin coun-
ty who claimed that the provincial regula-
tions concerning religious education in-
fringe the Charter's guarantee of freedom
of religion. Those regulations, in keeping
with paragraph 50 of the Education Act,
require the public schools to provide two
30-minute periods of religious instruction
each week.

Opt-out clause

In this case, the Court ruled that the
purpose of these regulations was not reli-
gious but educational, and that the provi-
sion of an ‘opt-out’ clause for those who
object to religious instruction was suffi-
cient to protect their rights.

This Court decision has been appealed,
and the appeal will be heard this fall. This
pending case is extremely significant.
Should the Court reverse its ruling and
conclude that the provision of any form
of religious instruction is an infringement
of the right to freedom of religion, then
the whole Watson Inquiry would become
irrelevant overnight.

The purpose of my presentation is to
put the topic of “Christian Faith in Public
Education” in its broad historical context.
| will explore the relationship of Christian-
ity and public education as it was, and
indicate how some of the developments
already mentioned reveal a significant
shift in the role Christianity plays in pub-
lic education.

To set the context for this historical ex-
ploration | want to reflect briefly on the
role of education in our society or cul-
ture. Why do we educate?

An obvious answer to this question is

Religious Education, Fernhout 1
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that human beings do not spring upon
the cultural scene ‘ready to serve,’ like an
instant breakfast. Rather, each new gener-
ation needs to be initiated into our cul-
ture’s way of life. Education is a process
of bringing a new generation into full par-
ticipation in our culture. Education
readies learners to become responsible
bearers of culture.

Education is never neutral

This way of viewing education helps to
highlight something which most educa-
tors and scholars now acknowledge: edu-
cation is never neutral. Inescapably pre-
sent in the process of education is a life
orientation; education inevitably incorpor-
ates our culture’s conscious-or less-con-
scious answers to questions such as
“Who are we human beings? Where are
we? What is life on this planet all about;
what is it for?” These are religious
questions in the sense that the answers
we give reveal where we turn for orienta-
tion and direction. Our answers reveal
where we invest our trust, what we are
willing to bank our lives on. Education
and schooling are never neutral in per-
spective or philosophy; education offers a
worldview and contributes to a life
stance.

These features of education stand out
boldly if we imagine education as a pro-
cess of cultural story-telling. In a culture
which relies on oral tradition the narrative
or story-telling character of education is
obvious. But the metaphor of education
as story-telling also captures important
features of education in a complex, mod-
ern culture. When we educate we are
telling the next generation the cultural
story of what previous generations have
found it important to know in order to
keep their way of life healthy and flour-
ishing. Our culture has a past, a tradition.
In education, we tell the rising generation
of this past, to help them (and ourselves)
understand where we have come from,
and why certain things are important.

Cultural story-telling

Understanding education as cultural
story-telling helps us highlight the fact
that education concerns itself with vision
and character.

Vision. A cultural story is never merely
concerned to convey a set of facts.
Rather, a cultural story intends to inspire.
A culture or society always operates with
a picture of the good life and of the ideal
man or woman. A cultural tradition or so-
ciety always has a shared image of what
constitutes success and well-being. As a
result, the story which a cultural tells to
its young always incorporates visionary el-
ements, and invites the new participants
in the culture to orient themselves to this
way of picturing life as it can or will be.
These visional elements give impetus, di-
rection, and inspiration to people. Every
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educational story has an over-arching and
directing vision — an explanatory,
visional, ultimate story.

Character. Every educational story also
has an interest in the kind of person the
learner is becoming. This interest goes be-
yond a concern for intellectual develop-
ment and marketable skills. Rather, the
cultural/educational story embodies a
more or less explicit consciousness of
what kind of person will be a strong con-
tributor to the culture. This consciousness
may be watered down under the rubric
of ‘citizenship,’ but is best captured by
the idea of character: the quality of a per-
son’s being which permeates his/her life-
engagement in the world. The character
dimension of education was succinctly
captured in the report of the Hope Royal
Commission on education in Ontario in
1950:

“There are few educators who would
not argue that the schools should be
concerned, above all else, with the
kind of person they are helping to pro-
duce . .. It is the duty of the school to
aid its pupils to develop strength of
character.”

Such a focus on character is a regular
feature of the cultural/educational story
we tell the next generation.

Stories overlap

We can now use the image of educa-
tion as cultural story-telling to grasp the
changing role of Christianity in public
education. | maintain that from the
founding of Ontario’s public school
system until a few decades ago, there
was an alignment or overlap of the
Christian story with the cultural story told
in this province’s classrooms. The
Christian story was identified with the
educational story particularly in those
dimensions which | have labelled vision
and character. Educational authorities
looked to the Christian story for the
grounding of Ontario’s social vision and
for the elaboration and safeguarding of
key personal and social values and char-
acter traits. The last few decades, howev-
er, have witnessed a shift in this regard.
The Christian story no longer functions
the same way in public education, and to
the extent that this grounding story has
fallen into disfavour, those who set the
policy for the telling of the educational
story have looked elsewhere for the vi-
sionary and character-formative features
of the cultural story.

Seen in this light, the current changes
and potential changes in the regulations
concerning opening exercises and reli-
gious education are not mere incidentals,
but rather are outward manifestations of
very deep change in our cultural/educa-
tional story. Opening exercises, we might
say, are the liturgical symbols of the story.
Today we are witnessing shifts in these
old liturgical symbols. But liturgical sym-
bols are always the last to go. They are

changed when it is obvious that they no
longer fit the story that is now being told.

The close linkage of the Christian and
cultural stories in public education goes
back to the origins of Ontario public edu-
cation. Egerton Ryerson, the father of the
public school system, was a leading
Methodist. Although he often extolled
the virtues of education, Ryerson main-
tained that the cause of education was
but ““sounding brass and a tinkling cym-
bal” when not founded upon the “re-
generating religion of Jesus Christ.”

In the education Regulations of 1846
Ryerson wrote, “As Christianity is the
basis of our whole system of elementary
education, that principle should pervade
it throughout.” In Ryerson’s time Chris-
tianity was part and parcel of the
ambience of the schools; the reading
textbooks and even the classroom decor
were ‘pervaded throughout’ by Christian
principles. In fact, this link was so strong
that a specific course in Christian religious
or moral instruction was thought to be
unnecessary.

Christian roots held firm

These Christian religious roots of public
education in Ontario held firm for a long
time. It is possible to find statements very
similar to Ryerson’s well into the twen-
tieth century. For example, in 1937 the
Department of Education published a
Programme of Studies for Grades | to Il
which stated that the school should also
join with the home and the church in the
effort to guide the child in the formation
of desirable attitudes. The curriculum,
therefore, while it does not prescribe a
course in morals nor include religion as a
separate subject, should be pervaded by
the spirit of religion. In all the activities of
the school the child should be led to
love mercy, to do justly, and to walk
humbly . . . Finally, nothing should be
done to lead children to the impression
that religion is something apart from and
superimposed upon the life of the school.
The teaching on religion can have no
greater assistance than through the con-
stant practice of the Christian virtues in
the daily life of the school.

In 1937, then, official government doc-
uments confirmed the conviction that the
cultural story and vision promulgated by
the public school coincided with the
(then current) Christian vision. Another
Department of Education document as-
serted, “‘the schools of Ontario exist for
the purpose of preparing children to live
in a democratic society which bases its
way of life upon the Christian ideal.”

The year 1944 witnessed some impor-
tant changes with respect to the role of
Christianity in the public schools. The
government hurriedly introduced a re-
quired program of religious education,
modelled on a program in use in Eng-
land. The teachers’ guide clearly indicated
that “the foundation of this course is the



study of the Scriptures.” But it im-
mediately went on to place such Scrip-
ture study in the framework of the vision
and character dimensions of the educa-
tional story. The study of the biblical text
was not an end in itself but must “aim to
set up ideals, to build attitudes, and to
influence behaviour.” The aim must al-
ways be to help children live ““in a man-
ner that is socially effective.” The religious
education program of 1944 formalized
the long-standing relationship of the
Christian and educational stories. But the
fact that in 1944 a formal program was
deemed necessary to accomplish what
had previously been done informally, by
osmosis, signalled the fact that something
was already changing in Ontario.

Perhaps the above quotations from old
Department of Education documents
sound appealing to modern evangelical
ears, since they testify to a more integral
awareness of the role of faith in educa-
tion than we encounter today. But | sug-
gest that contemporary evangelicals have
several reasons to be critical of the 1940's
blend of the Christian story and the edu-
cational/cultural story. Consider the fol-
lowing points.

1. The religious education program of
the 1940's employed a moralistic inter-
pretation of Christianity. It strongly
identified biblical instruction with the
building of ideals, attitudes, behaviour
and character. Religious education was
thus a vehicle used for moral educational
purposes. This point was not lost on a
number of concerned Christians; they
were very critical of the program on ex-
actly this point.

2. The documents quoted assume
uncritically that Christianity should help
socialize learners into existing social struc-
tures and ideals. Christianity enters the
picture to buttress and legitimate a social
order. While it is the case that religious
faith often does just that, isn’t a society
on dangerous ground when the state em-
ploys religious faith for this purpose? To-
day’s daily newspapers supply evidence
from around the globe concerning the
dangers of state use of religion.

3. The documents assume a Christian
consensus, thereby implying that the
public school has a responsibility for and
interest in the advancement of Christiani-
ty. This is a monolithic, majoritarian ap-
proach to the relation of religion and ed-
ucation. What if the shoe were on the
other foot, and Christians were the mi-
nority? Isn’t this the situation in which
Christians are beginning to find them-
selves today? A key measure of a demo-
cratic society is how it treats its religious
minorities, and on this score the policies
of the 1940’s were open to criticism.

Shift in spiritual orientation
The religious education program of

1944 was reaffirmed by the Hope Royal
Commission on Education in 1950. The
Commission continued to look to the
Christian story for the educational devel-
opment of learners’ social vision and
character. Between 1950 and the late
1960's, however, Ontario experienced a
major shift in the spiritual orientation of
its educational/cultural story. This shift is
particularly obvious in the vision and
character dimensions of this story. No
longer was Christianity the source for the
framework and grounding of the story.

Key educational documents clearly tes-
tify to this shift. Living and Learning, the
1968 report of the Hall-Dennis commis-
sion, is the landmark document. The re-
port’s first chapter is titled, “The truth
shall make you free.” But the ‘gospel’
which follows this obvious biblical refer-
ence (see John 8:32) differs dramatically
from the biblical message:

The underlying aim of education is to
further man’s unending search for truth.
Once he possesses the means to truth,
all else is within his grasp. . . .

This is the message that must find its way
into the hearts and minds of all Ontario
children. This is the key to open all doors.
It is the instrument which will break the
shackles of ignorance, of doubt, and of
frustration; that will take all who respond
to its call out of their poverty, their slums,
and their despair; . . . that will give mobil-
ity to the crippled; that will illuminate the
dark world of the blind and bring the
deaf into communion with the hearing

. .. that will make all men brothers,
equal in dignity if not in ability; and that
will not tolerate disparity of race, color, or
creed.

The search for truth. Not a known
truth, not a personal truth, but a truth
which is the unfinished product of hu-
man construction. This search for truth
holds the key to usher in a glorious to-
morrow. The vision sketched here is a
parody of biblical images of the work of
the promised Messiah (see Luke 7:22 and
Isaiah 35:5-6). But here this messianic
hope is promised to those who search for
truth. Here, in two paragraphs, the spiritu-
al shift in Ontario education is palpable
in its full religious dynamic.

This same shift was clearly manifested
in the report of the Mackay committee
on religious education, published in
1969. This committee was appointed in
1966 to deal with increasing dissatisfac-
tion and controversy concerning the reli-
gious education regulations and program
of 1944. The Mackay report echoed the
Hall-Dennis report by declaring that in a
democratic society every adult, and every
younger person, has the right to choose
freely the spiritual and moral values he
wishes, or, indeed, to reject them. A cen-
tral object of education is to further the
search for truth, and to enable the learner
to make informed judgments. Thus we
hope it will be through true education,
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and not through any kind of in-
doctrination, that he will be encouraged
to choose the religious and moral values
that will hold as good for his time as
those which we ourselves prize so highly
have held good in ours.

Notable by its absence is a reference to
Christianity as the framework and basis
for a personal choice of values. Not only
Christianity, but religion of any kind was
viewed as, at best, optional. In the com-
mittee’s view, individual choice, in the
context of the unending search for truth,
is the climax of the plot of the education-
al story. The Mackay committee declared
the old religious education program
unacceptable because it was seen as a
vehicle leading to religious commitment
rather than true education:

The public school system has neither
the obligation nor the right to try to in-
culcate religious faith . . ., nor has it
the obligation or the right to proselyt-
ize.

The program, which in 1944 was judged
to provide the essential framework for
personal and social values, was now
deemed to be an instrument of indoctri-
nation.

Distinctions made

The committee insisted that it is neces-
sary to “distinguish between religion as a
subject for study and religion as a mani-
festation of faith.” Since religion is part of
culture, schools should not overlook it.
Information about religion should be pre-
sented in the same way as information
about any other part of experienced reali-
ty. While recognizing that, historically,
ethical values had something to do with
religion, the committee no longer viewed
religion as the all-pervading principle of
societal life, or as the foundation of ap-
proved qualities of character.

It is important to be note that the
Mackay committee’s proposals concern-
ing religious education were only a minor
theme in the report. The committee’s
more central contribution was its stress
on the moral development of the young
person. In previous times it would have
been impossible to consider moral edu-
cation apart from religion; religion was
understood to pervade the fabric of socie-
ty. But since the Mackay committee re-
jected this understanding of religion, a
new way of getting at the ‘all-pervading
principles’ of society had to be articu-
lated. The Mackay committee had to
redefine the means by which character,
ethics, social attitudes and moral values
and principles might best be instilled in
the young, and . . . the responsibility of
the public school in these matters.

The committee concluded that, as the
custodian of culture, the public school’s
task of dealing with these essenfial mat-
ters must be centred in education for
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moral development. The schools should
seek to build character in a way that
encompasses “‘z. high degree of moral de-
velopment and an awareness of those
ethical ideals which are generally com-
mended by society.” Here lay the new
means of dealing with the vision and
character dimensions of the cultural/edu-
cational story.

What happened in the short space of
time between the Hope Commission of
1950 and the Mackay committee to
make these sweeping changes possible?
In general terms, the long-standing Chris-
tian consensus, on which the old ap-
proach depended, disintegrated. A num-
ber of factors contributed to this
foundational shift:

1. In the late 1950's and the 1960's
Ontario welcomed large numbers of
widely diverse immigrants. Until the early
1950’s immigrants from Western Europe-
an countries received preferential treat-
ment. Since then, Canada has opened its
arms to people from various continents,
people of various races and religions. This
is a wonderful reality, one we can cele-
brate as Canadians. But this change in the
make-up of Ontario, especially in the ur-
ban centres, has had important implica-
tions for the old consensus ideal.

2. Another factor is the unprecedented
prosperity Ontario has enjoyed over three
decades. In 1944 democratic ideals were
seen to be under seige from threatening
ideologies such as Nazism. In a time of
uninterrupted prosperity, however, peo-
ple do not perceive a threat to their
ideals, and become less interested in the
kinds of issues which were the focus of
concern in the 1940's.

3. Closely related is the rise of a materi-
alistic spirit. The ‘good life’ (i.e., the vi-
sionary dimension of our cultural story)
has been framed more and more in terms
of material wealth and well-being.

The last two factors | have mentioned
are dimensions of a deeper and more sig-
nificant change of spirit in our culture.
The short time between the 1940's and
the 1960’s witnessed a shift in the bal-
ance of cultural spirits. A spirit is a power,
a dynamic, which motivates people. The
spirit which gained cultural ascendancy
can be characterized as a spirit of secular
humanism. This spirit flourished primarily
among the new generations of old Cana-
dians, rather than among the new and di-
verse immigrants.

Secular humanism is an interpretation
of reality which radically puts the human
at the centre and insists “That’s all there
is; there is no reference point of value or
purpose beyond this.” Secular humanism
is a cultural spirit which, above all, seeks
human welfare in utility, progress and
economic gain. In areas of public policy,
secular humanism keeps itself anti-
septically clean of public reference to and
practice of the religious orientation that

used to provide grounding and legiti-
mation for social ideals. All of us in this
society have been imbued with this spirit
to a greater or lesser degree.

Living and Learning and the Mackay re-
port can be seen as weathervanes, mak-
ing visible the shifting winds of Ontario’s
cultural/educational story. The Mackay re-
port confirmed the shift in cultural spirits
by legitimating the abandonment of the
old religious education program, the very
program which formerly attended to the
vision and character dimensions of the
educational story.

Current developments concerning
opening exercises and religious educa-
tion, then, must be understood against
the background of a cultural shift in the
role which Christianity plays in relation to
education. Current developments serve to
finalize a change in the story which pub-
lic education tells about the framework
and roots of our cultural life. These
changes may appear symbolic, but sym-
bols are an extremely potent manifesta-
tion of a deeper reality.

Challenges:

In its new regulation concerning open-
ing exercises and in its current review of
religious education, the government of
Ontario sees itself as adopting a pluralistic
policy which acknowledges the multifaith,
multicultural character of (significant parts
of) Ontario. But in a context in which a
secular worldview dominates, pluralism is
easily reduced to a tolerance of religious
diversity; tolerance to the extent that reli-
gious traditions do not challenge the sec-
ular story and vision or, better, to the ex-
tent that religious traditions are willing to
endorse, in the private domain, what
secularism advocates in the public arena.

Such religious marginalization must be
challenged. It is important to ‘stress that a
secular worldview, as currently mani-
fested in Ontario’s liberal-democratic vi-
sion of education, embodies a story and
vision which is at odds, at key points,
with the Christian story’s interpretation of
reality, not to mention other religious
worldviews.

Even as it would be unjust to non-
Christians to officially employ public edu-
cation to inculcate Christianity, so it is
unjust to employ public education to in-
culcate a story and vision which effective-
ly marginalizes or disregards the reality of
religious commitment in the lives of
many citizens. State-authorized public ed-
ucation should never become an effort to
consciously or unconsciously endorse one
story and vision of reality. No particular
educational story and vision should have
the resources of state-funded, compulsory
education at its disposal.

Ontario claims to be a multifaith,
multicultural, pluralistic province. Chris-
tians should unite in interpreting this
claim creatively and helping to shape its

public meaning. Is pluralism merely the
toleration of differences which do not
touch public life in a significant way, or is
pluralism a framework which gives peo-
ple room to live out and express their dif-
ferent beliefs in society, provided that
their actions do not violate the legitimate
rights of others or harm the general pub-
lic interest?

In his book The Transformation of Cul-
ture Charles Scriven has written that:

The world sustains a variety of shared
stories, or shared histories. These nour-
ish and authorize a variety of ways of
life. This cultural pluralism marks out
the Christian way as a distinctive alter-
native under the steady challenge of ri-
val alternatives.

There is a vast difference between tol-
erating rival stories to the extent that they
don’t challenge the ‘official’ (now secular)
story, and making room for a lively dia-
logue among stories, i.e., dialogue among
persons and communities with differing
stories and visions who must learn to live
together peaceably, fostering each other’s
well being. Cultivating respect and care
for those hold to different visions and
stories is an essential component of such
dialogue. But the ongoing vitality of value
communities (story-formed communities)
hinges on their ability to keep on living
their vision of what is important in life. A
genuinely pluralistic society will not
squelch this ability.

Christians, then, should be strong
advocates of cultural pluralism, a
pluralism which includes the organized
educational expression of the diversity of
genuine visional communities in Ontario.

I
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Place of Christianity eroding
in Ontario public schools

by Robert VanderVennen

Banning of the use of The Lord’s
Prayer in Ontario’s public schools is a
concrete example of what has been a
gradual erosion of the place of Chris-
tianity in public education, Dr. Harry
Fernhout, senior member in philoso-
phy of education at ICS said at a
one-day conference on “Christian
Faith in Public Education” sponsored
by the Evangelical Fellowship of Can-
ada June 10.

“It can be demonstrated that from
the founding of Ontario’s public
schools until a couple of decades ago
there was a dovetailing of public ed-
ucation and a Christian view of life,”
he said.

But, he added, that vision of Chris-
tianity no longer forms the core of
public eduction. In the early years
specific courses in Christian ideas
were not needed because Egerton
Ryerson’s founding vision of a public
school system was “pervaded
throughout by Christian principles.”

However, in 1944 the Ontario gov-
ernment moved to set up a
formal program in religious studies,
and though its foundation was to be
the Bible, that became the signal of a
problem, said Fernhout.

Move to secular humanism

The gradual removal of Christianity
from public schools came about be-
cause of the variety of religious views
brought by new immigrants, unprece-
dented material prosperity, and
changes in public morality. But all of
these are really subsets of a single
change in the public spirit to that of
secular humanism.

Fernhout emphasized, however,
that the new immigrants did not
bring this spirit. Rather, secularism
was introduced by the children of old
immigrants.

The 1969 Mackay Report on
education confirmed a religious-
cultural shift in society. It advocated
religious relativism in the schools, dis-
tinguishing between religion as a sub-
ject of study and as an expression of
faith. Information about religion was

to be taught without commitment,
just as one would teach about any-
thing else. Religious development
was subordinated to moral develop-
ment, Fernhout pointed out.

Hlusion of neutrality

Attempts to eliminate prayer and
religious education in the public
schools seem to rest on an “illusion
of neutrality,” Fernhout said. The
basis of most Canadian public
education could more accurately be
described as “non-theistic religion.”

Today the government tries to hold
a position of religious pluralism in the
schools, Fernhout said. But the risk is
that one religious vision, namely that
of secular humanism, will predomi-
nate. Pluralism is reduced to a tole-
rance of religion.

The pluralist worldview has its own
story to tell through the curriculum,
but it is fundamentally at odds with

TR e i it f-l-\'
Fernhout presents paper at forum on

Christianity and public education.
Photo couresy of EFC

Meet a student:
Jacob Keegstra

| spent this academic year studying
at the Institute for Christian Studies in
its special studies program. | am offi-
cially a student at the Free University
of Amsterdam in the Netherlands. But
after my last class at the Free in May
of 1988, a professor's advice to me hit
home. He said, “Next year you
should go to ICS!"” That was for me a
confirmation of prayer — to study for
a year in Canada had been something
about which I'd been praying for
some time.

My flight was booked to land in
Toronto on the first day of class. So,
after quickly delivering my personal
belongings to my new address, |
headed for ICS and arrived with five
minutes to spare before my first class.
In order to absorb what was going on
at the Institute, | enrolled in as many
classes as | could. | soon realized that
the integration of philosophy and the-
ology is easier to achieve in a smaller
institution than in a big university like
the Free. | thoroughly enjoyed the
Christian atmosphere at 1CS, both in-
side and outside the classroom. | was
especially grateful for this Christian
guidance in my wrestling with the
work of Nietzche.

My time at ICS was also well spent
since the work 1 did here will contri-
bute toward my master’s degree in
Holland. But it has been a busy year;
believe me, the senior members keep
you busy studying at the Institute. |
was grateful that | was able to spend
a quieter time of fellowship at the an-
nual ICS spring retreat — a geod way
to wind up my year in Canada. B
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KEEPIN_Q UP WITH ICS FACULTY

On April 24, Dr. Harry Fernhout,
senior member in philosophy of edu-
cation, was part of a delegation, rep-
resenting the Evangelical Fellowship
of Canada (EFC), which met with Dr.
Glenn Watson, who is conducting a
provincial inquiry on the issue of reli-
gious education in the public ele-
mentary schools in Ontario.

On May 3 and 4 Fernhout pres-
ented four workshops on the nature
and task of biblical studies in a Chris-
tian school at two program days
sponsored by the Ontario Alliance of
Christian Schools. These workshops
involved about 150 Christian school
teachers from across Ontario.

On June 10 Fernhout presented a
paper called, “Hallowed be Thy
Name ... But Not in School: The
Place of Christianity in Our Educa-
tional Vision and Story” at a public
forum on “Christian Faith in Public
Education’ sponsored by the Evan-
gelical Fellowship of Canada.

The topic of Fernhout’s June 22nd
speech to Scarborough Christian
Teachers Fellowship was ““Christian
Teachers and Religious Education in
Public Schools.”

Senior member in systematic phi-
losophy Dr. Hendrik Hart read a pa-
per entitled, “/Blind Spots in Kai
Neilsen’s Field of Vision” at the an-
nual Learned Societies Congress held
in Quebec City, Quebec at the end
of May. Neilsen responded with a
paper called, “On Being Blinkered.”

On June 7, Hart presented a paper
on “Faith and Reason in Science” at
Redeemer College’s Pascal Center in
Ancaster, Ont.

An article entitled, “Calling, Work,
and Rest” by ICS senior member in
political theory Dr. Paul Marshall
was reprinted in The Best of Theolo-
gy. This volume, edited by J. I. Pack-
er, is put together by the magazine
Christianity Today and contains selec-
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tions of the best theological articles
of 1988.

Other articles by Marshall on “The
Christian Heritage Party’” and “’Lan-
guages, Rights, and Constitutions”
were published in the February 13,
1989 Banner and March/April Faith
Today, respectively.

On March 18 Marshall lectured on
the topic, “Towards a Christian Poli-
tics” at a philosophy conference held
in Bath, England under the joint
sponsorship of the Christian Studies
Unit and Open Christian College.

On April 7 Marshall was re-elected
chair of EFC’s Social Action
Commision by its general council. He
also serves as a member of its execu-
tive.

Marshall presented two lectures to
the philosophy department at the
Free University of Amsterdam in the
Netherlands on April 4 and 18. The
lectures included, “Human Rights:
The History of a Con-fusion” and
“Against National Rights: Toward Hu-
man Rights."”

While in the Netherlands, Marshall
also led lectures on "Christianity and
Liberalism” and ““Worldviews and So-
cial Science.”

“The Covenanting Metaphor of the
Christian Faith and the Self-psycholo-
gy of Heinz Kohut” was the title of a
paper given by ICS’s senior member
in philosophical theology, Dr. James
Olthuis at the annual convention of
the Christian Association of Psycho-
logical Studies held in Philadelphia,
Pennsylvannia April 26 through 30.

Dr. Calvin Seerveld, ICS’s senior
member in aesthetics, gave a paper
entitled, “The Failure of Neo-Classical
and Romantic Artistic Policies as
Judgement on Enlightenment Aes-
thetics” at a combined meeting of
the Canadian Philosophica!l Society
and the Canadian Society for Aes-
thetics at the Learned Societies Con-

gress in Quebec City in May.

On June 3 Seerveld responded to a
paper entitled, “Entertainment in a
Culture of Leisure” given by Dr. Roy
Anker of the Calvin Center for Chris-
tian Scholarship.

On June 4 Seerveld preached in all
three Christian Reformed Churches in
Thunder Bay. In Bethlehem CRC
Seerveld led the congregation in sing-
ing songs from the new Psalter Hym-
nal.

On May 8 ICS's senior member in
systematic theology Dr. George
Vandervelde presented a paper enti-
tled, “Why Bother With Rome?” as
the closing plenary at the Evangelical
Theological Society of Canada, which
met at Ontario Theological Seminary
in Toronto.

On May 30, Vandervelde gave a
paper entitled, “Communio-
ecclesiology: Ecumenical Break-
through?” for the Canadian Theologi-
cal Society at the Learned Societies
Congress in Quebec City.
Vandervelde spent June 5 through 10
in Chicago, lllinois working as a
member of the international
committee of the World Evangelical
Fellowship which is preparing a re-
sponse to a very significant paper put
out by the World Council of
Churches on “Baptism, Eucharist, and
Ministry.”

Calvin Theological Journal, Vol. 24,
No. 1 (April 1989) published Dr.
Brian Walsh’s article, “The Dimen-
sion of Ultimacy and Theology of
Culture: A Critical Discussion of
Langdon Cilkey.” Walsh is ICS’s se-
nior member in worldview studies.

On June 11 and 12, Walsh pres-
ented three lectures at the Institute
for Christian College Teaching (ICCT)
at Union College in Lincoln, Nebras-
ka. ICCT is a training center for pro-
fessors teaching at Seventh Day
Adventist Colleges. 2
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DEVELOPMENT
NOTES

o Pk

A Farewell!

These development notes will be
my last contribution to Perspective
since | have accepted a new job with
a private medical health services com-
pany. My responsibilities there will
include working directly with patients
as well as doing administrative work.
Before coming to ICS | had extensive
training and work experience in a
specialized area of the medical field.
So, while | am returning to familiar
territory, | will also be learing new
skills in my new position.

I will not take space to reminisce
about the three years 1 worked at 1CS
except to say that they have been
years of privilege, challenge and per-
sonal growth. Instead, | would like to
take this opportunity to pay a special
tribute to the many people who have
made my fundraising and promotion
efforts not only worthwhile, but also
very satisfying.

First, let me say that | thank God
for his abundant blessings and for
each one of you who participate in
the work of ICS through your gifts,
your prayers, and encouragement. |
have experienced firsthand your love,

support and care as | visited many
communities across the country. |
have appreciated your readiness to
help me in ways ranging from picking
me up at the airport, or hosting me
for several nights, to asking me out for
breakfast or for a wonderful day in
Banff.

Over the years, | have grown very
appreciative of the many friends and
supporters of the Institute who give
so much of their time and money be-
cause they believe in the ministry and
work of ICS. ] think of the elderly
woman in Blackfalds, Alberta who for
numerous years has faithfully sent $25
per month; the senior citizens in
Lethbridge, Alberta who gave us a
loan when we were in a pinch; the
businesspeople in Ontario and the
U.S. who have come to the rescue
with large sums of money when our
financial needs were great; the hun-
dreds of people who regularly send us
their contributions.

Then there are the board and sen-
ate members, as well as other sub-
committees, all volunteers, who give
large amounts of their time and effort
trying to solve the very difficult prob-

lems of academic programs, the
building, or finances. In addition,
there is the administrative staff who
give unstintingly of their resources
both in time and commitment.

And | will always remember the
weekly staff/student/faculty chapel
services where our joys and sorrows
were shared and our efforts in being
faithful to our calling were regularly
committed to the Lord. | have learned
to appreciate the students. Their
national and denominational origins
are diverse, yet we are bonded
together by a common commitment
to Christ. Many times our faith was
stretched to the limit to trust the Lord
to provide for our physical, emotional,
or financial needs. Always, sometimes
miraculously, our needs were met.

Increasingly, | have come to respect
the caliber and dedication of the fac-
ulty. We all owe a great deal to them
in terms of their commitment to
teaching a biblical world and life
view, which affects the students who
come to study under them in a pro-
found and lasting way.

So, | feel honoured to have had the
opportunity to serve 1CS for a number
of years and | pray that the Lord will
continue to bless this institution be-
yond all expectation for years to
come. [A

Adriana Pierik receives a gift of flowers from the board of trustees at the
May 13 annual meeting.

Photo by Carol-Ann Veenkamyp

In memoriam:
Robert Rogers

After a two-year battle with
cancer, Robert Harris Rogers
died on May 14 at the age of
38. A 1981 graduate of ICS's
Master of Philosophical Foun-
dations program, Bob was a stu-
dent in the cooperative Ph.D.
program offered by the Free
University of Amsterdam and
ICS at the time of his death. He
is survived by his wife Dorothe
who has served as 1CS’s aca-
demic administrative assistant
for the past 11 years, his parents,
one brother, one sister, and a
niece.

The funeral took place at
Rosedale Presbyterian Church in
Joronto on May 18, with Rev.
Howard McPhee officiating.
Psalm 103 and Joshua 21:43-45
were featured in the service.
Interment took place at the To-
ronto Necropolis. (7
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