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“...and search was made in
the archives.. .a scroll was
found...: the king (Cyrus)
issued this decree
concerning the house of
God in Jerusalem: Let the
house be rebuilt.... Then
King Darius issued this
order: .. .leave the governor
of the Jews and their elders
free to rebuild this house of
God. Their expenses are to
be defrayed from the Royal
(tax) funds.... and the house
was completed... and the
children of Israel celebrated
with great rejoicing.”
Excerptsfrom Ezra 6. (The New English
Bible)

With gratitude to
God, the Institute for
Christian Studies
announces that on
October 25, 1983, it
received a charter
from the Ontario
Legislature to grant
the degree “Master
of Philosophical
Foundations”



Excerpts from
The Institute for
Christian Studies Act, 1983 C

Ontario/Royal Assent,
November 9, 1983

Preamble:

Whereas The Association for the Advancement of Christian Scholarship hereby represents that
it was incorporated by letters patent on the 27th thy of November, 1961, as The Association for
Reformed Scientific Studies; that its name was changed to The Association for the Advancement
of Christian Scholarship by supplementary letters patent thted the 31St thy of October, 1968;
that its objects, as stated in its letters patent, are “to undertake or promote scripturally directed
learning and scholarly enterprise and, in particular, to establish, control and develop a Christian
university”; that since 1967, it has conducted and maintained an institute of learning at the
university level; and whereas the applicant hereby applies for special legislation providing for
the continuance of its organization, government and administration and for the power to exercise
suitable powers, rights and privileges; and whereas it is expedient to grant the application;

Therefore, Her Majesty, by and with the advice and consent of the Legislative Assembly of the
INSTITUTE Province of Ontario, enacts as follows:

FOR CHRISTIAN
STU DIES Article 3: The objects and purposes of the Institute are,

TrntCft . (a) to operate and maintain an institution for post-secondary education and research in all areas
0 1fl4flrio of learning based on the Scriptures of the Old and New Testaments and consistent with the
(416)979-2331 Basis and Educational Creed of the Institute;

(b) to advance scholarship in all areas of learning so as to exhibit the coherence of all reality in
Christ and in this way to equip people to direct their lives by the Gospel; and

(c) to sponsor at other institutions lectureships, courses, teaching programs and research projects.

Article 6.(2) The Senate shall have the following powers and duties:

2. To recommend to the Board the establishment and termination of programs and courses of
study including programs and courses of study leading to a degree granted by another post-se
condary institution, including the degree of Doctor of Philosophy, if the other institution is
authorized under the laws of Ontario to grant the degree....

6. To grant diplomas and certificates and the degree of Master of Philosophical Foundations....

(-Perspective newsletter is published bi-monthly by the Association for the Advancement of Christian Scholarship, 229 College Street, Toronto, Ontario
Canada M5T 1R4.
Authorized Second Class Postage paid, to the USA and Territories, mailed from Boa 110, Lewiston, N.Y. 14092.
All other copies mailed under authorized Second Class privileges from Toronto, Ontario. Send all address changea and other inquires directly to AACS, 229
College Street, Toronto, Ontario, Canada M5T lR4.
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God’s fishhook
by Calvin Seerveld

(‘

Tread from the closing chapter of Job,
after God has been challenging Job from
the whirlwind: Can you master the
hippopotamus Behemoth or catch the

This is the Word of God:

Dr. Calvin Seerveld, Senior Member in
Philosophical Aesthetics, wrote this
meditationfor the thanksgiving service

crocodile Leviathan with a fishhook, 0
you little man with big questions? (40:6-
41:34)

The Old Testament book of Job is an
extensive, new critique of the theological
thought of three Edomite wisemen, sons
of Abraham (by way of Keturah and later
Esau—of Genesis 25:2, 36:9-11) who
firmly believed that calamities are due to
your sin and prosperity follows upon
being good. The book of Job reveals the
gospel that God, however, is not a
Pharisee: the LORD God will vindicate
any sinful believer who perseveres
through suffering that has God’s glory at
stake.

So the good news from Scripture that
piety-and-blessing, sin-and-trouble, is not
the equation God works by, is relevant
tonight for our celebration. And the truth
that the faithful children of God accept
with joy the gracious, refining leading of
the LORD (cf James 1:2-4) as a discipline
of love that brings certainty and fullness to
one’s life of praise, is also relevant for our
thanksgiving tonight.

It’s not everybody that can laugh and
celebrate! winning an important political
battle with the Ontario Legislature that
legitimates our particular biblical,
reformational, Christian slant to scholar
ship as bona fide in the secular world, and
be simultaneously at the point of bank
ruptcy. It’s very appropriate that we meet
in the basement of 229 College Street
tonight; it has the aura somewhat of
meeting in a catacomb.

Job’s confession at the end of the book
is what we need to hear, because it holds
the biblical key to the deepest level of true
celebration.

Job was a blameless, holy man who
stood inawe of God and turned away from
evil (Job 1:1). When troubles came his
way, Job accepted even disasters with the
sterling grit of faith: “The LORD has
given, the LORD has taken away; may the
name of the LORD God be praised!”
(1:21,2:10) It’s only after his well-mea
ning friends (2:11-13) tried to “explain”
Job’s problems to him, finger his guilt,
and counseled him to ‘shape up or sifip

Then Job made an answer to the Lord God. He said:
I have to come to know now truly that You have the power for

all kinds of things, and nothing You farsightedly plan to do can
be thwarted.

[I remember you said earlier (38:2),] “Who’s that obscuring
counsel without sound knowledge?” I realize now I didn’t know
what I was talking about (chapter 24), things too deep for me, I
lacked insight —

[You also said (38:3,40:7):] “All right, listen then! Let me do

( the talking. I’ll question you, and you let me know [what’s up]!”
It was by hear-say, I realize now, I had earlier understood

You: now my very own eyes have seen what You do firsthand.
As a result I repudiate [my high-flown ignorance], and I expe
rience repentance here in dust and ashes.

Now it happened after the LORD God had spoken [all] these
words to Job, the LORD God had some words with Eliphaz the
Ternan ite:

“I am deeply angry with you and with both your fellow-friends;
you have not spoken of me with integrity as my servant Job
has done. So now get yourselves together seven bulls and
seven rams, and take them over to my servant Job’s place;
offer them up as sacrifice for your own sakes, and let Job my
servant intercede for you. That’s right, only his plea will I accept
so as not to deal with you in your stupidity. You people have
not spoken of me with integrity as my servant Job has done.”

Then Eliphaz the Temanite and Bildad the Shuhite and Zophar
the Naamathite went and did what the LORD God had told them
to do. And the LORD accepted the prayer of Job.

Then the LORD brought a turnabout for Job while Job was
making intercessory prayer for his “friends.” ...The LORD God
blessed the following days of Job’s life more than all the earlier
ones...(Jöb42:i-lOa, 12a)

held to celebrate the charter on November
29.
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out,’ that the distracted Job began to
blunder with God.

Job couldn’t see the LORD anymore.
The interminable talk of those trying to
help him come to grips with what was
wrong in his life covered him up with a
smoke-screen, as it were, and prevented
Job from finding and touching the living
God he knew.

One of the most exultant testimonies of
the Old Testament is wrung out of Job’s
heart practically as a desperate cry: Even

Job himself slips and falls that way (in
the terrible chapter 24) with a bitterly
vivid description of dispossessed refugees
lying naked at night out in the cold,
without any coverings, of the cut-throat
murderers and adulterers and white-collar
criminals who do their business in the
dark, and Job’s indictment is this:

those from the city who are dying
groan out loud and the insides of those
who have been raped scream for help,
but God doesn’t pay any attention to
their prayer! (24:12)

Job couldn’t see God at work in the world,
or in his own affairs. Job knew that one’s
troubles are not always the result of your
sinfulness. Job knew that the exacting
moral demands of his friends were
heartless. Yet their partial truths on his
unworthiness needled Job, until cornered,
he lashed back with the same kind of

brusque judgment: God lets evil overcome
what’s good— that’s whatlsee! Oris that
a lie? (24:25)

God, as you know, didn’t argue with
Job. And the powerful poetry of God’s
whirlwind speeches (38-39, 40:6-41:34)
is not a rhetorical putdown. God showed
himself personally to the troubled believer
by pointing to the uncanny animals God
had made.

If you think I lack compassion or the
power to act imaginatively or don’t hear
the cries of my human creatures like
yourself, Job, then look intently at
hurricanes and snow and rain, at lions
who stalk prey and ostriches which warm
their eggs in the sun and can outrun any
pursuer, at the glory of a wild horse and
the sweep of a hawk, the incredible
hippopotamus who eats grass! and the

4 lethal crocodile. Are you not more dear to
me than crawling beasts and birds on the
wing I created for joy! (cf Matthew 10:16-

j 33)
i God poked through the wordy cloud of

j misguided correction Job’s friends had

spun. When Job could see the amazing

4 acts of God again, Job confessed: I see
now firsthand that Your deeds born out of

) such wondrous care shall not—can never
‘ be thwarted! I repudiate my blustering,

critical ignorance, and I repent of doubting
whether You will come through (42:2,5- 6).

With that confession God set things in
motion. Job’s friends were ordered to
make a major sacrifice — seven bulls and
seven rams (cf Numbers 23:1,14,29)
would be comparable today to wiping out
our debt — and God said Job should pray
for those self-righteous friends that they
not get what was coming to them. Your
demands that Job be morally righteous
before he could be blessed, said God to
Eliphaz the Temanite, lacked the integrity
of a dependent humility and woebegone
wrestling for my mercy that Job has sho
wed.

Then both Job’s friends and Job did
what the Lord commanded.

While Job was praying for his friends
who had boxed him in, the LORD, says
Scripture, brought a turnabout for Job. So
the celebration began, and it so happened
that God blessed the following days of
Job’s life more than all the earlier ones.

The point of our passage is not that the
stories of God’s children all have happy
endings — which they of sorts do (cf Mark
10:29-31!). And the fact that the book of
Job may be much more a warning to the
church not to act as one of Job’s friends
than it is a model of how to bear suffering
in faith is not exactly propadeutic to
celebration. But what we need to be
caught by is God’s fishhook in revealing

the Grace bound up in Job’s confession
and act of intercessory prayer.

As a Christian Institute community,
and that includes anybody who pleads
with God for our being kept straight in the
faith and life the Scriptures teach and has
been confessed and lived by men and
women of biblical Reformation, we are as
fully justified in Christ and therefore
saints, as Job ever was. We may not be so
steadfast in turning away from evil, and
our history certainly has its chapters 24 of
brusque concern and critique that affronted
God’s people if not God, but the important
opportunity we have right now is to see
God.

If we have been studying and carrying
on in seminars and offices and mailings by
hearsay of God’s great deeds, and if we
have blundered in speeches, curriculum,
organization and policy decisions, always
remembering that God does overrule the
faults of his people, you know; and if we
with our faithful supporting members who
have kept the vision of university-level,
reforming Christian scholarship in the
secular world have been buffeted and
consoled, shamed, admonished, and left
by friends who couldn’t take our weaknes
ses, so that it has bothered us as a believing
institute community (or left us cold)
because we’ve always heard that God
forgives those who repent, and God does
work things together for good to those
who love the Lord, yet it all seems
clouded, precarious, overrun by talk and
committees and conflicting advice: now,
something has happened!

God has given us a charter.
The law of the land may read, “Institute

for Christian Studies Act, 1983,” but our
Canadian charter to give ordinary,
recognized degrees, in Christ’s Name, is
an act of God.

Anybody who knows how the complica
ted legislative assembly of Ontario works
— what with powerful civil administrators,
a long-standing opposition to equal rights
for alternative Christian education, an
absolute majority of Conservative MPPs —

any believing insider who knows the
secular odds will be able to see that the
charter granted by the Queen of this
country to the tiny Institute for Chritian
Studies in Toronto is comparable to the
monstrously wonderful event of a hippo
potamus opening its huge mouth to eat
grass.

The LORD God who made the hippo
potamus and the lethal crocodile has made
us a piece of paper called a charter and
given it to us from the principalities and
powers who rule the land. This gift of a
charter lets us see God doing things, the
LORD who, in spite of our sin; does not

if the worms get my body—without my
flesh I know I shall see God! My Redeemer
lives and will vindicate me! You friends-

of-righteousness had better beware
yourselves of the judgment coming!
(19:25-29) That’s the gut confession of a
believer hanging on to God by a single
string of faith, when God is all but lost to
sight, obscured by the wrong kind of
unhelpful, theological and moral delibera
tions.

(
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yet want us to go under. I can see firsthand
— not from hearsay and remembering
magnalia Dei, but from experiencing in a
specially direct, fresh way — that nothing

(\ the LORD intends to do with us shall be
thwarted.

Therefore, lest our glad celebration
precede a wake, because of bankruptcy,
God’s happy act of blessing tells us to
repent of our sin and muddled witness
and, looking neither to the right nor to the
left but simply keeping God in our sight,
give prophetic leadership with all our
might in the world of graduate study
where students are getting lost by the ten
thousands. If we as a scholarly community
can single-mindedly keep our eye on God
and show an unflinching witness to Jesus
Christ’s Rule in our fields by bringing the
wisdom of the Holy Spirit to bear, in
whatever small ways we are ripe for, upon
the creaturely reality we explore, which
needs to show God’s presence, order, and
direction, then we have nothing to fear,
not even if we fail (Romans 8:31-39).

To this day the Institute for Christian
Studies is a somewhat controversial
institution in the established world of
Reformed life and in the mainstream of
Christian leadership at large. We do not
seem to fit normal patterns, and we tend to
struggle through issues that need attention

- rather than come up with quick answers.

( , The closing chapter of Job tells us, never
mind. By “us” I mean those present but
especially the AACS members who for
years and years have given of their
livelihood, their praying lifetime, and
their trust to those implementing the
biblical vision our educational creed
articulates and we all know is deeply,
God-fearing right. Never mind anything
but patiently waiting like the farmer and
Job, says the New Testament letter of
James (5:7-1 1), for the precious fruit of
the earth which the Lord acoming will
provide.

So never mind the “conservative”
friends who tell us that if you get rid of
so-and-so, then you get our money, and
never mind the “liberated” friends who
tell us this Dooyeweerdian and Vollenhovian
philosophy is too parochial for them to
support. Never mind. God’s Word of the
closing chapter of Job tells us to pray for
our friends, to plead with God not to make
us a stumbling block for “weaker”
brothers and sisters among God’s children
(cf I Corinthians 8:7-13), to wash their
feet with insight (cf John 13:1-17), and to

C. be jubilant about the scandal of Jesus
Christ who will, without any doubt,
vindicate those who are ongoingly faithful
in being refined to life that shows the
richness of shalom.

What does
the charter
mean to us?
By Bernard Zyistra

A charter is a written guarantee of
rights issued by the sovereign power of
a state. The Institute for Christian
Studies Act, issued by the government
of Ontario, is a charter which
guarantees the rights and powers of
the Institute for Christian Studies.

Rights and powers are not ends in
themselves. ICS has them in order to
pursue its objects and purposes. What
are they? Article 3 of the Charter Act
lists them. Here are the two most
important ones:
(a) to operate and maintain an

institution for post-secondary
education and research in all areas
of learning based on the Scriptures
of the Old and New Testaments
and consistent with the Basis and
Educational Creed of the Institute;

(b) to advance scholarship in all areas
of learning so as to exhibit the co
herence of all reality in Christ and
in this way to equip people to
direct their lives by the GospeL

That’s what the Institute is about. In
order to achieve these objects, it must
have certain powers. The charter lists
them, one by one. The members of
AACS (now members of ICS) have
five powers. The Board of Trustees
has eighteen powers. The Senate,
which incorporates the present Board
of Curators, has eight powers, of
which number six is the important
one: “To grant diplomas and certifi
cates and the degree of Master of
Philosophical Foundations.”

What does the charter mean for us
today?

It means that the members of AACS
have achieved their most signif
icant victory in the struggle for
the public recognition of the claims of
Christ in higher education.

It means that the alumni of ICS
who received a degree since 1976 will
in effect receive after-the-fact legal
recognition for work done at ICS.

It means that our present students
can expect a much speedier
acceptance of their ICS degree by
other academic institutions.

It means that another link in the
chain of Christian education is in
place. The ICS has now become one
of many legally recognized institutions
engaged in university-level scholarship
in Canada.

It means that the grounds for
discrimination against ICS because of
its Christian character have now been
removed.

What does the charter mean for the
future?

It means that our student recruitment
program has a new and vital
base. In the past, there was always a
cloud of uncertainty about our
degrees. Some universities recognized
them, others did not. This will change,
not immediately in every case, but
substantially in most cases.

It means that we now have the
legal basis for serious negotiations
with the network of university
associations in order to establish our
academic accreditation. Specifically,
we can now request membership in the
Association of Universities and
Colleges in Canada.

It means that we now have the
institutional stability to expand our
academic programs. At present the
ICS has eight professors teaching in
five areas: philosophy, theology,
history, aesthetics and political
science. The Curators have identified
four areas for future expansion
education, economics, psychology and
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philosophy of technology. While we
were fighting for the charter we
couldn’t pay attention to expanding
our work. Now we can.

It means that the ICS can give
more serious attention to helping to fill
a huge gap in Christian education: the
training of college professors.

It means that we can now begin
the battle for public support of the
ICS. It should be very clear that the
Ontario government, in granting us a
charter, did not in any way promise
financial support. To the contrary. But
we have a better legal base to fight
financial discrimination sometime in
the future.

It means that evangelical
Christians throughout Canada are
utterly serious about fighting the
secularization of university-level
education. The public recognition of
ICS is the latest of a series, beginning
with Regent College and Trinity
Western College in British Columbia,
continuing with The King’s College in
Alberta, Redeemer College in Ontario
and the Atlantic Baptist College in New
Brunswick. These institutions are all
strategically placed in this vast
country to provide education in the
mind of Christ as an alternative to the
secular mind.

It means that another building
block is now in place for a cooperative
arrangement among Reformed
institutions of higher learning in
Canada and the United States leading
to a federated Christian university.

It means, fmally, that there is now
a new and solid ground for expanding
the support base of the ICS. This
applies to the Reformed community
which gave birth to ICS. And it
applies to the wider Christian
community which the ICS has served
from its inception with its students,
professors, publications and
conferences.

Clearly these goals cannot be met
immediately. Clearly these goals will
require the active involvement of every
present member and supporter, now
and in the future.

The Lord has blessed the ICS, this
fragile flower, in ways undeserved. His
name be praised!

Although the Master of Philosophical
Foundations is more unconventional
(we haven’t even found a proper short
form yet!) than the Master of
Philosophy (M.Phil.) degree previous
ly awarded to ICS students, the new
degree title more accurately reflects
the uniqueness of this Master’s
program. However, the program itself
will not change because of the new
degree title.

But what, you may ask, is the
Master of Philosophical Foundations
program all about? Often the best way
to describe something is by example.
Here then are a few snap-shots of the
“last batch” of M. Phil. graduates.
The reasons these students came to
ICS and the kind of work they did
here will be much the same for those
following the Master of Philosophical
Foundations program.

Carroll Ann Goon came to ICS
from Utah after studying at a Bible
college in Colorado and the University
of Utah in Salt Lake City. She arrived
at ICS in September, 1980, seeking an
answer to the question, “How do you
serve God through your studies?”
“The people around here and those
supporting this institution must not
forget the joy, the excitement, the
uniqueness of this place,” Carroll said
soon after beginning her studies.
“Nobody else is doing this sort of
thing.” On February 3, 1983, Carroll
successfully defended her thesis,
written under the supervision of Dr.
Calvin Seerveld and titled, “A Critical
Exploration of Jane Austen’s
Persuasion.” Carroll demonstrated
how she was learning to serve God in
her studies by examining Jane
Austen’s novel with the critical tools

Master of what?

In some cases, degree titles are matters of
personal preference. Carroll Goon likes her
M. Phil. degree, saying, “Both degrees are
awarded for the same work standards. It
really makes no difference. A chartered
de9ree is good to have, but I prefer the M.
Phil. degree because it’s cleaner, it sounds
nicer.” Malcolm MacRury, on the other hand,
when asked about his pending Master of
Philosophical Foundations degree, said,
“On a personal level I’m simply glad to have
finished my academic study, and eager to
get on to new types of tasks. On the
corporate level I’m excited that we’ve got a
chartered degree that superbly describes
our approach to study.” Each to his own.

(

Bernard Zyistra is President ofICS.
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Michael Ophardt grew up in
Rochester, New York, and attended
Allegheny College in Pennsylvania,
where he met Dr. Pete Steen of
Christian Educational Services. Steen
introduced Mike to the concepts of
reformational philosophy, and instilled
in him the desire, as Mike put it, “to
learn what it means to be a Christian
and how to think like one.” Mike gave
his M.Phil. thesis the title,
“Metaphor, An Aesthetic Figure: An
Analysis of Philip Wheelwright’s
Theory.” Like Carroll, he was
equipped by Dr. Seerveld to examine
the underlying structure of aesthetic
theory, thus learning to “think like a
Christian.” Mike graduated from ICS,
M.PhiL in hand, and is now studying
in a Ph.D. program at Duquesne
University in Pittsburgh.

Jonathan Chaplin is one of the
many students who came to ICS from
overseas, and the first of more to
follow from England. As a student of
Dr. Bernard Zylstra, he was
introduced to Herman Dooyeweerd’s
political theory, and in July defended
his thesis, “Dooyeweerd’s Theory of
Public Justice: A Critical Exposition.”
Jon came to ICS hoping to learn how
to translate the insights of the
reformational tradition into the
English evangelical context from
which he came. He is now back in
England, studying part-time at the
London School of Economics and
sharing what he learned at ICS.

John Hiemstra was raised in
Terrace, British Columbia, and
attended Dordt College in Sioux
Center, Iowa. His interest in political
theory was heightened through his
courses with Dr. James Skillen. John
came to ICS, he said, “to deepen my
insight into political questions, and to
get a framework in which I can work
at the practical aspects later.” John
completed his thesis, “Trudeau’s
Political Philosophy: Its Implications
for Liberty and Progress,” after he had
already begun to work at the
“practical aspects” as Alberta
Regional Coordinator for Citizens for
Public Justice (CPJ).

path similar to John Hiemstra’s. He
too comes from Western Canada —

Coaldale, Alberta — and studied biology
and philosophy at Dordt College
before coming to ICS. Tim kept his
feet in both fields by studying
philosophy of science with Dr.
Hendrik Hart. “I wanted to work on
philosophical problems that had
implications in the foundations of
natural science,” Tim said. “I was
convinced that the ICS was the place
to do it” Tim defended his thesis,
“Commitment and Meaning in
Bio1ogy Michael Polanyi’s Critique of

Reductionism,” just eight days before
the charter bill was passed by the
Ontario Legislature. He is continuing
his exploration of the religious
directions underlying biological studies
at the Institute for the History and
Philosophy of Science and
Technology, located at the University
of Toronto.

Malcolm MacRury and Johanna
Selles Roney will be the first ICS
students to graduate with the Master
of Philosophical Foundations degree
later this fall. Malcolm’s work on the
Mackenzie Valley Pipeline debate and
Johanna’s on the thought of Simone
Weil display the same kind of foci and
emphases that have gone into the work
for M.Phil. degrees.

Working towards a degree with
legal status will mean most to those
students who plan to transfer into
Ph.D. programs elsewhere, but the
Master of Philosophical Foundations
degree will be as significant as the
M.Phil. was to all of the students who
have studied hard and well to achieve
it.

taught her by Seerveld. Carroll has
decided to stay at ICS to continue her
foundational studies in the cooperative
Ph.D. program with the Free
University of Amsterdam.

CarrollAnn Goon

Malcolm MacRury

Tim De Jager - Seerveld

Tim De Jager-Seerveld followed a
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By Robert E. VanderVennen

I’ve just come back to my office after
an hour in the Visitor’s Gallery at the
Ontario Legislature, where formal
approval was given to the charter for
the Institute for Christian Studies. The
charter gives us the right to offer the
degree Master ofPhilosophical Founda
tions to students who complete the
requirements for our degree.

I have a feeling of great relief and
happy satisfaction. Today’s action by
the Legislature, which is technically
known as second and third readings,
took a total of 40 seconds on the
digital clock in the Chamber. Yet
those 40 seconds are the climax of
more than ten years of serious work
by the Institute, work in which I have
been centrally involved.

Why the struggle?
Why should this have been such a

long and hard struggle? Was it
because of any feeling that the
Institute’s program was not up to a
good standard? No. The problem
related to a basic issue in Canadian
society: how should alternative
religious-philosophical standpoints in
education receive public expression?
You see, the mainstream educational
philosophy is that education is
religiously neutral so that people of
every kind of religious belief can work
together in teaching and learning the
same subject matter. Many people will
concede that there are minor
differences in value judgments that will
allow minor differences in interpreta
tion of subject matter. Major religious
and philosophical differences,
however, are properly outside of the
subject matter and should not have a
place within the classroom.

This publicly accepted under
standing works hand-in-glove in
Canada with the idea (inherited from
England, and widespread in other
European countries) that the govern
ment should exercise monopolistic
control of education, and especially
higher education. In the British
tradition you must get a charter from
the government (a “royalty” from the
Crown) in order to have the right to
offer a public program of education,
especially if that program leads to a
degree. At the same time the govern
ment will normally provide, through

taxation, most of the money you need
to operate your school.

What if you think the mainstream
view of secular (religiously “neutral”)
education is fundamentally wrong, and
you want to offer education expressing
your own convictions? In our liberal
and individualistic society your only
option is that you as an individual

“I have grave
doubts that there
are many other
academics with the
kind of dedication
of purpose and
single-minded
commitment that
the academics
associated with
ICS have had in the
pursuit of the
program they have
established at that
institution.”
Hon. Bette Stephenson at the
Committee Hearings on Bill 41.

should teach within the system — the
chartered university structure -.

offering your own interpretation, but
only to a limited extent, so as not to
offend students or colleagues who
have different views. Starting a new
“university” and getting a charter for
it is out of the question. That cannot
be tolerated, first of all because it is a
public witness that the mainstream
idea of secular education is false, and
secondly because the government
already supports enough — maybe too
many — universities.

This is the situation into which
Dutch Calvinist immigrants came in
the 1950s, amazed that they didn’t see
a Christian university in Canada.
They promptly set about starting one,
convinced that it was God’s will and
that the growth of a Christian society

needed the leadership of a Christian
university. When the Institute was
founded in 1967 nobody thought much
about a charter. In fact, curriculum
and degree programs took shape only
gradually, and were not fully
formulated until 1973.

The charter quest
The charter quest started in 1973

when John Olthuis, then Executive
Director, made inquiries about a
charter and also about the prospects
for university affiliation. A charter
seemed more attractive because it
would give ICS more independence
and flexibility than would affiliation
with a university. John met with the
officials of the Ministry of Colleges
and Universities to check the pro
cedures, and found a Member of
Provincial Parliament, Leonard Reilly,
who was willing to sponsor a charter
bill for us. It seemed quite simple.

Because we thought we should
have the endorsement of the Minister
of Colleges and Universities, James
Auld, John and 1(1 had just arrived on
the scene at that time) asked Mr. Auld
for his support. His response was a
jolt to us: “Since 1967, it has been
Government policy that no new free
standing degree-granting institutions
would be established and that groups
seeking new types of educational
opportunities should do so in
cooperation with one of the fifteen
provincial universities.” In a meeting
with him, he said that university
affiliation was the only way for us to
go, and that if affiliation efforts ran into
snags he would help us. He also told
us that it was possible for us to grant
our own degrees without a charter.

So I wrote to eight of the Ontario
universities nearest to us, especially
those with the fullest graduate
programs, and I visited the presidents
of five of those universities. Each
answer was a polite “not interested.”
In 1976 we went back to the Ministry
to ask for its help, saying that in the
meantime we had decided to offer our
own Master’s degree, as the Minister
had suggested. We got no help at all.
Instead we got a letter saying,
“Without Legislative authority, the
Institute has no power to grant
degrees. Therefore, if the Institute
persists in conferring degrees without
any express power to do so, the
Ministry will be forced to take
appropriate measures to prevent the
Institute from continuing such

The charLer story
C
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practice.” No religious degree title

We were shaken by this threat, and
wondered what authority the
government had to back it up. When

jN. we discovered that it had tradition on
( its side, but no legal authority, we

continued to grant our own Master’s
degree.

Enter bill 4
Then in March, 1980, the govern

ment came forward with its move to
gain that legal authority. Although the
current Minister, Dr. Bette
Stephenson, told the Legislature that
this bill “would not encroach upon the
fundamental freedom of people to
operate educational institutions,” the
bill would make it illegal for an
Ontario school to offer a degree
without a charter. And we knew that
since 1967 the Government had a
policy not to grant new charters, a
policy they were not going to change.

That put us up against a wall Our
existence was threatened without the
opportunity to grant a degree, since
degrees are essential to colleges and
universities, even more than diplomas
are to elementary schools and high
schools. But Bill 4 also threatened the
existence of a number of seminaries

( and Bible colleges in Ontario, which
had been giving their distinctive
degrees, without charters, for many
years. The Government, which had
tried to slip Bill 4 through quickly,
was confronted with a great public
outcry. It responded promptly by
modifying its no-charter policy “.

to allow charters to be granted to theo
logical seminaries and Bible colleges
provided that. . . the degree designa
tions clearly identify the degree as
being theological or religious.”

A fascinating development! With
this action the Government publicly
implied that it divided education into
two types, secular and religious. It
wanted to maintain its control over
secular education, but was willing to
let churches operate schools for
religious instruction to serve church
interests.

For us this was a red flag. Our very
existence was a testimony to the idea
that all education is grounded in
religious views of reality, whether
Christian or otherwise. The Govern

( ) ment hoped and assumed that this
- “Christian loophole” would satisfy us

as well as all other Christian schools
of higher education.

integrity of our witness that “all of life
is religion” and that education cannot
be separated into that which is
religious and that which is neutral
Also, a religiously labelled degree lies
outside the mainstream of university
academic work, and would be a handi
cap to our students wanting to finish
Ph.D. degrees at public universities. A
theological degree would not
accurately show the kind of study we
offer, which is not primarily theology
or religious studies. With a theological
type of degree we would need to be
accredited by the Association of

Cast of characters
Institute for Christian Studies

Robert E. VanderVennen. Executive Director of the AACS
until January, 1983; currently Director of Educational Services
at the Institute for Christian Studies. As Executive Director,
VanderVennen was a key person in all talks with government
officials through the years. He also investigated the possibility
of affiliation with virtually all chartered universities in Ontario.

C. T Mclntire Senior Member in History and Historiography
and Registrar of the Institute for Christian Studies. Mclntire
was especially instrumental in soliciting support for the
institute’s cause among academics worldwide and from head
officials of a number of mainline Canadian churches.

Gerald Vandezande. Public Affairs Director of Citizens for
Public Justice. Vandezande offered invaluable advice on
political strategy in the charter struggle, particularly during the
summer of 1982, immediately after the introduction of Bill 137
into the Legislature.

Queen’s Park

Dr. Bette Stephenson: Minister of Colleges and Universities.
The struggle with Queen’s Park was fought specifically with the
Ministry of Colleges and Universities. All negotiations
concerning both our charter bill and Bills 4, 137 and 41 (all
Acts to regulate the Granting of Degrees) took place with
officials of Dr. Stephenson’s Ministry.

Andy Watson. Conservative Member of Provincial Parliament
from Chatham-Kent. Watson agreed to sponsor our charter bill,
Pr21, as a private member’s bill, introducing it into the
Legislature for first reading in June, 1983, taking it successfully
through House Committee Hearings, and then seeing it through
second and third readings in October.

Richard Allen. New Democratic Party Member of Provincial
Parliament for Hamilton West. As the NDP education critic,
Allen was sympathetic to the ICS’ concern over Bill 41,
especially since he himself was not in agreement with the
sweeping powers the bill would give the government Allen
introduced an important amendment to the bill in its hearings
before the House Committee, but his amendment was voted
down.

So we hung tight. We gained time
from the fact that Bill 4 was not
pushed through during that session of
the Legislature due to all the
controversy that it raised. We needed
the time, and we used the following
two years to work intensely toward a
charter giving us the right to grant a
degree that does not have a
specifically religious title.

Why was that so important to us?
There are a number of reasons. Most
basically, we wanted to keep the
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Theological Schools, but the ATS had
already told us, after an examination
of our curriculum and a visit to our
premises, that our programs fall
outside of degrees that they accredit.

During those two years the
Government continued to push us very
hard to seek university affiliation. It
also helped us by making contacts on
our behalf with five university
presidents. But in spite of this help
and our own hard work, universities
just were not interested. They had no
particular incentive to draw ICS under
their own umbrella of programs and
degrees. There was no money in it for
them, and these days universities have
enough problems without reaching out
for the handful of problems they would
get from us. For instance, any univer
sity would find some of its professors
and administrators raising a ruckus
over the university sponsoring
instruction in the arts and humanities
that had a clear religious foundation.
Who needs that kind of problem?

The Government also hoped that
we could work out with the Free
University of Amsterdam an affiliation
at the Master’s degree level that would
be parallel to our cooperative Ph.D.
program with the Free University. We
kept pointing out that this was out of
the question because there is no
Master’s degree in the Dutch degree
structure, and therefore the Free
University wouldn’t know how to
supervise a Master’s degree program.
Neverthelesa, that pressure from the
Government continued until the Free
University informed us in writing that
it would be illegal for it to have
affiliation at the Master’s degree level
because Dutch law prevents them
from introducing or accepting any new
degree.

Putting the pressure on the Premier
As time went on, and as semin
aries and Bible colleges came
forward to get their theological
degrees, it became clear that Bill 4
(later known as Bill 137 and finally as
Bill 41) would be enacted into law
sooner or later. We were getting
squeezed, and we needed all the
political help we could get.

So we again appealed far and near
for people to put pressure on the
Government. The response was truly
beautiful. People from all over Ontario
wrote and rang and visited their
legislators on our behalf. At the
request of C.T. Mclntire and Bernard

Zyistra, university and college
professors from Ontario and all over
the world wrote to Premier Davis and
to Dr. Bette Stephenson, Minister of
Colleges and Universities, testifring to
the Institute’s academic strengths and
urging that appropriate place be made
for us in Ontario higher education. In
fact, the list of people who wrote for
us makes a pretty good list for Who’s
Who, and statements in their letters
praising our strengths sometimes made
us blush. But the final and deciding
push came from church leaders in
Canada, most of whose offices are in

Toronto. When it became clear that
the Government would soon need to
make a decision about us, Gerald
Vandezande (Public Affairs Director
of Citizens for Public Justice) and
C.T. Mclntire appealed to leaders of
all churches in Canada, and the
response was overwhelming. It seems
to us that this timely response led
directly to the Governmene s decision
to make an exception in the case of
our charter.

Into the home stretch

During the course of the nego
tiations both the ICS’s position
and the Government’s became clear.
We were adamant in our refusal to
accept a religiously designated degree,
and the Ministry was equally adamant
in its refusal to allow us to grant a
standard university degree. Neither
side would give in on these two points.
When this was at last realized, both
sides began to look for some middle
ground that would be acceptable to
both. And we found it. a degree title
which was neither religiously

designated nor already existing in the
university world, a degree which,
without branding ICS as a theological
school, would be clearly different from
any known university degree and
would show the kind of distinctive
educational program we offer. At a
conference with Dr. Stephenson in
November, 1982, we reached an
agreement “in principle,” and in
January, 1983, we received a letter
from her agreeing to the degree
“Master of Philosophical Founda
tions.”

The history of writing our charter
bill is a story of its own, but I will not
tell it here. It will be enough to say
that already in 1974 John Olthuis had
drafted a bill, and that the charter we
have was prepared over a period of
several years. Our legal work was
done by G. J. Abols and W. G.
Posthumus, and we received valuable
help from Ministry officials and from‘ Donald Revell, the Legislative
Counsel.

We were now ready to begin the
legislative process that would get our
charter passed into law. With the help
of Gerald Vandezande we found two
Conservative Members of Provincial
Parliament, Mr. Andy Watson and
Mr. Richard Treleaven, who were
willing to shepherd our charter bill
through the Legislature. On June 6,
1983, Mr. Watson introduced the bill
for first reading. From there the bill
went to a House Committee hearing,
where it received approval and was
sent back to the Legislature for second
and third reading. Before that could
happen, however, Parliament recessed
for the summer. Final passage of the
bill had to wait until October 25.

In all of this we have learned some
things about the political process. We
have worked with many people in
government, both in the civil service
and in elected office, who are
competent and dedicated to govern
ment that is just and constructive. We
are less positive about the political
process and the way it is used. It
seems to us that the decision to grant
us a charter was made not first of all
because of the justice of our cause but
because it was politically expedient
to make this particular decision. The
merits of the Institute have not given
us this charter. Rather, they have
taken away an argument that might
have been used to deny it to us.

Our basic feeling at this point is

I

Robert E. VanderVennen
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one of joy and thankfulness. We are
very happy that the grave threat to the
Institute was turned aside, even
though Bill 41 was passed, complete
with its effect of limiting room for

( Christian higher education. We are
enormously thankful for the
marvellous support we have received
through these years from people who
have put themselves out for the
Institute, the little people and the
mighty. We are especially thankful
and humble before God, who has done
great things for us, things that at times
we have not thought possible. We
gladly accept the responsibility, after
all this, to make the Institute a place
worthy of this trust and blessing.

What’s in
a name?
By Aileen Van Ginkel

When Lieutenant-Governor John
Aird signed his name to Bill Pr21,
thereby giving Royal Assent to the
ICS charter bill, the AACS as a
legally incorporated entity dis
appeared.

But, we hasten to add, those of us
who were considered AACS staff are
still here. And what was considered
AAC S-related work is still being done.

Bill Pr21 simply made legal what
took place already in January, 1983,
when the AACS and ICS structures
merged into one organization, with Dr.
Bernard Zylstra as President. The bill
acknowledges this simplified structure
and gives it one name — Institute for
Christian Studies.

You could say that with the stroke
of a pen AACS has ceased to exist,
but that would be misleading. Just as
the name ARSS (Association for
Reformed Scientific Studies) was
replaced by the name AACS
(Association fQr the Advancement of
Christian Scholarship) in 1967, so
now the name AACS is replaced by
ICS (Institute for Christian Studies).

ICS has taken over AACS
functions along with AACS’ 27-year
history. Through its Educational
Services department ICS will sponsor
family conferences and public lectures
that complement the teaching program

for full-time students. It will continue
to publish books and papers addressed
to all Christian audiences. Bringing
Christians of all walks of life towards
a deeper, richer understanding of the
principle that Christ is Lord of all of
life will be a major task of ICS, just as
it was for AACS.

What does the name change mean
for members of AACS? In practical
terms nothing changes, because
AACS membership automatically
becomes ICS membership. Mr.
Wietse Posthumus, ICS legal counsel
and Chairman of the Board of
Directors, stated that the charter
stipulates, “All those who were
members of AACS before the bill was
passed are now members of ICS. All
assets of AACS are now assets of
ICS.”

“It’s the end of an era, in a way,”
said Rev. Dick Pierik, Board Member
for Central Ontario. But he went on to
say, “Its a funny thing. AACS is
gone, but it’s still here.”

What ICS members and staff must
get used to is that ICS is no longer a
part of AACS’ work, but the whole
of it. And don’t be surprised if you
hear us answer the phones for a while
yet with, “Good morning, AACS - -

urn, Institute for Christian Studies”!

Aileen Van Ginkel is Director of
Developmentfor ICS.

Robert E. VanderVennen is
Director ofEducational Services for
‘Cs.
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Frtmm Bill 4 to Bill 1 37 to Bill 41 on Bill 41, ICS presented a
.1 submission which focussed on two

The threat to ICS’ right to grant disallowing a charter or degree- points: (1) that the Ministry should

degrees first rose with Bill 4, granting application “by reason find an appropriate way to “decide

reappeared in Bill 1 37, and became alone of an institution’s religious whether an applicant [for degree-

legal fact with Bill 41. By the time affiliation.” In support of his granting powers] is a sound institu

Bill 41 was passed, we were amendment, Allen frequently cited tion,” (2) that the “religious orien

reasonably sure of receiving our the example of the Institute for tation of an institution may not be

charter. Nevertheless, ICS was part Christian Studies, whose argument grounds for denying an applicant in

of some important debates on Bill he set out as follows: university fields the right to grant

41, which brought to the fore some “No program of study is value- degrees appropriate to those fields.”

key principial issues on which ICS free, and if no program of study Dr. Allen’s proposed amend-

has fought the Ontario government, is value-free and if values attach ment, supported by ICS, was not

Dr. Richard Allen, the themselves to those ultimate adopted for legislation. It was

education critic for the Ontario commitments of ideology or certainly gratifying to ICS,

New Democratic Party, proposed religion, then there is no way however, that the reformational

an amendment to Bill 41 which finally of distinguishing between principle that “Life is religion” was

would have prevented the Ministry a secular and a religious degree.” given serious attention in the

of Colleges and Universities from During the committee hearings “highest court of the Province.”
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Answering the So-Whats

How other
reformed
institutions
see it
By Justin Cooper

The granting of a provincial charter
to the Institute for Christian
Studies first of all means an occasion
for rejoicing with a sister institution
and giving thanks to the Lord for this
concrete evidence of His blessing upon
efforts to promote Christ-centred
education at the graduate level. Such
an event is a source of encouragement
for all who labour in the educational
area of God’s vineyard.

The reality of a charter also
enhances the credibility of the
Institute’s academic program, thereby
opening up another avenue of
recognized Christian education at the
graduate level. For the colleges, a
program which leads to a legitimate
degree can more easily be presented
as a viable option for those graduates
who wish to pursue graduate studies
with a foundational focus.

Most importantly, the granting of a
charter to the ICS is a demonstration
of the validity of Christian education
in general and specifically at the post-
secondary level. In a secular society
this is something which will have to be
argued for and reaffirmed repeatedly.
At present this need is less
pronounced in the United States than
in Canada, which has a strong
tradition of public university
education. This has fostered a mindset
which considers the lack of a Christian
presence at this level of academic
endeavour as something that is not
only normal but also desirable.

In the face of such a prevailing
attitude, the Institute’s charter, and
especially its power to grant a non
religious degree, represent more than
just a vindication of the ICS as a
specific educational institution. This
charter is in fact another step in a
process of legitimation for Christian
post-secondary education in Canada,
which must be seen in the context of
previous events, such as the granting

of charters to Trinity Western College
(British Columbia), The King’s
College (Alberta), Redeemer College
(Ontario) and Atlantic Baptist College
(New Brunswick) and the recent
recognition of The King’s College’s
program by the University of Alberta.
Because the ICS may grant a degree
which is not religiously designated,
this is an affirmation of the fact that a
program of studies taught from an
explicitly Christian point of departure,
whether at the undergraduate or

graduate level, is a bona fide variety
of higher education rather than merely
a theological training or preparation
for an ecclesiastical vocation.

The task of advancing this reality
is something in which all Christian
institutions share. This process must
continue to the point where in every
province in Canada those Christian
educational institutions which meet
appropriate academic standards are
accepted as legitimate partners in the
field of education and are given the
normal powers and responsibilities of
such institutions, including the power
to grant conventional degrees (and not
only religious degrees or non-religious
yet unconventional or “unique”
degrees). With further work and
prayer we may look forward to
additional milestones in this process of
promoting Christian higher education as
an acceptable alternative.

Justin D. Cooper is Assistant
Professor ofPolitical Science at
Redeemer College, Hamilton, Ontario.

How we
see it
By C. T. Mclntire

By global standards, the Institute’s
long and successful campaign to
secure a government charter in
Ontario was not a world-shaking
event. Yet it did involve matters of
continuing importance in our times. I
shall mention several noteworthy
things.

1. Understanding secularization. Our
difference with the government pivoted
on how religion and the secular may
be interpreted in this secular age. The
government regarded us as a
“religious” institution akin to
theological seminaries and Bible
colleges. It willingly offered us the
right to grant theological degrees like
Master of Divinity (M.Div.) and
Master of Theology (Th.M.). By
contrast, the government regarded the
universities of Ontario as “secular,”
and would not support us in giving the
degrees that it believed were properly
“secular,” like Master of Arts (M.A.).
We responded by distinguishing our
subject matter, which is in the arts and
social sciences, from our religious
point of view, which is Christian. We
were bucking a long-time secularizing
trend dating from at least the early
nineteenth century which has generally
limited Christian religious perspective
to the subject matter of church and
theology, and segregated explicit
Christianity from other academic
disciplines. It is significant in Ontario
that we got our charter for arts fields
without having to put the word
theology or Christian in the degree
title.
2. The university system in
Ontario. Ontario has only one system
of higher education, and it lies half
way between the state-controlled and
the private institutions in the United
States. The system is maintained,
financed and indirectly controlled by
the government of Ontario. The ideal
is that the system should establish a
single, broad, stable concensus in the
society which it serves. The system
should be flexible enough to
incorporate, non-threatening alterna
tives by such means as the affiliation
of new institutions with it. The

Justin D. Cooper
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standard degrees like B.A., M.A.,
M.Phil. and Ph.D. are regarded as
symbols belonging to the one system
and not to the universal fields of( study. In reality, however, the system

“is narrowing, and money is scarce.
The government is forcing the
termination of even non-threatening
alternatives by means of “rationaliza
tions,” and no arts affiliations have
occurred since the expansionist 1 960s.
In this context, the agreement between
the Institute and the government
represents an important innovation,
namely, a government-chartered non-
theological Christian institution
outside the system with a degree title
that is strictly unique. It makes the
Institute the first of what could con
ceivably be a new type of alternative
in non-theological fields of education
in Ontario. What this means for other
expressions of Christian higher
education remains to be seen.
3. Christian cooperation. In our
darkest moment, the Institute appealed
for help to Christians from all types of
church denominations. Remarkably,
the heads of every major and most
small denominations in Ontario came
to our aid and wrote letters to the
government on our behalL They were( letters which exhibited a genuine
awareness of the religious and
academic matters involved. This
represented a limited but significant
case-in-point of the expression of the
ecumenical Christian cooperation
which is now possible when needed.
Even a decade ago this probably
would not have happened. The
Christian network embracing
important theological, liturgical and
social differences is there, and it can
be made to operate effectively in our
secular society.
4. Grassroots politics. Our successful
campaign depended to a large degree
on local political pressure by
supporters of the Institute throughout
Ontario. Our supporters tended to be
grouped geographically in specific
political districts, including a few
where the ruling Conservative Party
won seats by small margins. The
many letters written by local churches
and individuals actually worked; the
“little people” were influential.
Moreover, the two opposition parties —
Liberal and New Democrat — used
their leverage on the government

¶%) successfully. The opposition parties
were the first to support the Institute’s
campaign. This and the grassroots
letters in key political ridings were

enough to induce the Conservatives to
act in our favour. Something can
occasionally be done politically by
even a few ordinary people in our
world of giants.
5. Institute’s self-identity. In an
unexpected way, the campaign served
significantly as an occasion for the
Institute to clarify its own identity and
to isolate what really mattered from
what did not. Each new step in the
negotiation process brought us closer
to the recognition of what line we
could not cross without giving up our
religious raison d’ètre — namely, that

we could not accept any arrangement
which had us giving theological or
“Christian” degrees for studies in the
arts and social sciences, or which
meant abandoning our claim that all
academic studies, including those in
the “secular” universities, were under
taken as expressions of ultimate
religious commitments. In a parallel
manner, the Institute found new ways
to express its academic identity as a
small graduate school working in full
participation with the academic world
at large. The many letters of support
from scholars, Christian and non-
Christian alike, marked their
awareness that the Institute is a solid
and worthy academic endeavour. This
helped us to accept our own academic
character at a new level of under
standing. At the very least, getting our
charter initiates a new phase in our
existence as an alternative form of
higher education, and indicates that
alternatives can still exist in our
world. Let us pray that the Institute
carries on for a long time with
creative results that offer shalom in
higher education and scholarship.

C T Mclntire is Registrar and Senior
Member in History andHistoriography
atICS.

Introducing the
programs and staff
of the ICS
Teaching and Research Programs

Certificate in Christian Studies
Master of Philosophical Foundations
Doctor of Philosophy, in co

operation with the Free University
of Amsterdam

Educational Services
* Academic and Family Conferences
* Academic and General-Audience

Publications
* Public Lectures, Workshops, Short

Courses
* Campus Outreach

Faculty
Dr. Hendrik Hart, Senior Member in

Systematic Philosophy
Dr. Paul Marshall, Senior Member in

Political Theory
Dr. C.T. Mclntire, Senior Member in

History and Historiography
Dr. James Olthuis, Senior Member in

Philosophical Theology
Dr. Calvin Seerveld, Senior Member

in Aesthetics
Dr. George Vandervelde, Senior

Member in Systematic Theology

Dr. Al Wolters, Senior Member in
History of Philosophy

Dr. Bernard Zylstra, Senior Member
in Political Theory; President of
ICS

Administrative Staff
Dr. Robert VanderVennen, Director of

Educational Services
Aileen Van Ginkel, Director of

Development
Susan Bower, Coordinator of Campus

Outreach
Nick Loenen, Western Representative
Malcolm MacRury, Admissions
Dorothe Rogers, Administrative

Assistant
Phil Travis, Business Manager
Kathy Vanderkloet, Administrative

Assistant
Rita Vander Veen, Development

Assistant
Margaret Venema, Secretary
Tine Houtman, part-time Development

*

*

C T Mclntire
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perpetual
succession and a
common seal under
the name of “Institute
for Christian
Studies”.
From Bill Pr2 1, An Act Respecting the
Institute for Christian Studies (Ontario /
RovalAssent, November 9, 1983)

Be assured that we agree with the intent
of Bill 137, viz, to assure that there
will not be any phony, fly-by-night,
clandestine, degree-granting mills in
Ontario. . . . However, we find it
extremely unfortunate that you
will not distinguish the phony from the
bona fide. There are legitimate
educational institutions for whom this
bill will sound the death knell, and it is
sad that in our democracy, the people
cannot be given the right to have them,
especially when they not only do not
harm, but rather greatly benefit our
society. . .. Why so totalitarian,
intolerant and repressive?

Classis Toronto of the Christian
Reformed Church

How tragically ironic! The
Provincial Government laments how
much it must provide to subsidize
higher education. Then someone
operates a high quality educational
program without government subsidy
and the government proposes to act in
ways that will penalize it.

Rev. Robert Bernhardfl Chalmers
Presbyterian Church, Hamilton

We agree with you that “degree
mills” ought to be prevented from
operating in our Province. But Bill
137, as it presently reads, is not the
way to accomplish this in a just and
fair way. We respectfully suggest that
institutions, such as the ICS, be
judged on academic merit. On this
basis you will fmd that the ICS ought
to be given the right to offer degrees in
various fields of study, and not just in
the religious sphere.

Blyth Christian Reformed Church

Over the past years a significant
number of Anglican clergy and laity
have participated in the courses and
programs of the Institute. . . . It

provides. .. a unique resource, which
is different from, but very much
complementary to, the work of
distinctly church institutions, such as
theological colleges and seminaries.

Archbishop Edward W Scot4
Primate, Anglican Church of Canada

May I plead that the demand for
a religious reference in the
academic titles of the Institute for
Christian Studies be dropped. This
demand gives the impression of
ideological discrimination: while the
secularist premises reigning in the
Academia are allowed to pose as truth
pure and simple, it is demanded of
religious convictions that they declare
their “sectarian bias” and thus tacitly
acknowledge their second class citizen
ship.

Bishop Ambrozic, Auxiliary
Bishop of Toronto

In general we came to the ICS be
cause it offered us a course of study
that we could not obtain anywhere
else in North America. We came to
study the inter-relationship of
philosophy, religion and the special
sciences. All of us were committed
and are committed to exploring the
relevancy of Christian thought in the
academic areas of philosophy, history
and historiography, aesthetics,
political theory and theology.

Our programme of study is
comparable to those of other M.A. or
M. Phil programmes in the Province
of Ontario. Each of us is required to
complete two years of course work, a
guided reading list in our major area, a
thesis of some 70 - 100 pages and a
thesis exam, which involves one
outside examiner from another
graduate institution.. . . The
unifying focus of our study is
found in the methodological and
metaphysical questions which lie at
the basis of each academic discipline:
what is justice? what is the task of the
State? how can we defme art? what
role do “values” play in an historian’s
interpretation? what constitutes theory
verification in the natural sciences?
These themes and questions are the
common concern of science and
philosophy in general, and cannot be
described as either theological or
exclusively Christian.

What we hope to convey to you,
Premier Davis, is that our academic
work at the ICS is of a reputable
character and is deserving of

Excerpts from letters
to the Premier

Dear Mr. Davis...

2.-(1) The members
of the Association
immediately before
the coming into force
of this act, including
all members of the
Board of Trustees...,
and any others who
may become
members of the
Institute, are hereby
created a body
corporate with

(‘

(

(

“AACS is gone but
it’s still here.”
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recognition in the form of the degree
Master of Philosophy. The injustice of
Bill 137 as it presently stands is that it
effectively bars academically sound
institutions that are privately
supported from offering degrees in this
Province. This is to assert a virtual
monopoly over higher education in
this province on behalf of the
publicly funded universities. In doing
so, Bill 137 makes no distinction
between schools like the ICS and
spurious “degree mills” which demand
little or no work from their students.
Such distinctions can and should be
made on the basis of academic criteria
alone. To do otherwise, whether in
service of government priorities or
from fear of declining enrollment in
the universities, is to hopelessly
restrict academic freedom and
creativity in this Province.

Malcolm MacRuiy, Susan Bower,
RickKleer, DonaldKnudsen; on behalf
of the Junior Members of the ICS.

Regardless of academic rigour or
standards, any institution set up to
dissent from the prevailing world view
of reigning academe, which is clearly
rigid and biased in certain directions,

doomed. . . . It is obvious that you
are trying to destroy a fly with a
cannon, and I urge you to a little more
finesse in your bill by discriminating
between “degree mills” and
institutions of academic repute not
now recognized by Acts of the
Assembly.

Donald Kirkey, Hamilton, Ontario

It would appear that FICS] has failed
to win the confidence of a Ministry of
Colleges and Universities which has
refused to establish either a set of
standards or a process for accredita
tion. This in spite of the confidence
expressed by academics from this
Province and around the world.
This in spite of the confidence
expressed by Canadian students who
forego provincial financial support in
order to study there. This in spite of
the confidence expressed by the large
number of international students who
come at great expense and without
subsidy in order to obtain a degree
which is not formally recognized.

‘ ) Accreditation should be available
‘without stigma to those institutions
which have in the estimation of their
peers demonstrated commitment to

and fulfillment of the highest academic
standards. It should not be a
bureaucratic or ministerial prerogative.

Nick Terpstra, Lindsay, Ontario

Do you, Sir, intend to ask Humanistic
schools to specify that their
degrees are coloured? Will the
University of Toronto have to say that
their degrees are degrees in
Humanistic studies to counterbalance
the intent to have the ICS and
Redeemer College specify that their
degrees are degrees in Christian
studies?

Bert Witvoe4 Woodbridge, Ontario

There is no question about the
academic quality of the ICS; its
classes certainly meet proper
university standards for academic
rigour and excellence. Its activities,
furthermore, are in many respects
unique; what it does is done well and
not done by any other degree granting
institution in Ontario.

Alvin Plantinga John O’Brien
Professor ofPhilosophy, Notre Dame
University

What is singular about the Insti
tute, and the source of its legal
difficulties, is that it cannot easily be
categorized. It is a Christian academic
institute and hence reasons out of a
committed position, at the same time,
it studies subjects like philosophy,
economics and social science and
hence follows the rational norms
operative in these branches of
knowledge. Because of this double
orientation. . . the Institute finds it
difficult to fit itself into the Canadian
academic tradition.

Gregoty Baum, St. Michael’s
College, University of Toronto

In view of the St. Michael’s M.A.

in theology, how can the Minister
argue that the M.A. nomenclature has
an exclusively secular connotation
within the system of higher education
in Ontario? To be consistent and fair
your government should either revoke
the privilege of the University of St.
Michael’s College to confer the M.A.
and Ph.D. degrees in theology or grant
the Institute for Christian Studies a
charter to confer the M.A. and
M.Phil. degrees it has requested. Any
other course of action, it seems to me,
raises the question of whether the
Institute for Christian Studies is being
subjected to unfair discriminatory prac
tices by your government..

John H Simpson, Director,
Centre for Religious Studies,
University of Toronto

If the Government is satisfied that
the Institute is not a “degree mill,”
then it should amend Bill 137 to
permit the Institute to continue
granting its M.Phil. degree. It is
offensive to imply that “religious”
degrees would not require the same
scrutiny as “secular” degrees.

Roger Hutchinson, Victoria
College University of Toronto
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