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Goudzwaard stresses individual responsibility in
Christian economics course
During the past January, Dr. Bob Gouduaard led
an intensive three-week course in economics at
the Institute for Christian Studies. Dr. Goud
.waard is professor of economics at the Free
University of Amsterdam, and serves as one of
the key policy advisors to the Christian Demo
cratic Appeal, the federation of three Christian
political parties which now leads the Dutch
coalition government.
The course was attended by over 50 people, in
cluding 14 Institute students, 7 students from
Calvin College, 10 members of the staffs of
social action groups, a few pastors, students
from several Canadian colleges and universities,
and several businessmen.
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Dr. George Monsma, professor of economics at
Calvin College, also took part in the course,
giving several lectures, responding to Goud
ôaard, helping steer the discussions, and
tutoring the Calvin students separately. Monsma
and some of his students are now editing and
reworking the syllabus that Goudzwaard used
during the seminar.

The following article is a report on the course written by one of the economics students at
the Institute.

‘

“Pay all of them their dues, taxes to whom taxes are due, revenue to whom
revenue is due, respect to whom respect is due, honor to whom honor is due.
Owe no one anything, except to love one another; for he who loves his neigh
bor has fulfilled the lawfl (Romans 13:7, 8).

Dr. George Monsma from Calvin College,

lecturing during economics seminar

Often, in reading the thirteenth
chapter of Romans, we separate the
passage into (at least) two parts.
The first section (verses 1—7) we
understand to be dealing with the
jChristian’s relationship to the stat.
while we see the second part (verses
8—lOff.) as a crucial passage for our
reading of the New Testament because
it explains that the second half of
the Decalogue has been renewed and
fulfilled in the new commandment,
“You must love your neighbor as your
self.” And these passages must in
deed be understood in this way.

But what happens if we join the two together, and read verse eight as a con
tinuation of verses one to seven? This was the question which Dr. Bob Goud
zwaard asked of all those in attendance at his three—week series of lectures
at the Institute this past January.
Not only did he pose the question, but
he went on to point out an answer.
For Goudzwaard, it is important that we do not divorce these two sections
of Romans 13, because together they give us a clearer understanding of a
Christian viewpoint on economic life.
When read as a whole, they teach that
the Christian’s responsibility to care for his (or her) neighbor goes beyond
his duty to pay taxes to the state.
In other words, while we in Western society have become used to the idea
that we work in order to support ourselves, and pay our taxes to enable the
government to help those who aren’t so successful in supporting themselves,
Romans 13 is clearly telling us that we must not expect the government to
fulfill all our responsibilities for caring for others.
In Romans, Paul
speaks of owing our dues to the state and of owing love to one another, al
most in the same breath.
He makes it clear that we pay our taxes as an ex
pression of our love for one another, but not as the complete fulfillment of
that call to love our neighbor.
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Responsibility, Goudzwaard pointed out, has become far too centralized in
our western world, because of the religion of individual freedom, i.e.,.the
idea that each man has the right to pursue his own happiness, as the American
Declaration of Independence so reverently asserts.
We have become so used
to thinking of our economic purpose as one of looking after our own interests
first, that the state is forced to take all responsibility for the poor, the
And, on the other hand, the
orphaned, the unemployed, the handicapped, etc.
government is forced to legislate wage and price controls because the people
who want higher wages and profits for themselves do not stop to think that
this may create inflation for everyone else.
Goudzwaard suggested that a society of decentralised responsibility would be
The state will always have
much closer to biblical norms for economic life.
its legitimate tasks (as Paul himself forcefully illustrates in Romans 13),
but we must find ways of putting more responsibility back into the hands of
individuals, families, business corporations, and so on, so that we too might
be busy with loving our neighbors.
For instance, the man employed by General
Motors is able to do little more than take his pay home once a week, go on
strike when his union tells him he isn’t making enough money, and put a few
screws in different places when the government tells GM that its cars aren’t
getting enough gas mileage.
That kind of centralized power needs to be
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broken so that the Christian can make his economic life
more meaningful, more caring.

Rev. John Clelland,
one of the course

Goudzwaard envisions the development of business corpora
tions in which laborers constitute the work community,
and are not just the ‘factors of production’ which the
The company as a
owner hires in order to run his factory.
the capital
provide
who
whole (both its workers and those
conceivably
might
which will make it a viable enterprise)
come to the decision that they would rather use a produc
tion process which employs more labor to produce the amount
of goods which a smaller number of workers could just as
well have produced, because there seem to be a lot of un
employed persons in the community who could use the work.
Or, perhaps, it might decide to use a chemical which
creates less environmental stress than a cheaper chemical
which was also available to the company.

part-i-cl-pants

But the freedom to pursue that kind of revitalized work
community is all too absent in a world which stresses the ultimate importance
If the dollar dictates our
of making a good profit, of increasing the GNP.
economic thinking and acting, profits tend to come before meaningful work,
It
high—quality products, pollution—free environments, job—creation, etc.
the
enforces
and
becomes clear that the religion of economic growth institutes
ity).
ideal of individual freedom (and its corresponding irresponsibil
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In that light, Goudzwaard suggested that we must see the meaning of our eco
If we turn
nomic production in terms other than those of ‘economic growth. ‘
all
and
economi,.c
to the Christian eoncept of stewardship, we realize that any
growth must take place within the context of caring for God’s creation.
“Production should always be seen in relation to our need to preserve (not use
or abuse) our health, our environment, our family, our capacity for meaning
ful work, our society’s ability to improve and enrich its cultural heritage,
In short, our production
its traditions, its art, its music, and so on.
system should never become the focus of our life, but our work must always
create the room for all of culture (not just its economic parts) to continue
and improve; it must create the room for us to fulfill our cultural mandate
in a way which is pleasing to God.
What Goudzwaard has attempted to make clear is that no individual can be free
all alone, in himself, but can be free only by listening to and obeying the
It is an irony, but nonetheless inescapably true, that
word of God for life.
our society cannot begin to be free until it recognizes that God is in author
“There is nothing better for a man than that he should eat and
ity over it.
This also, I saw, is from the hand
drink, and find enjoyement in his toil.
of God; for apart from him, who can eat or who can have enjoyment?” (Eccie—
siastes 2:24, 25)
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We’re sorry...
In the January/February issue of Perspective, we
The picture accompanying the notice on
goofed!
the pastor’s seminar in April to be led by Dr.
Jacob Klapwijk was not a picture of Dr. Klapwijk.
We
It was a picture of the late Dr. S.U. Zuidema.
apologize for the error.

Getting to know the ICS Junior Members
by Evelyn Kuntz Hielema

C

CLARENCE JOLDERSMA grew up as a farm boy near Jarvis,
Ontario. He attended Christian schools from grades
1 through 12, and then enrolled in an agricultural
In 1977, he
program at the University of Guelph.
graduated with a degree in agriculture.
“I
Clarence was frustrated with the time at Guelph.
became increasingly dissatisfied with the one—sided—
ness of my studies there, the over—emphasis on
They never asked whether or why we should
science.
do something; it was assumed that if a certain pro
cedure increased production and made more money, it
was justified.”

I

After Guelph, Clarence spent two years at Dordt Col
lege in Iowa, searching for some answers to his
He studied philosophy and education,
questions.
He also married at
graduating with a B.A. in 1979.
in the Chris
now
teaches
Grace,
wife,
Dordt, and his
.
be
Partly
Bowmanville
in
tian elementary school
Clarence Joldersma: “At ICS
Toronto,
the
near
job
find
to
cause Grace was able
our basic Christian beliefs
This year he
Clarence decided to study at the ICS.
are riot questioned.”
science part—
also
teaches
is taking two courses and
study
at ICS full—
His plan is to
time at the Durham Christian High School.
philosophy.
time next year, working toward the M.Phil. degree in
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Clarence’s studies in philosophy are very much geared to his agricultural in
What does it mean that some
His papers deal with questions like:
terests.
thing is alive? What, exactly, is a living organism? What is our responsi
“We’ve
bility towards plants and animals, and what limitations do we face?
think
we
“We
explains.
treated plants as things to be manipulated,” Clarence
me.
I
scares
That
can breed anything into a plant, or use any chemical.
By studying the philo
think it’s important for us to recognize our limits.”
to contribute to
tools
basic
sophy of science, he is trying to acquire some
that discussion.
Clarence says he may study further after leaving ICS, but he is also attracted
to working with an agricultural organization like the Christian Farmers Fed
eration in Canada, or returning to teaching.
Clarence is convinced of the importance of Christians going into graduate
“A big tradition in our circles is that a person who goes on to
studies.
At secular institutions you’re taught to
school falls away from the faith.
At the Institute we are
doubt and question everything, including religion.
taught to be critical and to ask questions too, but always within the frame
Our basic Christian beliefs are not questioned.”
work of our Christianity.
Eighteen years ago his family
MALCOLM MACRURY was born in Montreal, Quebec.
moved to Toronto where his father, a Presbyterian minister, became pastor of
Cooke’s Presbyterian Church.
Malcolm studied history at the University of Toronto from 1976 to 1979.
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During this time he was also on the executive of the uni
Two years ago, that I—V
versity’s Inter—Varsity group.
group was approached by Brian Walsh, at that time an ICS
student, who asked whether they would help him set up a
“We deci
Christian perspectives course on the campus.
ded it was legitimate, and not too unorthodox,” Malcolm
says.
“So we gave him our support, and I decided to
take the course too.”

L
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Malcolm MacRury: “It’s
exciting tohaze a,Wi..tness i-n acaem’ics.

Malcolm says the course was, at first, very disturbing—
“it presented a challenge to my own life and faith.”
But the view of life presented proved persuasive, and
Malcolm decided the following year to take the advanced
“That year I wrote a
course by Brian Walsh as well.
paper on Herbert Butterfield for one of my courses at the
U of T, which I was later able to discuss with C.T.
Mclntire.
I wrote that paper as a Christian, and my
professor, who isn’t a Christian, recognized my faith
That excited
coming through, and even liked the paper.
me, to have that kind of a witness in academics.

He plans to go back to
Now Malcolm studies history at the ICS with Mclntire.
The following year he
the U of T next year, when Mclntire is on sabbatical.
hopes to return to the ICS for one more year to finish the M.Phil. degree.
Next year Malcolm will also be president of the Inter—Varsity chapter of the
In that role he will be involved in deciding which programs and
U of T.
courses to offer, as well as having discussions with other Christian student
“Personally, I think that I—V is
leaders throughout Ontario and Canada.
“I think I’ll be able to help it re—
basically reformational,” says Malcolm.
’affirm that character.
1
Two very important ideas of the IVCF are that all
truth is in Christ, and that one’s ‘mission’ must be interpreted in a voca
tional sense.
I think that those ideas are very compatible with the reforma
tional view, and that the ICS can help us in both of those areas.”
Malcolm
also hopes to teach a Christian perspectives course on the campus the follow
ing year.
In terms of long—range plans, Malcolm says he is interested in working on the
staff of Inter—Varsity for a few years.
After that, he may pursue a doctorate
in the philosophy of history.

PHIL TRAVIS, now in his second year at the Institute, was
He studied at
born in Boston and raised in New York.
Calvin College in Michigan for four years, graduating in
Following
1977 with a B.A. in psychology and speech.
that, Phil worked for a year and then enrolled in the
psychology program at the Institute.
Phil’s special interest is the school of psychology
called phenomenology; he is writing his M.Phil. thesis
on Erwin Strauss, who works in that school of thought.
“Strauss is very interested in the physical aspects of
human beings, and in how those relate to the whole per
“My work with Strauss complements
son,” Phil explains.
very well Arnold De Graaff’s work in which he tries to
show how the sensitive, psychic aspect of man relates to
This is the opposite of what the beha
his whole being.
It reduces the whole
viorist school of psychology does.
5

human personality to its physical aspects, whereas Strauss and De Graaff are
trying to see how those physical aspects relate to the total person.”

I

“With my interests,” says Phil, “I can’t imagine having gone anywhere else
to study.
At almost every university in North America, you’ll be taught
The ICS presents a
psychology from a behaviori.stic or clinical viewpoint.
more real situation—it shows that man isn’t reducible to the physical as
pect.”
This year, besides working on his M.Phil. thesis and taking one course from
De Graaff, Phil was also able to attend the Goudzwaard seminar in January.
“For a student in
“That’s one of the strengths of the Institute,” he says.
one field, there are plenty of opportunities for learning outside of that
immediate field.”
Phil hopes to have his M.Phil. degree completed by September, after which he
may study for one more year at another university to acquire a counselling
He has recently become acquainted with the work of Salem, a Chris
licence.
tian counselling organization in Canada, and hopes to keep in contact with it.
It’s for
“The ICS,” Phil points out, “is only for a certain kind of student.
someone whose primary concern as a student is the integration of faith and
At the Institute, even at the most fundamental levels, and in
scholarship.
That’s the Institute’s
every area of study, there is that integration.
strongest point, and in that I think it cannot be surpassed.”

MARTY AND JAN RUITER came to the ICS from Brisbane,

Australia with the intention of enrolling in the one—
But by August 1979,
year Christian worldview program.
be the only two
would
they
that
it became apparent
it was cancelled.
consequently
program;
in
the
students
sort of sabba
as
a
year
this
used
has
Marty
Instead,
con
attending
ICS,
at
courses
three
tical, auditing
and
generally
people,
many
great
a
to
talking
ferences,
trying to gain a good basic knowledge of a Christian
(He also became skilled in stained glass
worldview.
window making, see next page.)
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Marty was born in the Netherlands; his family immigrat
ed to Australia in 1949 and he has lived there since
Marty received little education during his child
then.
“Times were hard,” he explains, “and by the
Marty Ruiter: “The whoLe hood years.
time I was 14 I had started working as an apprentice
purpose of our Lives is
Later I was able to study for four years to
carpenter.
to serve.”
get a degree in architecture and quantities estimating.
When I had finished, I formed a building company.”
Marty has been deeply involved in the Christian school movement in Australia.
He helped design one school, built another one, and was on the board of a
In this involvement in Christian education he
Bible college for some time.
met Peter Hart, who encouraged Marty and his wife Jan to come to Canada and
to study at the Institute.
By that time Marty had built up a good business for himself, but was beginning
“I started to ask myself, ‘When is enough
to wonder what it was all for.
You drive yourself to achieve certain goals, and when you achieve
enough?’
I realized that there is more to life
them, the question is ‘what next?’
After all, you can only sleep in one bed and eat
than getting more money.

(
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I became more and more aware of
What more do you need?
three meals a day.
the fact that the whole purpose of our lives must be to serve, to bring Christ
to each other.”

ç

The Ruiters came to Canada with their two children for one year, and although
their plans to take the woridview course fell through, their time, Marty says,
1
It’s good to move
“It was very good for us to come here.
was well spent.
You realize
once in a while, to be forced to start over, to make new friends.
that you can’t be too tied down to your possessions, your security.”

Evelyn Kunts Hielema is secretary of AACS and managing editor of Perspective.

Ruiter presents ICS with stained glass window
On February 15, Marty Ruiter presented the AACS and
Institute staffs and students with a stained glass
window depicting Henk Kruger’s drawing of Psalm
The window has been placed in the Senior
148.
Members’ lounge at the ICS, and we invite members
and friends passing through Toronto to drop in and
We warmly thank Marty for his deeply per
see it.
Here, Marty gives a
sonal and beautiful gift.
short explanation of the uniqueness and symbolism
of stained glass.
I am pleased that I have had the time and opportunity to make
this window.
I want to thank Calvin Seerveld for giving me a
copy of the drawing, and I especially want to thank Henk
Kruger, who for many years worked in Toronto at the Patmos
Studio, for it is his work that I copied. I have donated the
window to the staff and members of the Institute as a memorial
to Krijger’s work.
Since coming to Toronto I have learned that stained glass is
unique among the arts of the world because of the relationship
that exists between glass and light. We see color on a painted surface because of the reflec
tion of light. The color we see in a stained glass window is from the light refracted through
it. Reflected light will deaden the colors of stained glass. When darkness falls, a stained
glass window cannot be brought to life. Stained glass is energized by its relationship with
light, and it changes according to the time of day, the season and the weather.
Light, that intangible phenomenon by which the world is made visible, has since the beginning
of time been equated with goodness, revelation and beauty, and has therefore been a focal
point of the philosophies and religions of mankind. The Old Testament account of the first
day of creation begins with “And God said, ‘Let there be light,’...and God saw the light that
it was good, and God divided the light from the darkness.” And in the New Testament, John
describes Christ as the true Light of the world. Even for modern man, the rainbow, in which
the light of the sun is broken into its component colors, is a thing of wonder. That rain
bow is a symbol of God’s covenant with man after the flood.
The christian Church, aware that color has a spiritual quality as well as a sensual appeal,
has always employed colored glass, and the concept of the spirituality of light is also
deeply rooted in the Jewish religion. During the last thirty years, there has been a revival
in stained glass. However, it has long ceased to be an exclusively religious art, and its
future may well be increasingly secular.
7
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An interview with Dr. Bob Goudzwaard
by Evelyn Kuntz Hielema
Dr. Bob Goudzwaard has been a friend of the Institute for a long time.
In
his numerous visits to Toronto, he has always been a warmly welcomed guest.
His kind manner and unassuming personality, and his ability to strike direct
ly at the root of an issue, have gained him a deep respect from the staff and
students at the Institute.
His visits never fail to bolster and encourage
us, and when he offers critique it is taken to heart.
In a short interview with Dr. Goudzwaard, on the last day of his three-week
stay in January, we discussed with him some of the strengths and weaknesses
of the AACS and the Institute.
From his vantage point, as professor at the
Free University of Amsterdam, working far outside the immediate ICS community
and yet keeping in close touch as a supporter and friend, Goudzwaard is able
to shed new light on issues that become dull and muddled when you work with
them each day.
We talked about how the economically depressed situation in North America is
causing people to reassess their priorities.
There are people who wonder
whether AACS and the Institute are still needed, whether they still have a
place in a Christian community that is increasingly concerned with more
“practical realities (the Christian elementary school, hunger in the Third
World, community living, sponsoring refugee families).
Where does academic
reflection fit into all of this?
In light of that situation, Dr. Goudzwaard underlined the great importance
of the task that faces the Institute.
“I would say,” he explained, “that
the economic depression makes it more important to have an AACS and an ICS.
The economic problems in society are signs of a misbehavior, a wrong way of
dealing with resources.
It is precisely those problems that point to the
need to go back to the basic meaning of life, and to the origins of those
problems.”

(

“There is an urgent task for the Institute,” Goudzwaard went on.
“Its main
task is still to do scientific, philosophical work, but it must be done in
such a way that it has a healing presence in our society.
The scientific
work at the Institute can be compared with medical science—it has its scien
tific, technical side, but it must have its healing side as well.”
Goudzwaard pointed out that AACS and the Institute need to seek more than
simply financial support.
“You must,” he said, “mobilize the support of
people by making it publicly known what you are doing, in what direction you
are moving, and what projects you are working on.
Along with financial sup
port, you must seek a moral and academic support from those who can work with
you.
In many churches (and not just the Christian Reformed Church) in North
America, leaders are expressing a deep need for Christian reflection on such
problems as poverty and the energy crisis.
The academic reflection that
goes on at the ICS corresponds with a desperate need of people in this society.”
“The Institute needs to address itself to that broader Christian public which
is seeking answers, not just to a very selective part of society.
The Dutch
people of the Christian Reformed Church have already done so much to uphold
the Institute.
I know that there are openings in the wider Christian commun
ity for supporting this kind of work.”
8

continued on page 13
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Address at the Annual Meeting of the
Association for the Advancement of
Christian Scholarship,
October 27, 1979.

Renewed Vision as we
Enter the Eighties
A Challenge for AACS/ICS
by Dr. Bernard Zyistra, Principal,
Institute for Christian Studies

(
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For three thousand years the prayer of
Moses, the man of God, has echoed
through the life of the People of God: So
teach us to number our days that we may
get a heart of wisdom (Psalm 90:12).
We are approaching the end of the se
cond millenium of the Christian Church.
Many among us, the Lord willing, will
witness the beginning of the third
millenium. That also means that we are
approaching the end of a century. More
pointedly, we stand at the end of a
decade, at the start of the eighties. Con
fronted thus with these ever widening time
horizons, the prayer of Moses ought to be
our prayer.
My topic falls within the narrower of
the time spans mentioned, the decade of
the eighties, specifically as it pertains to
ther work of the Association for the Ad
vancement of Christian Scholarship and
its Institute for Christian Studies.
I am addressing you as members of that
Association and as friends of that In
stitute. I address you as a segment of
God’s people that has made the academic
work of the Institute possible for a dozen
years now by your prayers, your patience
and your money. I do that as Principal of
• the Institute. Indeed I have sought out
precisely this occasion to address you
about the work we have done, about the
weaknesses in that work, about the deci
sions we have reached in response to those
weaknesses, and about the bond that we
hope will continue to tie us together for
many years to come.
I should tell you that during the past six
or seven months, and especially since the
beginning of the present academic season,
the Senior Members of the Institute, in
close cooperation with Robert VanderVen
nen and Marcia Hollingsworth who head
the administrative and development staff,
have spent a great deal of time together in
prayer and supplication to reflect on the
future of the AACS/ICS. And just during
this past week the Board of Trustees you
have elected to direct the work of the
AACS, and the Curatorium which super
vises the Institute, have each probed our
common task in order to determine what

and the society of Europe permeated by
the spirit of medieval Christianity, a spirit
combining within itself the conflicting
tendencies inherited from the Bible and
from the culture of the Greeks.
Then, at the start of a new half
millenium, around the year 1500, we see
attempts at Reformation, attempts at
purifying the Church of God, by Luther
in Germany, by Calvin and Zwingli in
France and Switzerland, by Knox in
Scotland. We also saw the birth of a new
religion, the religion of human personality
most commonly described by the word
humanism.
Religion ol humanism

The System and the Self
In order to articulate briefly the vision
that ought to determine our direction for
the eighties it is necessary that we cast a
glance at the momentum of the history of
our culture. We are not going to do that
by looking at the history of the church, or
at the rise and decline of nations and
governments, or at the dominant
structural-economic forces at work in our
society. We do not want to look at these
cultural and institutional historical forces
but rather at the religious spirits which
deep down guide these institutions and
forces.
The first five hundred years of the
Christian period witnessed the spread of
the Gospel around the Mediterranean
basin, from Palestine to Spain. In the
next five hundred years Christendom rose
to dominance from there to the north and
east, so that by the year 1000 all of
Europe, in name at least, was Christianiz
ed. From 1000 to 1500 we see the culture

Although I am painting a large picture
with a wide brush, I believe that it is not
entirely off-base to say that the past half
millenium has witnessed the rise of the
religion of humanism as the dominant,
though certainly not exclusive, spiritual
force guiding the cultures and societies of
western civilization.
It is a central characteristic of
humanism that it is marked by an internal
split, a dialectical tension in which the
human personality, which tries to free
itself from God and realize the goals of its
own heart, finds that instead it has im
prisoned itself. This happens over and
over again, both at the level of the in
dividual person and at the international
level. Consider these examples:
• The United States and Canada joined
two world wars that were fought for the
preservation of democratic freedom.
Those wars concluded in the construction
of atomic and nuclear bombs and an arms
race that holds us in terror of global selfdestruction.
• The postwar efforts to maintain peace
in the North American community led to
what Eisenhower himself called ‘the
military-industrial complex,’ whose
technology severely restricts the freedom
and rights of persons.
• The unprecedented development of
North American industry in the twentieth
century has now contributed to a
worldwide network of economic im

perialism which severely restricts the
freedom of nations outside the American
borders, especially in the Caribbean and
in South America. Our. desire for human
advancement has led to mass deprivation.
• The phenomenal development of science
since the time of Galileo and Newton has
now placed us before a technological en
vironment which has become a threat to
life itself. Are we the satisfied managers
or are we the trapped victims of such
widespread procedures as medically safe
legal abortions, modification of human
behavior by new discoveries in psychology
and other social sciences, control of crime
not by the courts but by the social techni
ques of the psychologist and sociologist, a
subliminal influencing of our daily life by
the substitution of a man-made advertis
ing environment for a natural environ
ment?

terpretation of humanism in the book just
published by Wedge, Roots of Western
Culture: Pagan, Secular and Oiristian
Options.

“on the basis of Romans
1:25. .fallen man is bound
to worship and serve the
creature rather than the
creator...”
.

Countercultural reaction
It is no surprise that in our humanistic
culture, both Europe and North America
the most highly advanced technological
witnessed a countercultural
societies
reaction in the sixties and numerous
liberation movements in the seventies. The
counterculture and the liberation
movements had a great deal going for
they legitimately expressed reac
them
tion against the erosion of freedom, selfexpression, authenticity, spontaneity and
personal choice that people experienced in
their society in which the science ideal
dominated all aspects of life.
The tragedy of the counterculture and
the liberation movements is the inability
of humanism to transcend its own dialec
tic, to get away from its own split-ness.
The enemy of the counterculture is its
own twin sister.
This tragedy underlies the cultural quiet
of the seventies. To be sure, many in our
society have been able to find more per
sonal satisfaction and joy in what they
call alternative life styles. And I would be
the last one to deny the significance of
that. But let us be honest with ourselves
our alternative lifestyles require the two
fundamental features of the “normal” life
of the society in which we live. They re
quire the existence of the capitalistic
technological “system” as well as the
human freedom of the “personality
ideal.” So a key mark of the peaceful
seventies is that people have found a way
of co-existing with the two incompatible
humanistic tyrants, the “system” and the
“self,” a co-existence in which each
tyrant lives parasitically off the other.
The “system” continues to function in
our governments, factories, schools, col
leges and universities, banks, and in the
highways and by-ways. The “self,” so
narcissistically preoccupied with its selfexpression, its self-authenticating re
quirements, can only be a “self” by living
off the fruits which the “system” pro
d uces.

—

Tension between freedom and control
Neomarxist thinkers already saw this ten
sion between freedom and control in the
mid-40’s, especially Adorno and
Horkenheimer, members of what is called
the Frankfurt School. With reference to
the Enlightenment, they wrote that the
desire for the free development of the
human personality through the unfolding
of the potential of reason always leads to
the restriction of that personality. Most
tragically this is seen in Hitler’s concentra
tion camps. More universally this is seen
in the operation of the “systems” our
hands have built in the political,
economic, educational and communica
tions areas of life. The tools to create our
freedom turn out to be the chains of the
human soul.
Already a decade before Adorno and
Horkheimer, Dooyeweerd gave a similar
analysis with reference to the Renaissance,
that fifteenth century movement in nor
them Italy that gave biith to humanism.
Dooyeweerd wrote that we can only pro
perly see the unity of reality, and can only
work to unfold the dimensions of per

sonality in a harmonious manner, in the
light of the Biblical revelation of creation,
fall, redemption and communion in the
Holy Spirit. Further, on the basis of
Romans 1:25 Dooyeweerd argued that
fallen man is bound to worship and serve
the creature rather than the creator, and
that this service of the creature is always
focussed on one set of dimensions of
reality, with the repression of the remain
ing dimensions, which then in turn will
begin to rebel against that repression.
So the pendulum swings back and
torth, says Dooyeweerd, from freedom to
control and back again, from humanness
to nature, from spontaneity to science,
back and forth, back and forth. He has
most clearly set forth this fascinating in-

—

—

—

Idealism is gone
But what is striking about the seventies, in
this dialectical tension between the two
sides of “system” and “self,” is that both
sides have lost their idealism. Dooyeweerd
used to write about the ideal of personali
ty, expressed in the great exploits of the
human spirit, whether that be in art, in
science, in the building of imperial
regimes, in economic free enterprise, or in
whatever that spirit sought to express
itself. And he spoke of the ideal of
science, by means of which Enlightenment
man would subject nature to his control,
so that we could escape illiteracy or
malnutrition. “Great was it in that day to
be alive! But to be young was very
heaven!” That statement by the young
poet Wordsworth could be the rallying cry
of many movements started with great fer
vor in centuries past. But do you hear this
kind of rallying cry today? Hardly. As we
move into the eighties we see that both
poles of the religion of humanism have
lost their idealism, their vigor, their vitali
ty.
The counterculture as a movement is
dead. Individuals reacting against the
system carry on a bleak and joyless ex
istence. When their darling, Herbert Mar
cuse, died last July only a handful attend
ed his funeral When have you last heard
of Marcuse’s favorite student Angela
Davis? Students are no longer interested
in “causes” that take them out of
themselves.
System showing “wear and tear”
And what of the “system”? It clearly
shows the strains of wear and tear. We
begin the eighties with interest rates at the
bank around 15%. The international
monetary system is coming apart at the
seams, and the economic leaders do not
know how to put it together again. The
economic system is faltering and we have
a global energy crisis because of the
demands of millions of “selves” whose
“self-preservation” per capita is more
costly than at any previous period in
history.
And what of our political leadership
is it able to cope with the needs of the
times? Do we have a society where justice
reigns? The very democratic character of
our political system requires that our
political leaders be elected on the basis of
promises of increasing our economic
welfare. But those promises can no longer
be fulfilled. Political leaders do not have
the courage to lay the economic facts on
if they do, they lose their of
the line
fice. Meanwhile the value of the dollar
erodes while inflation and interest rates
soar.
It would be wrong for us to blame all
of this on the “system,” and }ust as
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wrong to blame it all on the “self.” As a
matter of fact, part of our problem lies in
this very terminology. The point I want to
make clear is that the spiritual resources
of the religion of humanism
whether
that be the personality ideal or the science
ideal
are not sufficient to overcome the
present crisis in the culture and the society
we live in. But this does not mean that the
religion of humanism has come to an end.
Nor does it mean that humanism
either
will not be able to
as system or as self
contribute to solutions we need. As a
matter of fact, immediate solutions for
quite some time will come primarily from
humanism. We will have to accept that,
and cooperate with humanists whenever
they still point to normative solutions for
the problems impinging upon us. This
may well be the only available short-range
strategy open for Christians in the West.
But it still will not do for a long-range
strategy.
In what follows I will not speak about
the immense revitalizing opportunities
Christians have before them in the eighties
in Canada and the USA. I will limit
myself to the AACS and its Institute for
Christian Studies.
—

—

—

—
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The Place and Task of the
AACS Revisited
.1

The task of the Association is clearly
described in its Charter:
The purpose of the Association shall be to
undertake or promote whatever activities
it shall deem conducive to the develop
ment of scripturally directed learning and
scholarly enterprise, and particularly to
establish, control and develop a Christian
university, and in these ways to equip men
and women to bring the Word of God in
all its power to bear upon the whole of

life.
This simple statement of purpose, in the
context of the Educational Creed of the
Association, gave evidence of an almost
naive but nevertheless powerful faith of
our founders in the mid-fifties that they
could establish an institution for scrip
turally directed learning and scholarly
enterprise that would be nourished by the
religion of the Bible instead of the religion
of humanism.

Today we affirm that the same faith
moves us as we enter the eighties, and we
• affirm it in the face of the crisis of our
society that is briefly described above.
In short compass I would now like to
outline for you what I consider to be
some of the achievements and some of the
failures of the work of the AACS/ICS
during the last ten years. Then I would
like to identify what I think are some cur
rent weaknesses and indicate what I think
both staff and members of the
all of us
—

need as we move ahead
Association
together into the eighties.
—

Some of our Achievements

I mention these achievements not for selfcongratulation but to acknowledge some
concrete ways the Lord’s blessing has ac
companied us since 1956, and since 1967.
First, we have weathered the storms of
the counterculture. God used the spiritual
strengths of the post-war wave of Reform
ed immigrants in Canada to keep the In
stitute from becoming a victim of the
cultural crosscurrents that swept the
North American university world in the
late sixties and early seventies.

“God has used the
Institute, though small.. to
make a deeply religious
impact on students from
many nations...”
.

We must give thanks here for the serv
ing leadership during those times of such
people as Rev. Francois Guillaume, Rev.
F. Kouwenhoven, Rev. “Heinie”
Venema, Rev. Henry Van Andel, Dr.
Paul Schrotenboer and others who gave
the AACS its spiritual direction and
rootage during the early years, and who
gathered a segment of the Reformed com
munity in Canada in sensitive support of
this cause. We must also thank Dr. H.
Evan Runner, who molded the vision of
the student generations of the fifties and
the sixties. Without that molding the In
stitute would be more like a Bible college
than a graduate institute today. And here
one must think also of the link between
without the
Amsterdam and Toronto
“Amsterdam philosophy” we would not
have had the Christian intellectual tools to
begin to deal with the spiritual and
cultural problems on this side of the
ocean. For example, we recall the con
tributions of Professors Van Riessen and
Zuidema at the early Unionville Con
ferences.
whatever else one
Second, the AACS
has provided a great
may say about it
deal of the intellectual leadership of the
Dutch Reformed people in Canada. We
have been able to help leaders in churches
and in social action organizations with
tools for analysis of cultural problems,
tools which they have used to advantage.
Third, God has used the Institute,
—

—

—

though small and primarily limited to
(post)graduate study, to make a deeply
religious impact on students from many
nations, notably including the USA. We
have reached the stage where people who
have studied at the Institute are giving
leadership in churches, schools, colleges,
and many other areas of life.
Fourth, building on the work of our
spiritual and intellectual forebears, we
have helped to introduce a Christian
woridview into Canada which, though not
entirely foreign to it, has few indigenous
roots. We have helped strengthen that
Calvinistic world and life view in the
United States, too, especially in a number
of reformed and evangelical colleges.
Fifth, a constituency has been formed,
quite apart from the Institute itself, that
can carry this vision of the full-orbed
Gospel for all areas of life. This indeed
may be the most important achievement
of the AACS.
Some of our Failures

First, the AACS has not been able to
achieve its specific goal of establishing a
Christian university. At the present time
the cultural room for this does not exist.
For this reason the founding of The
King’s College in Edmonton and the work
toward a new Christian college in Ontario
are very significant.
Second, the Institute itself has not
received a charter from the government of
Ontario, and no university in Ontario has
been found willing to accept it as an af
filiated Institute. This will need to be a
very specific goal in the eighties, perhaps
to be pursued publicly in the interests of
educational justice. The new liason with
the Free University of Amsterdam is a
small but very meaningful connection for
obtaining Ph.D. degrees in the study of
philosophy.
Third, the Institute has made no signifi
cant impact on the Canadian academic
scene, nor have we yet produced the
equivalent of a John Dewey in
philosophy, of a Reinhold Niebuhr in
theology, of a John Kenneth Galbraith in
economics, or of a Carl Rogers in
psychology. For this reason alone the
translation of the works of the giants on
whose work we build, especially
Dooyeweerd and Vollenhoven, should
come to the fore more fully in the
eighties.
Fourth, we have not been able to get
the support of the entire Reformed com
munity in Canada behind us. We must
work to change this in the eighties, beginfling with decisive self-correction.
Fifth, we do not have a strong working
relation with the evangelical Canadian
churches and their members. This is
another goal for the eighties.

Tensions within the Institute

I must also discuss with you in all honesty
certain tensions that have arisen within
the institute itself. You are not entirely
unacquainted with these, and it would be
wrong for me to avoid speaking about
them. These tensions must be resolved for
an institution as fragile as the Institute to
meet the great challenge of the crisis of
humanism that lies before us.
During the last four or five years a
number of issues have arisen in the In
stitute on which members of the faculty
do not see eye to eye. There is no need to
discuss these issues here in detail because
they are so common that we encounter
them as Christians in nearly every institu
tion within which we function in society
today. I have in mind such problems as
these:
• The tension between freedom and
authority. Is the relation between persons
in authority structures subordinate or
coordinate?
• What is the place of the institutional
church? Is it the headquarters of the Body
of Christ? How important is loyalty to a
particular denomination? To a local con
gregation?
• How should we balance cultural tradi
tion with cultural innovation? How im
portant to our work is our own spiritualintellectual legacy? How can we stand
within a specific Reformed tradition and
at the same time appeal to people in other
ecclesiastical traditions? Are we to be
forever “Dooyeweerdians”? What is dead
and what is alive in Dooyeweerd’s
philosophy?
• How do we assess the role of ecumenici
ty in the twentieth century? How should
we relate to the mainline churches in
Canada and the U.S.?
• When we stress common grace
the
normative character of God’s creation
do we
that is revealed to all mankind
undermine the spiritual antithesis between
belief and unbelief? Where is the central
spiritual antithesis today? Is it in a criti
que of capitalism? In a critique of the
new left?
• How do theory and practice relate to
one another? Can the Institute be limited
to theoretical work? Or should it also,
within our own institution, guarantee
practical application of theory?
Quite frankly, we in the Institute differ
—

—

in our answers to these questions. These
differences have been aggravated by the
fact that within the Institute we have not

had leadership from professors of an
older generation, by the fact that we all
have rather strong personalities., by the
tact that we have suspected one another
of unhiblical motives where we may have
disagreed, by the concern of the Institute
staff to maintain its independence from

our boards, and by personal problems
which some Institute staffers have exper
ienced of late in their church relationships
and their marriages.
This has understandably led to a
measure of confusion among our
students, demoralization in the ad
ministrative staff, frustration by board
members, and disappointments among our
academic friends. Clearly we must remove
the problems and work more closely
together if we wish to meet the challenge
of the eighties.

“If there is afuture for
AACS and the Institute it
will only be as hearers and
doers of that Word.”

Recent developments

Let me tell you what we are doing about
these tensions. For one thing, Robert
VanderVennen as Executive Director of
the AACS has proposed to the boards
that we systematically evaluate the entire
operation of the AACS/ICS, so that we
can clearly identify our weaknesses and do
something about them. This evaluation
will be done with the aid of persons out
side of our staffs.
More importantly, as Institute staff dur
ing the past two months we have begun to
face up to our problems in ways that we
have never done before. At our fall
retreat we had an open confession of our
sins which has already begun to bear great
fruit.
We are also working on the need to
conduct our academic work more closely
as a team. We are committed to do this
on the basis of our Educational Creed, a
confessional basis squarely within the
historic orthodox Christian faith. But our
task at the Institute is to continue to work
out that common religious confessional
belief into concrete academic teamwork.
That requires a degree of philosophical
unity so that basic academic principles will
connect our respective fields of study
together.
We are thus confronted once again with
the problem that Hendrik Hart raised in
what is
his inaugural lecture of 1967
the relation between a commonly accepted
creed and the actual functioning of the
academic work of the Institute? At that
time this problem arose because of exter
nal criticism of the AACS. At this time it
arises because of differences within the In
stitute. This winter the staff is working
—

together to spell out the indispensable
elements of unity which we need, and the
range of acceptable difference.
Conclusion

We have looked at the religious-cultural
background of the Institute to gain an
understanding of the forces we are dealing
with at the present time. Our forebears re
jected the confessional liberalism that was
the accommodation of European Pro
testantism to the centrist humanism that
arose after the Enlightenment. With it
they rejected the political-cultural
liberalism that fused the extremes of the
French Revolution. Their rejection led to
an amazing spiritual and cultural revival
within the evangelical Reformed com
munity in Holland between 1850 and
1950.
In our day liberalism is the dominant
spiritual force in synthesizing the two
poles within humanism, the “system” and
the “self.” We reject both of these poles,
and that entire humanistic way of looking
at the world. Moreover, we are witnessing
the decline of that kind of liberal
humanism in the USA and Canada. The
West is now in search of a new faith.
What kind of faith will it be? In some
quarters we see signs of an evangelical
revival, among which is the amazing
response to the visit of the Pope to the
United States.
The AACS and the Institute want very
much to be part of this evangelical
revival; within this context we find our
task for the eighties. Our part in it is to
help spell out the impact of the Gospel in
the realm of scholarship in terms of a
coherent Christian world view. We have
begun in the areas of philosophy,
theology, history, theory of art,
psychology and the social sciences. If
there is an area that will call for expan
sion in the eighties, it will undoubtedly be
the foundations of the natural sciences
and technology.
Amid all the turmoil and change of our
day we know that we can do this only if
we find our anchor, our stability, in the
Word of God, in Holy Writ. It is, only the
Word of God which stands forever, which
moves on and triumphs. It is the Word of
God which must bind us together.
We must be open and eager to hear the
Word like a little child, like Samuel was
when he said, “Speak, Lord, for your ser
vant is listening.” We must not only
listen, but we must be doers of the Word,
as James tells us in his epistle. If there is a
future for the AACS and the Institute it
will only be as hearers and doers of that
Word.
Our urgent prayer is that God will teach
us to number our days as we approach the
end of a millenium!

C
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Goudzwaard took this emphasis a step further, calling
for Christian scholars working on similar projects
to unite.
“We do not live in a time in which we
can permit ourselves the luxury of duplication, with
one Christian scholar working at ICS, and another
Christian scholar working at the Free University or
Calvin College or somewhere else, on the same prob
lem.
There is a need for cooperation between Chris
tian scholars because the problems are so overwhelm
ing.
Especially in connection with the new cooperative
effort between the Institute and the Free University
concerning a Ph.D. program, Goudzwaard said that
there are many potential avenues for cooperation bet
“When there is such a
ween the two institutions.
cooperation, then from the Institute you can, for
example, say to the Free University, ‘We think that
the whole relationship between Christian belief and
economics as a science is a crucial question; let us
make that a project that we will work on together.’
The Free University can help the ICS, but the ICS
can also help the Free University, especially in leading it to readdress it
self in terms of its foundations.
You don’t need to accept everything that
the F.U. is doing—I myself reject some elements in the F.U. as well—but you
can be selective in your choices.”
Finally, Goudzwaard addressed himself to some of the internal struggles that
plague the ICS from time to time, and that seem to drag it down.
suppose some people will say that the AACS and ICS have minor strengths
and major weaknesses.
I think the opposite is the case—it has minor weak
nesses but a major strength.”
Goudzwaard went on to point out that when
internal disagreements arise, they stem from something positive and healthy.
“These problems have their origin in something which I, to some extent, miss
deeply in my own situation—namely, that ongoing troth about the importance
of your Christian religion in relation to your theory and your lifestyle.
There are many academic situations where each professor has his contacts with
his own students, and everyone is doing his own job, and no problems emerge
because everyone goes his own way.
The Institute has followed a different
line:
it has decided to try to be a working community.
That, to me, is some
thing refreshing and good, and if problems originate from that common begin
ning, you can work on them in a positive spirit.”

From the edge of the Pacific
.A Christian perspective course will again be offered in the Vancouver area
This course provides excellent preparation towards de
between July 3—17.
veloping a Christian mind for undergraduates and for high school graduates
Please register with the Western Of
about to enter university or college.
fice in Richmond, B.C. (274—3868).
• The AACS Western Office will gladly arrange a full book display of reformed
This service prompt
Christian literature at your church or school meeting.
“I, for one., very much appreciate your good work
ed one minister to write:

in book sales.
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it is good to have this exposure for our people.

Keep it up!”

We need your feedback
Over the past few years the appearance and content of Perspective newsletter
have been changing.
We need to know whether the newsletter communicates to
you, whether it succeeds in giving you a good idea of what we are doing.
Your comments and suggestions will be very much appreciated.
Please use extra
paper as needed.
-

1.

How much of an issue of Perspective do you read?
I just skim the headlines and browse through the issue.
I read parts here and there, sometimes an entire article.
I read most of the issue.
Other
—

—

—

2.

Do you find Perspective
written at a good level
too difficult to understand
the occasional article is too difficult, but most is understandable
too simple and general
other
—

—

3.

What is your opinion of the general length of articles in Perspective:
too short
all right
too long

4.

What is your opinion of the general layout and format of Perspective?

5.

How do you evaluate the following:
News articles
Principal’s

point

of

view

Interviews with ICS students
Letters
AACS/ICS news
Bibliographies
Reports on Board of Trustees meetings (twice a year)
Annual Report (inserted in January/February issue)
Other
6.

What would you like to see emphasized in Perspective? (e.g. news, articles giving Chris
tian perspective on academic issues, articles giving Christian perspective on day-to-day
issues...)

7.

Is there anything in particular that you’ve especially enjoyed in recent issues?

8.

Is there anything in particular that has bothered you about recent issues?

9.

Do you have any suggestions for improving the quality or appearance of Perspective?

10.

Other comments:

(Optional) Name
Address

Send this form to: AACS
229 College St.
Toronto, Ont. M5T 1R4

A bibliography of important books on eschatology
The City of God (especially parts 4 and 5).
The classic work on the relation of the city of God and the city
of man in their opposition and unfolding through history.

Saint Aurelius Augustine,

John Calvin,
ix and x.

The Institutes of the Christian Religon,

Book III,

chapters

A challenging integration (not without tension) of the longing for
the future life and thankful use and enjoyment of the gifts given
to us in trust.
Geerhardus Vos,

Pauline Eschatology. Grand Rapids:

Eerdmans.

Originally published in 1930, this work by the outstanding North
American reformed professor in biblical theology surpasses many
A profound exposition of
contemporary treatises on the subject.
the basic structure and central themes of Paul’s understanding of
By no means light reading, but a book worth chewing
the future.
on.
Oscar Cullmann,
and History.

Christ and Time: The Primitive Christian Conception of Time
Philadelphia: Westminster, 1964.
Second rev, edition.

An illuminating study by the prominent New Testament scholar of the
relationship between that which has already come in Jesus Christ
and the not yet, full redemption of all creation by Christ.
•Gerrit C.
1952.

(

Berkouwer,

The Return of Christ (2 vols.).

Grand Rapids: Eerdmans,

A comprehensive study of eschatology by the renowned reformed
systematic theologian, focussing on the personal expectation and
responsibility of the Christian.
Anthony Hoekema,

The Bible and the Future.

Grand Rapids:

Eerdmans,

1979.

A solidly reformed systematic treatment of eschatology and a help
ful guide through the maze of dispensationalistic aberrations.
Hendrikus Berkhof,

Well-founded Hope.

Richmond, Virginia:

John Knox,

1969.

A succinct treatment of the central biblical eschatological themes
in relationship to trends in twentieth century theology as well as
the science of futurology.
Stephen Travis,
1974.

The Jesus-Hope.

Downers Grove,

Illinois:

Inter—Varsity Press,

A highly readable evangelical treatment of Christian hope, includ
ing a helpful discussion of major weaknesses of a dispensationalis—
tic approach to Scripture, aspects of which he characterizes as
“crystal—ball polishing.”
Robert G. Clouse (ed.), The Meaning of the Millennium: four viezs.
Grove, Illinois: Inter—Varsity Press, 1977.

Downers

A helpful exposition of four different approaches to the “thousand
year reign” by representatives of each interpretation.
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T. Boersma, Is the Bible a Jigsaw Puzzle...
Paideia Press, 1978.

St.

Catharines, Ontario:

C. Vander Waal, Hal.. Lindsey and Biblical Prophecy.
Paideia Press, 1978.

St.

Catharines, Ontario:

Both books present a solid case against Lindsey’s manipulation of
the biblical text and sketch an alternative that does justice to
the unified focus of Scripture as the book of the covenant.
Jacques Ellul, Hope in Time of Abandonment.

New York: Seabury,

1973.

In this book the well—known French Reformed scholar diagnoses
our time as one in which we experience ourselves as members of
Hope is the appropriate
a society that has been abandoned by God.
response to that abandonment, for hope is understood as the
“measure of our distance from the Kingdom.”
Wolfhart Pannenberg, Theology and the Kingdom of God (edited by Richard J.
Neuhaus).
Philadelphia: Westminster, 1969.
One of the leading German systematic theologians, Pannenberg
understands all of history and all of reality in terms of the
present anticipation of the totality of reality that is to be
revealed at the end of time.

Explorations in the Eschatological
Brian John Walsh, Futurity and Creation:
Institute for Christian Studies,
Toronto:
Theology of Wolfhart Pannenberg.
1979.
An excellent exposition and in—depth analysis of the key issues
The Master of Philosophy thesis of
in Pannenberg’s eschatology.
a graduate of the ICS.
Jürgen Moltmann,

Theology of Hope.

New York: Harper & Row,

1967.

In this trendsetting book, hope is understood as a revolutionary
ferment that mobilizes people to continually protest against the
given world and to reach out to the new world that God is creating
Moltmann sacrifices created reality and norma
out of nothing.
tivity to the historical process.

This bibliography was prepared by Dr. George Vandervelde, Senior Member in
Systematic Theology at the Institute for Christian Studies.
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AACS/ICS news
C.T. Mclntire received a research grant from the American Philosophical
Society in Philadelphia to finance a trip to Cambridge, England, for two
)eeks during late March and early April.
He is completing research for a
book on Sir Herbert Butterfield as a historian and religious thinker.
In
addition, the Governing Body of Peterhouse, one of the oldest colleges in
Cambridge University, invited him to be a guest at the college during his
stay.
Mclntire is writing the book on Butterfield as part of his sabbatical
during 1980—81.
*

(

*

C.T. Mclntire is the annual Lecturer on Faith and History at Malone College,
Ohio, on April 7.
His paper is entitled “The Focus of Historical Study.”
The two commentators on the paper are Dr. Marvin Zahniser (Ohio State Univer
sity) and Dr. James Bratt (University of Pittsburgh).
*

Calvin Seerveld has received a modest travel scholarship from the Van
Coeverden Adriani Stichting in The Netherlands that makes it possible for
him and his family to take part of his sabbatical research time working in
Europe.
The Seerveld family expects to live in the vicinity of the University
of Munich for a few months and Seerveld hopes to continue study during the
summer in London at the Warburg Institute, connected with the University of
London.
His projects involve tracing shifts in art and cultural theory dur
ing the late eighteenth and early nineteenth century in Europe; he is also
investigating the problems of relating a strong faith commitment and art.
*

(

For the past six months, Hendrik Hart has spent three days each month at
Calvin College, Grand Rapids, where he is a member of the study team at the
Calvin Center for Christian Scholarship.
This year the Center is studying
he relationship between faith and science, and the ICS was asked to partici
pate in that discussion in some way.
Each month Hart attends seminars, holds
discussions with the other members of the team, and does research on the topic.
He has recently written an extensive response to Dr. Nicholas Wolterstorff’s
book Reason Within the Bounds of Religion, as part of his work for the Center.
That paper is available in pre—published, mimeographed form from the ICS
($1.00 plus 25ç postage).
The other members of the study team at the CCCS
include Calvin professors Nicholas Wolterstorff, Alvin Plantinga, Bob Man—
weiler, George Marsden and David Hoiwerda, as well as two professors from
other universities and three Calvin College students.
James Olthuis presented a paper to the Canadian Evangelical Theological
The paper discussed contemporary ‘process theology’
Society on March 14.
and was entitled “Christ, Creation and the Future.”
*

*

On February 29 and March 1 James Olthuis led a seminar on “Friendship and
Marriage” for about 50 people at the New Brunswick Theological Seminary.
Daniel Meeter, senior student at New Brunswick, was largely responsible for
organizing the conference.
During the first part of February, James Olthuis made a 10-day tour through
Alberta, lecturing, speaking to small groups and individual supporters of
AACS, talking at a marriage enrichment weekend, speaking for classes at
Christian schools, and visiting The King’s College. Olthuis said of his trip, “I
look at it in terms of the ministry of encouragement.
On that basis, I
?xperienced it to be eminently successful: I was able to encourage others and
be encouraged by them.”
*

...

One of the highlights of the trip for Olthuis was his visit to The King’s
“It thrilled me,” he reported later, “as one born and raised’in
College.
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Edmonton, to set foot in this Christian institution and to meet its students
It was a very full and exhausting week, with appointments
and faculty.”
and lectures from early morning until late at night, but Olthuis enjoyed it
“It is hard in the middle of an academic year to
tremendously nevertheless.
However, in this case, I would have been much the
take off for ten days.
I want to thank everyone who helped mal(
poorer if I hadn’t gone to the West.
my experience so worthwhile.”

SOUTHERN ONTARIO CAMPUS MINISTRY ACTIVITIES
-Junior member Sue Bower spoke to the Inter-Varsity Christian Fellowship
Her topic was “Lord of my
group at Scarborough College on January 14.
Sue has also started teaching a Christian
But of my studies?”
life—Yes!
perspectives course on this suburban campus of the University of Toronto.
-“Christianity and University Study” was junior member Richard Middleton’s
topic when he addressed the University of Toronto Chinese Christian Fel
lowship group on January 26.
-Al Wolters wpoke to about 100 people at an Inter—Varsity sponsored event
Speaking on “A Christian
at the University of Waterloo on February 7.
Interpretation of Humanism,” Wolters outlined the basic spiritual thrust
Wolters also
of the history of humanism and a Christian alternative.
spoke on March 12 at McMaster University on “Greek Philosophy and Chris
tian Thought.”
-Junior member Malcolm MacRury spoke to the downtown University of Toronto
His topic was “Family in Christian
Inter—Varsity group on January 23.
Malcolm has also been named president of the Inter—Varsity
Perspective.”
group for next year.
—On January 31, Robert VanderVennen, Executive Director of AACS, and junior
member Bruce Weinstein participated in a panel discussion on “Christianity
and Scholarship” for the Inter—Varsity Christian Fellowship group at
Brian Walsh of the AACS
Erindale College of the University of Toronto.
staff serves as IVCF staff adviser for this group.
—Brian Walsh continued his work at Erindale College by speaking to the I—V
On
group on “The Bible, Truth and Scholarship” on January 10 and 17.
January 15 he spoke to the McMaster I—V group on “Christian Lifestyle.”
“Mankind in God’s Image” was his topic on February 27 at the Sir Wilfred
On March 6 he spoke at. Queen’s
Laurier Christian Fellowship meeting.
University in Kingston on “A Kingdom Lifestyle.”
AACS members, supporters and two of our staff members taught a five—session
evening course under the sponsorship of the Markham—Unionville Ministerial,
The Ministerial experimented with a
at a location just northeast of Toronto.
1980,” running three simultaneous
Campus
Christian
“Community
called
program
and/or Evolution,” Al Wolters
“Creation
en
on
spoke
VanderVenn
Robert
courses.
spoke on “The Scientific and Biblical Woridview,” and other classes were
taught by Dr. Daniel Osmond and Dr. Ian Taylor, both of the University of
Toronto medical faculty, and by Dr. D.M. Smyth of York University.
*

Bernard Zylstra served as one of the commentators on a one—hour TV special
presented by the Canadian Broadcasting Corporation (CBC) on February 13.
The program, entitled “The Owl and the Dynamo: The Vision of George Grant,”
4
discussed the life and philosophy of Grant, professor of religion at McMaster
University in Hamilton, Ontario, and one of Canada’s most searching thinkers.
Grant is best known for his publications Lament for a Nation, Technology and
Ernpi.re, and English-Speaking Justice.
Zyistra has been in contact with Grant
since 1975, and has contributed a chapter to the book George Grant in Process.
*
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GUEST LECTURERS AT .THE INSTITUTE
—Elsa de Powell, professor of the philosophy of history at
an Argentinian university in Tucuman, visited the Institute
for a week in March.
De Powell, a Christian, has been
very inspired by the writings of Seerveld and Mclntire and
decided, during a six—month study leave, to come and visit
the ICS.
During her stay, she presented a lecture in
which she discussed the economic and political situation
in Argentina, and spoke of the urgent need for a middle
road between Marxism and liberal capitalism to help heal
the political divisions and economic hardships Argentina
faces.
She said that Christians ought to be able to pro
vide such a middle road, and called upon the Institute to
help Latin American Christians who struggle with these
difficult issues.

i
Elsa de Powell
—Robert Swierenga, professor of history at Kent State University,
ICS on February 14 on “Behaviouralism in Historical Study.”

spoke at

-Ruth Barton, lecturer in history at the Western Australia Institute of Tech
nology, is spending part of her academic leave in Toronto.
In March, Barton
gave a public lecture at the ICS on “Newton’s Historians on Newton’s Alche
my.”
She is participating in Mclntire’s course at ICS on the philosophy of
history, and has lectured in that course as well.

-.

(

-On February 29 and March 7, Dr. Peter Nijkamp spoke at the ICS.
Nijkamp is
Professor of Economics at the Free University of Amsterdam, and is current—.
ly spending time at Boston University in Massachusetts as guest lecturer.
Nijkamp has two essays in the book Labour of Love: Essays on Work which was
recently published by Wedge.
His lectures at the Institute were on “Cal
vinism and Capitalism” and “Normative Paradigms in the Social Sciences.”
Nijkamp also spent several hours in discussion with the ICS economics
students.
-Dr. John Nota, Professor of Philosophy at Brock University in Ontario, lec
tured at ICS on March 7, on the topic “Max Scheler’s Solidarism or Prophetic
Socialism.”

Put your savings to work
Do you have $500 or more that you will not need in the next year?
If so, why
not lend it to AACS for a time? We offer 10% interest, and if you need your
money back within a year, you may recall your loan at any time, giving us 30
days notice.
All loans are secured against our six—storey building, located
in a prime area across from the University of Toronto.
Our building is now
100% rented.
The rental income pays for all maintenance expenses and gener
ates extra income for our programs.
AACS, 229 College Street, Toronto, Ontario M5T 1R4
Enclosed is
for the AACS Loan Program. I understand you will send me a
promissory note confirming the terms of my loan.
This loan program interests me, but I have this question:
$_______

NAME
ADDRESS
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AACS summer conferences 1980
WEST COAST
Lower Mainland/Washington
Date:
Location:
Main Speaker:
Topic:
Registrar:

August 29
September 1
Lakeside Bible Camp, Whidby Island, Washington
Dr. Harry Van Belle
CommunityH
Mrs. Fien DeJong, 5620
52nd Ave., Delta, B.C.
-

-

Bulkley Valley, B.C.
Date:
Main Speaker:
Topic:
Registrar:

ALBERTA

V4K 2C5

-

August 2
4
Dr. J.S. Hielema
“Marriage, Family and Friendship”
Mr. Ed VanderGrift, Box 188, Smithers, B.C.

VOJ 2N0

-

August 1
4
Didsbury Evangelical Camp
“Politics for Christians in a wealthy province”
Dr. Richard Mouw (main speaker)
with Nick Taylor, Kathy Vander Grift, Bob McKeon, Harry Groenewold
Preacher: Rev. Bob DeMoor
Chairman: Bert Van Niejenhuis
Registrar: Ron Ebbers, 9643
109 Ave., Edmonton, Alberta TSH 1C9

Date:
Location:
Theme:
Speakers:

-

ONTARIO
Date:
Location:
Theme:
Main Speaker:
Workshops:

-

August 1
4
Niagara Christian College, Fort Erie, Ontario
“Rooted in God’s good creation: following His Word in the 80’s”
Dr. A.M. Wolters
These will be held in three categories:
-“popular-level” workshops
-advanced, academic workshops
-sessions for youth (16-20 years)
with Dr. James Skillen, Dr. Peter VanderNat, Dr. Ted Plantinga, Harry
Fernhout, Matth Cupido, Dr. Bernard Zyistra, Ken Heffner, Dr. George
Vandervelde, John Cooper, and others

Registrar: AACS, 229 College Street, Toronto, Ontario

M5T 1R4
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