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Dr. H. Van Riessen lectures at ICS
by Mark Okkema

October 24, 1976. There was no hiding our anticipation. We had marked
time for a month while Dr. H. Van Riessen toured Dordt College, Reformed
Bible Seminary, Trinity and Calvin Colleges. As he finally stepped
around the door’s corner into our presence, we recalled dim memories for
comparison: some remembered his last visit in 1969; others momentarily
went back to 1963 at the Free University, when Dr. Van Riessen succeeded

( Dr. Vollenhoven in the chair of philosophy. Some of us simply stared.

As more unfamiliar faces trickled into the
ICS classroom, Dr. Van Riessen seated
himself up front, and congenially conversed
with his immediate neighbours. With his
pipe clamped between his teeth, he filled
the room with an atmosphere that bespoke his
Dutch origin.

The time came for Dr. Van Riessen to speak
on the topic “What is Man”; he set down his
pipe to begin the first of three lectures
at the Institute. No sooner had he started
than we noticed his words were weighed not
only with a thick accent, but with a
tiredness from travelling. Yet he always
spoke with enlivening humour; he began by
expressing his fear of being the “lion in
a den of Daniels”.

Dr. Van Riessen made a daring stab at some
of the scriptural terms designating man.
His remarks were prefaced with a tabulation
of certain philosophical difficulties. His
investigations sought a sound methodological
foundation, and were governed by an over
riding concern to tread carefully in fields
unknown. Nevertheless, his proposed
definitions of soul and spirit were Dr. Van Riessen lecturing
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vigourously attacked. A few
differences were resolved as
certain misunderstandings were
brought to light. Other
difficulties were built up as
various men spoke, at times, in
a Babel of tongues. Terniinolo
gical confusion was everywhere.
Many listeners had a fear of
rending man assunder into
another duality. Oddly enough,
Dr. Van Riessen claimed that
same fear as one of the primary
reasons for initiating his
anthropological investigations.
Some people tried to sketch
briefly their alternative to
Dr. Van Riessen’s solutions,
feeling their approach was more
capable of ensuring man’s unity.
Unfortunately, the discussion

was thus cut short.

Hopefully wise reflection and extensive correspondence may conquer
some of the remaining difficulties, and hopefully order may come
from this chaos through Holy-Spirited discussion. (
Dr. Van Riessen set out anew into another area on October 27,
lecturing on the topic “How to Philosophize”. His concern with
wisdom, his slight over-selling of the problem--the “borderline”--
character of philosophy, his implicit suggestion of a merger
between philosophy and Wettanschauung (world and life view) at some
distant horizon (“...all people philosophize...’t),his terminology--
all these factors alluded to Dr. Van Riessen’s existentialist
environment. Yet all these factors gave a new and beneficial angle
on many old problems. The subsequent discussion reassured us of
our common Reformed heritage. Dr. Van Riessen repeatedly
demonstrated his eagerness to understand and learn from his audience.

The final lecture on the following day attracted many of the students
missing the day before. Entitled “The Power and Powerlessness of
Modern Man”, the lecture focused on modern technology. Technology
being Dr. Van Riessen’s forte, the lecture breathed a previously
unnoticed vitality. Dr. Van Riessen demonstrated a strong passion
to probe “the situation” in all its complexity, which he humourously
exhibited in his most intense moments with a typical tossing off of
the glasses and a squinting of the eyes. As with the other lectures,
wonderment- - according to Dr. Van Riessen, a prerequisite for all
philosophy- -was a recurrent motivation behind all his philosophizing.
Without any slogans, name-calling, or manifestos, Dr. Van Riessen
climaxed his lecture with confessional descriptions of the idolization
of man’s most powerful blessing- -technology. He set his scalpel
to the contemporary glorification of technological power, showing
how such “active nihilism” infected man with a cursed powerlessness.

Dr. Van Riessen with Dr. Hart
-

- coffee break and friendly
discuss ion

began to take a circular path, and
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Most lectures are architectonic; they
draw up a ground-plan of ideas. The
designer must choose the appropriate
materials and drawn them together.
More often than not the plan is an
incoherent jumble of bits and pieces
of brain-work. On those occasions the
disgusted listener is left to
convert his frustrations into concord.
When the plan is more integrative,
the lecturer often gives the listener
a survey that is too general, and
bloodless. Owing to our common
Christian heritage, and his dynamic
personality, Dr. Van Riessen
succeeded in inspiring us to fill the
many spaces, chinks, and crevices of
the ground-plan, hitherto unnoticed
or untouched. For we all engaged in
one common project.

Dr. Van Riessen focuses
on modern technology

* Mark Okkerna of Brantford, Ontario, graduated last year
from Calvin College and is a Junior Member enrolled in
an M.Phil. programme in aesthetics.
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AACS Board of Trustees

looks into priorities

by Barbara Carvill

(

The AACS Board of Trustees met on October 21 and 22. The topic that
dominated the discussion during the two and a half days of meeting
was: what are the priorities of the AACS in the light of available
finances, manpower and our understanding of the aims and tasks of
our organization? In the course of our discussions we wrestled very
hard with these questions, asking God for wisdom and grace so that
we will act responsibly and He will bless our decisions.

It is obvious that the AACS cannot do everything. To provide
services for non-academic Christians, develop educational material
for grade and highschools, hold community conferences, develop an
adult education programme, support a Christian graduate institution
with eight professors, help the Christian student on the secular
campus, promote our vision of scholarship in the academic world of
North America are all important tasks, but not all of them can be
done by the AACS. Choices have to be made as to which of these
programmes should get our special attention and support in view of
our resources, our talents and our conviction that a genuine,
worthwhile contribution can be made to the Kingdom of Christ.

Toronto area Trustees B. Carvill
and J. De Koning

The Curators and the Trustees
met with the ICS staff to
discuss these matters;
Al Wolters informed us how
the Institute professors
see the priorities of AACS/
ICS. The Trustees then
continued the discussion
during the meetings. We did
not come to a conclusive
stand on that matter. A
Priorities Committee was
asked to study the question
further, taking into account
as many angles and facets
of this matter as possible.
One of the tasks of this
committee is to wrestle
with the difficulty many
non- academically trained
people may have in
understanding the work done
at the Institute. What can

(

k.
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the AACS staff do to overcome this and
how can it help build and strengthen a
vital trust between the Institute and
the members of our community? Without
such a trust professors and students
cannot work and supporters cannot give
with a joyful heart. The Priorities
Committee will also study and assess
if the AACS at this point in its
development can responsibly be a
midwife to a centre which would
provide not only ongoing, structured
adult education, but would also be of
help in forming the opinion of
Christians on vital issues of our
culture and society.

Another committee was mandated to study
how much the AACS should be involved in
a book translation service which would
make available Dutch contributions in
Christian scholarship to the English
speaking world.

Although the Trustees were not able to Trustees P. Schrotenboer
spell out a clear understanding of the and J. Van Dyk
priorities of the AACS/ICS, some
decisions which were taken indicate nevertheless in which area of work
our organization will concentrate its efforts in the coming months.

1. The Trustees endorsed the recommendation of the Board of Curators
to offer an appointment to Dr. George Vanderveide, a scholar in
biblical theology, to begin in July 1977.

2. The Trustees asked the Curators to develop and structure further
the Certificate programme at the Institute, so that a student who
wishes to study one year at the ICS can do so in a fruitful and
enriching way.

3. The Trustees asked the staff of the AACS/ICS to give high
priority to student recruitment.

4. The Trustees decided that the AACS should no longer maintain a
structural relationship with the Curriculum Development Centre
which will be an independent sister organization from now on.
AACS will continue to provide services for CDC and also support
it financially on a decreasing scale until CDC can stand on its
own feet. (See also p.10.)

The composition of the Board of Trustees has undergone some changes.
Peter Nicolai has handed in a letter of resignation. He moved to
Toronto and therefore is no longer able to represent British Columbia.

• A. Venema, the chairman of the Board, thanked him for his faithful
service. We all were happy to welcome Karen de Waal from Sarnia as the
second woman Board member.

* Barbara Carvill is one of three Trustees representing central Ontario.

She has taught high school for many years and is now completing a

Ph.D. dissertation at the University of Toronto.
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Hart speaks in defense of leisure

by Lowell Hagan

As “the first man to take 15 months vacation at your expense”, Henk
Hart spoke to the annual membership meeting of the AACS “in defense
of leisure”. Why should an ICS Senior Member--or anyone else, for
that matter- - take a sabbatical leave?

Hart pointed out that the old Greek word for scholarship means
“leisure”. It requires some detachment from the common pressures of
life to pursue learning. But teaching scholars are faced daily with
those pressures. There are classes to lead, papers to read, dead
lines to meet. Only on leave can a scholar once again have the
leisure to reflect on fundamental issues.

In Hart’s case, leave meant a prodigious amount of work--reading
some 12,000 pages, teaching four times a week, speaking at conferences
and congresses, and writing 500 pages of a new manuscript. And all

the time, according to Hart, there
was “a holiday feeling”, an
inexhaustible supply of energy. -

And with all this, Hart managed to
visit South America, get bopped on
the head during a bank robbery, drink
quite a lot of South African wine,
and spend considerable time analyzing
the political situation in South
Africa.

One of the most important conclusions
Hart reached is that we at the ICS
are on the right track. “Theory is
very important, even in the thorny
problems of South America and South
Africa”, Hart said. He reported that
in discussions on question of the
nature of authority, of private
property, etc. , he was able to “plug
in” and offer insights that were
intelligible •and helpful to the
others. And this was “not the
result of side interest, but of
actual philosophical investigation”.
This opens up a real task for the
ICS, and for Christian scholars
everywhere. In South Africa, for
example, Hart insisted that “we
North American Christians have not

I

(

Dr. Henk Hart
Senior Member in philosophy
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yet to serve as ministers of reconciliation”.

Hart’s own enthusiasm for his sabbatical was infectious. There was a
sense of time well spent, and joy found in the completion of a task.
Hart thanked the membership of the AACS for making his leave possible.

* Lowell Hagan is a teacher at Bellevue Christian School near
Seattle, Washington. He is currently on sabbatical at the
ICS studying with C.T. Mclntire in philosophy of history.

Donations can replace dues in the U.S.

AACS members living in the U.S. are now able to pay their annual $25 dues
in the form of a donation of $25 or more to the AACS Foundation if they
wish. Action making this possible was taken by the AACS Board of
Trustees in October.

There are two advantages to this. One is that this financial obligation
of membership can now be deducted from U.S. income taxes, whereas
technically that is not permitted for dues. The other advantage is to
the AACS Foundation, which is required by law to match the money it
receives in large donations by half as much money from smaller donations.
In the past couple of years the Foundation has received some much
appreciated large donations, and now finds it needs to receive more
smaller donations.

For the AACS members in the U.S. who contribute less than $1,000 this
gives added incentive to their donations. They receive the benefit of
the tax break, for which they can consider a larger donation for the
same total cost, and they have the knowledge that their donations make
room for donations of twice that amount by large donors. The Foundation
in turn, makes regular grants for the worldwide work of the AACS.

The basic incentive for giving, of course, is that the money will be
used for important work in the service of Christ. We are happy when
the technical details make giving easier and more fruitful. We urge
U.S. members and other readers of Perspective to consider a special
donation this year to the AACS Foundation, whose address is 1677

4; Gentian Drive S.E. , Grand Rapids, Michigan 49508.



Philosophical Foundations-

“bootcamp” for new Junior Members
by Tod Moquist

This fall the Institute for Christian Studies saw a significant
change in the structure of its Philosophical Foundations course.
This course has always been one of the basic requirements for
any new student at the Institute. It was designed to give the
student an overview of the philosophical and historical foundations
of the work done at ICS and to prepare the student for more
advanced course work. It was assumed that a knowledge of
Dooyeweerd’s Christian philosophy would be basic to doing Christian
scholarship at the Institute. In previous years the course met
throughout the academic year. This September it was condensed
into eighteen meetings scheduled within the first four weeks of the
school calendar. The goal of the course remained unchanged, but
certain alterations in the structure and content of the course
have helped to make it more effective and more intense.

The changes in the curriculum came as a result of some extensive
discussions within the ICS last winter. At that time many felt
that the Philosophical Foundations course was failing to meet the
needs of the new Junior Members. It was generally believed that a
more intensive introduction was needed, especially for those new
members who prior to their admission into the Institute had no
formal orientation in reformational philosophy. Consequently, the

ICS Council appointed a
Foundations Committee to
look further into the matter.

In the spring the Committee
recommended to the Council
that (1) Philosophical
Foundations be a systematic
presentation of the Philosophy
of the Cosmonomic Idea of
Herman Dooyeweerd, (2) that
such a presentation be prior
to regular seminar work, and
(3) that second or third
year Junior Members be
allowed to supplement the
instruction. The recommendations
were made in each case with an
eye toward sharpening the focus
of the course. The first
recommendation was perhaps the
most significant. Placing an
emphasis on teaching the basic

-8-
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“Cell group” leader Bill Rowe
with first year student Mieke Markus
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critical concepts that are used in
analytical work at the ICS, the
recommendation assumes that these
“tools” must first be mastered
before one can engaged in using
them in other areas. The last
recommendation was the basis of
an ICS “first”: the incorporation
of some of the more advanced
Junior Members into the teaching
structure of the ICS, albeit on a
temporary basis. They were the
“cell group” leaders outside the
classroom. Finally it was
decided that Biblical Foundations
remain unchanged.

For the weeks between September 14
and October 7 the Philosophical
Foundations was the only course in
progress at the Institute. While
second year Junior Members met
with their Senior Members in
tutorial preparation for the
coming year’s work, new Junior
Members were marched through what one Senior Member called “philo
sophical bootcamp”. During this month-long exercise Senior Members
rotated lectures, the topics of which were presented in an order
similar to Kalsbeek’s own introduction to the Christian philosophy.
They began with a lecture on the philosophy’s history in the
Netherlands to an exposition of philosophical anthropology.

In addition each new Junior Member was also assigned to a student-
led “cell group” which met for two evenings every week to discuss
“perspectival issues” connected with the course work. Senior Member
Al Wolters whose responsibility it was to coordinate the lectures
believes that on a whole the course was a success, and indeed served
to “ease the transition” of the new Junior Members into our unique
working community.

* Tod Moquist is a second year Junior Member enrolled in

the M.Phil. programme in history

* * *

* Moving? Please include your former address when sending us an
address change. If you inform us of your move beforehand, it will

save us time and postal charges. Canadians please include your
postal code with an address change.

Junior Members: Rubboli, Valk
and Walsh in Philosophical seminar
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Curriculum Development Centre

goes independent
In October the A.ACS Board of Trustees was faced
with the question of whether the Curriculum
Development Centre should become wholly operated
by the AACS, as is the Institute for Christian
Studies, or whether the CDC should become a
separate sister organization with complete
independence and responsibility. The question
came up because in the past two years the CDC
has grown and matured to the point where a

better arrangement than the existing loose relationship between
AACS and CDC was needed.

The decision of the AACS, taken in consultation with the CDC Board
and staff, was to give complete independence to CDC. In doing so
the AACS will continue financial support to CDC for the coming
years, but decreasing by $5,000 a year from the current level of
$32,000.

CDC was officially organized in 1973 by incorporation as a
Canadian charitable cause, and it has charitable tax status for
income tax purposes. It is now setting up a public membership
which is open to anyone wishing to support its work. The Board
of Directors is being enlarged to
nine persons. The Board will be
elected by the membership, which
will also approve the annual
budget and programme of the Centre.

You may help this Christian
curriculum work by sending a
donation to AACS on which you note
that it is to be used for curriculum
work. This will help AACS meet its
commitment to CDC, which amounts to
nearly half the CDC budget. You may
also wish to become a member of CDC,
which requires an annual donation
of $30 to CDC, whose address is
also 229 College Stree,
Toronto, Ontario -M5T 1R4.

1



IDEAS HA VE LEGS

Mr. Chairman, members and friends of
Cl.AC:

Perhaps you wonder, as I first did when
Ed Vanderkloet first asked me to speak to
you, what a philosopher can have to say
to the membership of a labour union. Does
a philosopher automatically qualify to speak
on issues in all kinds of fields, including
labour relations? I think you know better.
The fact is that I know very little about the
world of labour and could not begin to
tell you anything new about the specific
problems of being a christian in the world
of labour relations. I accepted the invita
tion to speak to you this afternoon for
quite a different reason (apart from the
fact that I was simply flattered). I accepted
because the struggle of the CLAC in the
labour field is part of a much larger strug
gle, a struggle in which I, as a teacher of
the history of philosophy at a christian in
stitution of learning, am also vitally involv
ed. Although we are fighting on different
fronts, we are wagmg the same war,
against a common enemy and it is of
crucial importance that we integrate our
war effort. Here is a sense in which the
kind of work which I do at the Institute
for Christian Studies is comparable to the
work of military intelligence—finding out
and communicating to the fighting forces
on our side what are the war aims and
battle strategies of the adversary. For philo
sophy is one area where the spiritual battle
of man in this world is fought with special
intensity.

Perhaps you think that this kind of talk
is militaristic and inappropriate for a chris
tian fellowship. Christianity, you say, is the
religion of love, Christ is the King of
peace. The fruits of the Spirit are kindness
and gentleness and patience. All this is
true, but it is true only in the context of
the very fundamental spiritual warfare of
which the Bible speaks so clearly. To speak
of love and kindness outside of this con
text is to make Christianity a Sunday
School religion and to miss entirely the
scope and power of biblical religion. The
love of which.)esus the Christ spoke, and
which he himself demonstrated for our

salvation, is the love of enemies, motivated
by a force stronger than we ourselves can
muster; the meekness and gentleness
which the New Testament requires and
promises is the inner strength not to retali
ate in kind to hostile provocation. The di
mension of hostility, enmity, battle, con
flicting armies and generals, strategies of
defence and assault, is never absent in the
New Testament message of radical renew
al in Christ. And it is because this war
fare is as total as this renewal, involving
each one of us in every aspect of our lives
—political, economic, ecclesiastical, aesthe
tic, intellectual, emotional or whatever-
that I as stumbling philosopher in Christ
can feel free to speak for a Christian
labour union about ideas and the role they
play in our lives, for they are very much
a part of the clash of opposing life-per
spectives which is embodied in the CLAC
and its struggles.

Listen with me to Paul’s warning to the
Colossians on the subject of philosophy.
He says:

Let your life’s walk be in Christ lesus,
the kyrios, the way you havecome to
know him (by official instruction). Have
your roots in him, keep being built up in
him, and so getting (progressively) steadier
in the faith, and just overflowing with
thanksgiving. Be on your guard, and let
no one use philosophy to take you pri

soner of war and carry you off as so much
booty. It is nothing but an empty ruse
based on what men have traditionally
taught, in line with the grinding principles
of the world, but not in line with Christ.

This is the one place in the Scripture
where the word “philosophy” occurs, and
I would like you to note particularly that
it occurs in the context of a military image.
Philosophy, Paul is saying (and we must
remember that in his day all philosophy
was pagan), can be the means in the
enemies’ hands to take you captive in the
spiritual conflict between a life rooted in
Christ and a life according to the world.
The Greek word Paul uses is sylagogein
meaning literally, “carry off as the spoils
of war”, and we know what that meant in
the ancient world. The vanquished in a
battle, if they were not killed outright,
were taken as booty by the victors, and
subsequently sold into slavery, which
meant hard labour of life.

It is in this context of philosophy and
spiritual warfare that I want to make a few
remarks about the theme “Ideas have
legs.” Ideas have legs in the sense that
they are not the disembodied abstractions
of some ivory-tower academic, but are
real spiritual forces that go somewhere,
that are on the march in somebody’s
army, and that have a widespread effect on
our practical, everyday lives. l.et me read
you a quote from John Maynard Keynes,
perhaps the most influential economist
since Adam Smith and Karl Marx, whose
own economic ideas have drastically re
vamped the economic policies of twen
tieth century industrial nations. In chapter
twenty-four of his magnum opus, The
General Theory of Employment, Interest
and Money, he writes the following:

The ideas of economists and political
philosophers, both when they are right and
when they are wrong, are more powerful
than is commonly understood. Indeed, the
world is ruled by little else. Practical men,
who believe themselves to be quite ex
empt, from any intellectual influences, are
usually the slaves of some defunct econo
mist. Madmen in authority, who hear

Text of a speech by Dr. Al Wolters delivered at the 1975

Annual Convention of the Christian Labour Association of

Canada (CLAC).



cal ethics. The distinction is a function of
Aristotelian paganism, with its deification
of man’s theoretical or analytical function,
and as such is a prime example of what
Paul meant by the religiously dangerous
character of pagan philosophy. It also il
lustrates well the point which Paul makes
to the Romans concerning the fact that
men outside of Christ (and he refers speci
fically to the pagan “wisdom” or philo
sophy) turn to a worship of the creature
rather than the Creator. Just as less devel
oped pagan societies worshipped created
beasts and birds in their religion, so Aris
totle, like many Greek philosophers before
and after Iim, singled out one aspect of
created reality, man’s reasoning function,
and gave it the absolute status of God.
Having fallen into this idolatry of the ra
tional, all the rest of man’s functions and
activities are lumped together and depre
ciated with respect to it, and are indis
criminately labelled the “practical”. Ari
stotle’s words “practical” and “theoretical”
thus become the bearers of a whole dis
torted Greek-philosophical view of the
relative value of different kinds of human
activity. The result has been, among other

it is difficult for us today to recapture the
view of man’s theorizing as but one of a
large number of other, creationally coordi
nate, interrelated and equal-valued activi
ties or functions in man’s life, each with
its specific calling to serve the Lord in
cooperative obedience.

The notion of “the practical” then, in
‘its value-laden opposition to “theoretical”
is a pseudo-concept deriving directly from
Greek philosophical idolatry, and this is
true not only when we exalt intellect to
the detriment of the other functions, but
also and equally when we side with anti-
intellectualism to glorify the “practical”
to the detriment of the theoretical. It is
also true when these twin heresies appear
in Christian dress, either as a theologistic
doctrinalism or an anti-intellectual pietism
which contrasts “doctrine” and “life” as
though doctrine (as the New Testament
clearly teaches) were not an important and
constitutive element of our total life before
God.

But it is time for me to move on to my
final illustration.

It is common in our day, as it has been
for centuries in the Christian tradition, to

the university and schlarship, families and
housework—all belong to the woild and
ae secular. The implications which this
view carries with it is that matters of re
ligion, sanctification and redemption have
application only to the “church”. The
“world” is either religiously neutral or
undeniably evil.

I do not know when this fundamental
way of categorizing human institutions
and activities.first arose. I know that it is
already firmly established and taken for
granted by the Latin church father Cyprian
in the third century A.D. I suspect that
it goes back to the first generation of
converted Greek intellectuals, who became
leaders in the Christian church shortly
after the apostolic age. Their Greek phi
losophical upbringing caused them to
fundamentally misunderstand some of the
key concepts of Scripture including speci
fically that of “world”.

In the Scriptures, and specifically in
the New Testament, the word “world”
has a number of different meanings.
Sometimes, for example, it means simply
“creation”, or “mankind”, but there is one
centrally religious meaning which stands

It is ironic that one of the most influential philosophically-based ideas is that theoretical ideas do NOT have

legs, that they belong to the area of the impractical and irrelevant, that they are merely academic. (

things, a tradition of many centuries which
gave no worth or status to non-theoretical
labour.

The biblical view is quite different. The
Bible nowhere uses the words “practical”
or “theoretical”, nor (which is more im
portant) does it ever divide men’s walk
before God into intellectual and non-intel
lectual. Consequently, it never contrasts
these kinds of activities either, or gives
one any higher or lower status than the
other. The only distinctions of superior
and inferior which the Scriptures recognize
as valid are distinctions which have to do
with obedience and disobedience, and
these cut across every dimension and as
pect of our life in the world. (This is
crucial, e.g., for understanding the Scrip
ture’s use of such terms as “wisdom” and
“folly”, which are both equally “practical”
and “theoretical”). By losing sight of a
transcendent Creator which all of creation
and all of its potentialities are equally
called to serve, the philosophers of pagan
Greece introduced a false, distorting dicho
tomy into the integrality of human life
before God, and this false categorization
has been perpetuated through centuries of
using the words “practical” and “theoreti
cal” in an Aristotelian way. As a result,

speak of “church and world” as two
concepts which are coordinate and com
plementary. It is my conviction that this
apparently innocent way of talking is
rooted in, and by implication carries with
it, a deeply distorted view of the Chris
tian life whièh has had far-reaching his
torical consequences that daily shape our
lives. Although this pair of words does
not derive from philosophy as much as
from theology, I will discuss it in this
context because it illustrates so well the
general point I am making about ideas
and their impact. Besides, it is only be
cause of the powerful influence of the
Western philosophical tradition that theo
logians have come to speak in this way
about church and world.

Here is a philosophy of human culture
and society hidden in the way Christians
today commonly pair off the words
“church” and “world”. “Church” means
for them the institutional church (with its
clergymen and other office bearers), and
all Christian work within it or under its
auspices. The “world”, for them, includes
all institutions and contexts which fall out
side the church so defined, as well as all
human activity conducted within them.
The state and politics, industry and labour,

out, and it is this meaning which has
led to so much misunderstanding. We
find it, for example, in John, where Christ
says “my Kingdom is not of this world”,
or in James, who tells us that we must
keep ourselves “unspotted from the
world”, or in Paul when he speaks of
the “first principles of the world”, or in
Peter who talks of escaping “the pollu
tions of the world.”

What “world” means in these contexts
is simply the kingdom of darkness as
opposed to the Kingdom of God. It re
fers to the totality of everything.that is
lost in sin and alienated from God, and
includes all that is sinful, distorted and
evil. Satan is called the “prince of this
world”, and wherever Satan or his agents
can twist and distort and pervert anything
in God’s good creation, there we have the
“world” in this religiously loaded sense.
There is nothing in all the length and
breadth of God’s good creation which
was untouched by the corrosive influence
of this all-pervasive corruption—that’s how
radical the Fall was, and that’s how ex
tensive Satan’s claims are. But with the
coming of the Kingdom of God in Jesus
Christ all things are in principle made
new again.

I



voices in the air, are distilling their frenzy
from some academic scribbler of a few
‘“ars back. I am sure that the power of

( ted interests is vastly exaggerated com
pared with the gradual encroachment of
ideas.

It is this phenomenon of what Keynes
calls, “the gradual encroachment of ideas,”
with the effect that “the world is ruled by
little else” that We must see in the biblical
perspective of a conflict of spirits in his
tory. This is the point of contact between
the Christian historian of philosophy and
the Christian labourer in other fields, how
ever far removed from academic studies.

To illustrate my point, I would like to
draw your attention to a number of paired
concepts which embody the kind of influ
ential ideas I am talking about. Each of
these pairs is commonly used in our every
day speech, and appears constantly in the
magazines we read (whether that be the
Reader’s Digest, Time magazine, or The
Nation), in our daily newspapers, in our
television and radio programs, in the text
books of the schools, and in the speeches
of national leaders in politics and labour.
Whether occuring in pairs or singly (since
each member of the pair presupposes the
other), these words, and the concepts
which they represent, are often the insidi
ous vehicles of that “gradual encroach
ment of ideas” of which Keynes spoke,

“ I by which no one is unaffected. Con-
- ..,er the following pairs:

1. facts and values
2. labour and management
3. theory and practice
4. mental and physical
5. reason and emotion
6. church and world
7. freedOm and authority
8. faith and science
9. philosophy and theology

Each of these nine pairs of words repre
sent a temptation to categorize a certain
dimension of our world according to the
views of some influential philosophical
thinker or movement of the past.

I say “temptation”, because each of the
nine pairs listed presupposes, I believe, a
religiously distorted analysis of some im
portant dimension of our world. Take for
example “facts and values.” This goes
back to the philosophical movement of
neo-Kantianism which was big in Europe,
especially Germany, in the late nineteenth
and early twentieth century. According to
the neo-Kantians “facts” were things which
could be objectively and certainly known;
“values” were creations of the human
subject which had no validity apart from
man’s need to give meaning to the world.

is a “fact” that water freezes at 32°F
I to think otherwise is to be mistaken.

Hut it is only a “value” to believe that
crime should be. punished, or that adul
tery is wrong, or that Jesus is the Christ.

About such matters you can think differ
ently, but you cannot be wrong. Facts are
true no matter what, values can be said
to be “true” only in the sense that they
are widely held in a given society or
period of history. The religious distortion
in this view is obvious to every child in
the body of Christ, for it is God, not man,
who is the law-giver.

Nevertheless, the influences of this neo
Kantian distinction, propagated largely
through the social sciences at the univer
sities, has been so great that today most
Christians are unwilling to speak any
longer of “divine ordinances” or even of
the “moral order” as they used to in the
nineteenth century, but refer rather to their
Christian “values”, thereby implicitly con
ceding the point that their convictions on
these matters do not have objective valid
ity or factual status. Because of this pre
vailing talk of “values”, and all that this
implies, it has become almost impossible
for a Christian, especially in an academic
setting, to believe that “thou shalt not
kill” is every bit as much a fact as “water
freezes at 32°F.” The usage has become

It is this phenomenon of what

Keynes called “the gradual en

croachment of ideas,” with the

effect that “the world is ruled by

little else” that we must see in the

biblical perspective of a conflict of

spirits in history.

so common that scarcely anyone, including
most Christians, takes any exception to
Prime Minister Trudeau (himself thorough
ly trained in the social sciences) when he
states in a major address that canadians
must find “new, values” if they are to
weather the crisis of our time.

My point is that in such seemingly inno
cent-looking words and phrases a whole
idolatrous perspective on the world, a
whole distorted mind-set and humanistic
thought-pattern is subliminally propagated
in our civilization.

These ideas are not the harmless specu
lations of ivory-tower professors, but they
are ideas with legs, they march in an army,
they are involved in a war, and in this war
there are casualties. The ivory-tower pro
fessors are religious human beings, in
volved like all of us with the question of
ultimate allegiance. In and through their
intellectual and existential struggles we
must learn to discern the great battle be
tween Satan, the adversary, and the Christ
of God.

I do not have time in this context to
examine with you each of the nine paired
concepts which I listed a moment ago.
Some of them I am sure need no elucida
tion before this audience. It is no secret
to you that the paired use of “labour and
management”, which is so common in our
everyday speech, goes back to a Marxist
concept of class struggle, a secular distor
tion of the biblical notion of spiritual war
fare. When a newspaper editor at election
time refers to the “labour vote”, we know
that he is implicitly dividing the populace
according to a false scheme, no matter
how pragmatically realistic the influence
of the idea of class struggle has allowed
such talk to be. The very fact that the
present-day social realities virtually force
us to speak of the “labour vote” is telling
proof of the practical moulding power of
a philosophical idea.

In the limits of the time allotted me, I
would like to take just a brief look at two
more of the nine conceptual twins which
I listed earlier, both of which have a pecu
liar relevance to the topic we are discuss
ing. I would like to single out briefly the
current usage of “practical and theoretical”
and “church and world”, for they bear
precisely on the way we all unconsciously
tend to think, about such relations as
labour and philosophy and labour and
religion.

It is ironic that one of the most influen
tial philosophically-based ideas is that
theoretical ideas do not have legs, that
they belong to the area of the impractical
and irrelevant, that they are merely “aca
demic.” This notion of the impracticality
of theory goes back, strange as it may
sound, to Aristotle’s distinction between
the practical and the theoretical life. Ari
stotle (and a long tradition after him, in
cluding much christian theology) saw the
true fulfilment of man in the theoretical,
and this has led to centuries of official
disdain for the practical, specifically in
cluding also the whole area of what we

now call “labour”. But the modern reac
tion to this, especially in much of the anti-

intellectualism of the F’4ew World, simply

opted for the opposite horn of the false

practical vs theoretical dilemma, so that

man now stressed the practical to the ex
clusion of the theoretical, not realizing

that the true distortion lay in the dilemma

itself to which they were still commited.

This is a classical example of how appar

ently conflicting ideas are joined together

by a shared problematics, where neither

of the contending parties are aware of

their fundamental agreement. If we ana
lyze this problematics, we should note
that it goes back in a straight, followable
line to Aristotle. The very words “practi
cal” and “theoretical” are Greek words
which were coined in their present mean
ing in the context of Aristotle’s philosophi



The point is that the proper contrast to
“world” is not. “church”, but Kingdom of
God, and that both are creation-wide. As
wide-ranging as the effects of sin are,
turning creation into the “world”, so wide-
ranging is the scope of the Kingdom of
God, bringing salvation, redemption and
reconciliation. By speaking of “church”
and “world” in the current manner we
are led into the temptation of seeing the
“world” as one area, one realm of creation
and creational human life, and,- more
over, are unconsciously persuaded that
religious renewal does not apply to it.

Perhaps I can clarify my point with a
very simple illustration. We can compare
the created order (including all the crea
tional ordiqances for man’s institutions and
activities in the world) to an oblong grid
composed of two parallel rows of squares,
like one of those flat chocolate bars which
you can break into square pieces.

By taking one matched pair of squares
at a time, we can use this grid to classify
the various kinds of creationally given
institutions. Suppose we labelled the top
pair of squares “institutional church” with
all its proper functions and activities, the
next pair “the state”, with all its peculiar
activities, and so on down the line, add
ing the business enterprise, the family
household, the university, etc. In this way
we are marking off various creationally
distinct spheres of human activity. Now,
what happens in the “church and world”
mentality is that the top two squares of
the chocolate bar (representing the insti
tutional church) are broken off, and the
rest of the bar is designated the “world”.
Since the Kingdom of God and religion
obviously belongs with the church, this
kind of categorization by implication sev
ers them from the “secular” realm, with
its politics and labour and scholarship and
art, etc. The consequences of such a view,
of course, is that no Christian renewal is
attempted in these areas, with the result

that great portions of human culture have
been abandoned by Christians to the
humanists.

But the Scriptures teach us a different
religious analysis of culture and society.
The distinction between Kingdom (not
church) and world runs right through
every domain of life. To stick with our
analogy, the biblical view is to break the
chocolate bar lengthwise, with the result
that a clear break emerges in every arena
of human endeavor. This is the antithesis
between the works of the flesh and the
fruits of the Spirit, which emerges wher
ever Christ-disciples engage in cultural as
in any other activity. But this break (and
this is where the analogy breaks down)
is not along creational lines. The distinc
tion between the Kingdom of God and
kingdom of darkness is not one which
legitimately belongs in creation. To return
to our military imagery, the line of division
between them is really the battle line of
the spiritual warfare in which we are all
engaged. Christ as King is fighting to
regain the occupied territory usurped by
his great adversary Satan, and He has
already won the decisive battle in his
resurrection.

In conclusion, I would like to draw your
attention again to a passage from St. Paul.
It is from II Cor. 10. Here again Paul
speaks of human ideas in the context of
spiritual warfare. He uses the image of a
military siege:

It is true that we live in the flesh,
but we do not wage war according to
the flesh. The weapons of our warfare
are not those of the flesh. They are en
gines of war which have the power of
God to demolish the justifications of
men’s defence. (With them) we de
molish men’s reasonings and every bas
tion that is erected against the knowl
edge of God; we take captive every idea
and make it obey Christ.

The picture is that of a besieged city.

On the side of the besiegers are the mis
sionary Paul, the knowledge of God; the
authority of Christ, and the battering rams
of divine power. On the side of the
besieged city are the ideas of men, and
the reasonings and arguments which they
erect in self-defence like battlements
against the knowledge of God. The con
test is unequal, because the forces of the
general Christ smash and tear down by
the power of God, the wall of defensive
argumentation, take prisoner the defenders
of the city, and establish the authority
of Christ over the thoughts of men so
that henceforth they owe allegiance and
obedience only to him. The citadel of
man’s mind has been taken and Christ
rules as sovereign within its walls.

That is very powerful language, and a
message which we in the secularized
twentieth century do well to take to heart.
Ideas are in the thick of the battle be
tween the forces of Christ and Satan and
we neglect their importance to our peril.
There is a war on and we are involved.
You are involved and I am involved, each
at his own post. Sometimes the struggle
can be disheartening, because we lose
touch of each other and seem to be fight
ing a lonely battle. But on occasions like
these we can experience the solidarity of
fighting for a common King. At the same
time we celebrate the fact that we are
on the winning side, for the decisive battle
has been won two thousand years ago.
We may lose a battle here or there, but
the war has already been won. What we
are engaged rn now are just mop-up
operations. In those mop-up operations
you and I together, philosopher and book
keeper and truckdriver and lawyer and
teacher and homemaker and artist and
student—we all together have been assign
ed a post, and we have a workers’ soli
darity in the Lord which excludes no class
or profession or walk of life. Our ideas
have legs too, and that’s why by God’s
grace, we are on the march. •

This is one in a series of articles offered by the AACS

with the hope that many will be blessed by the research

and reflection done at the Institute for Christian

Studies, 229 College Street, Toronto, Ontario. Dr. Al

Wolters is Senior Member in the history of philosophy

at the Institute. This article is reprinted with
permission from The Guide (July, 1975), the organ of
the Christian Labour Association of Canada (CLAC).
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Historian Robert Clouse lectures at ICS

by Brian Walsh

I have read the Reader’s Digest from

cover to cover and noted the close
identification of the United States
and the Promised Land where every
coin is marked In God We Trust but
the dollar bills do not have it
being gods unto themselves.

(Lawrence Feilinghetti)

You and I have probably noted the very same thing. There really is
something religiously loaded about American nationalism, almost as if
America is where God is going to bring in his kingdom of life, liberty
and free enterprise! Dr. Robert Clouse, editor of “Protest and
Politics” and “The Cross and the Flag” has also noted the same
sentiment. Being a Christian historian at Indiana State University
he also has the equipment to understand the historical basis of such
a religious self-consciousness in the United States.

( En route to a year of sabbatical with his family in Europe, Dr. Clouse
was kind enough to visit the Institute to share some of his insights
with us. He sees the theologian Jonathan Edwards as central to an
understanding of both American history and theology. During the
Great Awakening of the 1740’s, Edwards interpreted the revival as a
sign that the millenium foretold in the Bible was coming to America.
When the revival fires died out, this vision of America was continued
in the pulpits of New England, a religious interpretation of the
French/British War (1745-1764). The French were the “off-spring of
the scarlet whore”, the “North American Babylon”, or the “Anti-Christ”,
and the British represented the victorious
Kingdom of God. When the American
revolution broke out, the imagery merely
switched to Britain as the Anti-Christ
and the colonies as the Kingdom of God.
Df course the declaration of independence
was an event of nothing less than
eschatological significance in the mind
of New Englanders of the time. Indeed
one minister, David Austin, suggested
that the stone in Daniel 2 that destroys
all other kingdoms and establishes God’s
kingdom on earth started on the 4th of
July, 1776.

After the Civil War, this religious
vision became secularized and everyone,
whether Protestant, Jew, Catholic, white
or black shared in the knowledge that Prof. Robert Clouse
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God had chosen America to be his witness to the world and to be (
the starting place of the Kingdom. Thus Woodrow Wilson explained
American entrance into the First World War with the statement, “It
is the duty of the U.S. to make the world safe for democracy”. For
Christian missionaries this often meant that the ‘gospel’ of the
great commission in Matthew 28:18 to 20 is preaching the good news of
American Christianity, with all the trappings of the American way of
life, democracy and apple pie.

If you ever notice the “close identification of United States and
the Promised Land”, then Dr. Clouse would inform you that that
identification is intended. We pray that God will help Robert
Clouse and his family as they and other American Christians attempt
to present a viable biblical alternative to this eschatologically
loaded self-consciousness that many American Christians have.

* Brian Walsh is a Junior Member enrolled in the M.Phil. programme
in theology. A native of Toronto, he did his undergraduate work
at the University of Toronto.

Cypriot students at ICS
by Amy Rowe

Harry and Dora Anastasiou are second year Junior Members at the
Institute. Originally from Cyprus, an island in the Eastern
Mediterranean, they both attended Geneva College, in Beaver Falls,
Pa. There they met Peter Steen, and under his guidance decided to
come to Toronto. Harry is currently studying philosophy with
Al Wolters and Henk Hart, and Dora studies aesthetics with Calvin
Seerveld.

The addition of students from around the world lends a more informed
character to the ICS. Harry and Dora, especially concerning the
troubles in their homeland and throughout the Middle East, offer a
more cosmopolitan picture of world events, less coloured by a North
American viewpoint. While still at Geneva, Harry contributed an
article to Vanuard on the war in Cyprus. Forthose of us well-
insulated by distance from such conflicts, their experiences have
been eye-opening. In an interview, Harry and Dora have stated:
“It is time that Christians move away from their immediate and often
myopic concerns and begin to wrestle with issues of broad cultural
importance. North American Christians, in particular, are in a
position to exert such a reforming influence, on their own way of
life, with worldwide ramifications. If Christians really have the
Good News for life, a lifestyle that exhausts its energies on
minute details is unacceptable”.

Most importantly to the work of ICS, students such as Harry and Dora
help all of us to remain aware of the cross cultural nature of our
movement. Harry added, “among the many Kingdom tasks that await us
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the specific task of the I-CS is of
tremendous importance. In view of the
powerful and misdirecting impact that
educational institutions exert, the
ICS offers a renewal of the academic
enterprise based on a biblical view of
man and the world. In our view the
importance of the work of the ICS
should not be restricted within the
four walls of its own tradition, or
even the Christian community at large.
Since Good News is to be shared, it
should be shared with all”.

Although indecisive about the future,
Harry and Dora both have a strong
commitment to their homeland, to the
community here, and in Western
Pennsylvania. They are both aware of
the task awaiting them in Cyprus, but
equally aware that North American
Christians must be kept in touch with
the Middle East. Perhaps the best
option for the Anastasious will be to
serve as a liaison between the two
communities.

Dora and Harry Anastasiou

It is not always easy for Harry and Dora to adjust to North America,
despite their five year residence. And of course simple things are
often the hardest to adjust to. Being away from friends and family,
language differences, even differences in eating habits, are numbered
among these. We in the Institute community, however, are grateful to
Harry and Dora for their faith in seeing the work here as worthwhile,
despite the sacrifices. We all pray God’s continued blessing on
themselves, their family and their homeland.

* Amy Rowe is a second year Junior Member enrolled in an M.Phil.

programme in aesthetics. She is also the Perspective editor.

Opportunity for Year End Gift for AACS and the Institute

During the month of November, all AACS members received a letter
surveying the ways in which the work of AACS and the Institute
have been blessed this year, and asking for a year-end gift to
help us balance our 1976 budget. We invite all Perspective readers
to make such a year-end gift to help our work, out of thanksgiving
that the birth and life of Christ can bring healing to this
distressed world. All donations are tax-deductible.

In Canada mail to: In the U.S., mail to:
AACS AACS Foundation
229 College Street 1677 Gentian Dr. S.E.
Toronto, Ont. M5T lR4 Grand Rapids, MI 49508
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Changes in the AACS Staff

Dave Steen

Two members of the AACS staff have decided
in recent weeks to leave the AACS for other
positions in the service of Christ. Tom
Malcolm is leaving as Director of Educational
Services to take a newly-formed administra
tive position with the Curriculum Development
Centre, and therefore will continue to be
part of the Christian work community at 229
College Street. Dave Steen has resigned as
Director of Development to return to the
advertising agency from which he came to
AACS.

Over the past two years Tom has become
increasingly concerned to make the results
of Christian scholarship serviceable in the
daily lives of people. He has expressed
this, for example, by closely relating in
various informal ways with the work of CDC
and the CJL Foundation. With the recent
action of the AACS Board to give CDC more
independence, Tom will take over responsi
bility for administrative coordination of
the daily work of CDC, for fund raising
and public relations. He will continue,
however, the work of the University campus
teaching ministry.

Dave has been struggling to know his place
in the service of the Lord during this
year, and has come to see that his heart
is really in advertising work, specifically
in the reform of advertising. He is
interested, as he set forth in his workshop
on advertising at the 1976 AACS Niagara
Conference, in working toward establishing
a model communications business, something
that would be a Christian reformation in
that field. He says that the offer to
return to his old ad agency is expected to
lead to part ownership of the company,
which will give him room to implement many
of his ideas and utilize his advertising
and promotional skills to the fullest.

‘The contributions of Tom and Dave to the
work of our Lord at AACS have been
substantiaP’, says Bob VanderVennen,
Executive Director of the AACS. “We will
miss them personally and miss their work.
It will be a challenge to fill their shoes.Tom Malcolm
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We part, though, with good personal feelings and expect to continue to
have many fruitful contacts with both of them. We thank them for their
work”.

At the present time Marcia Hollingsworth is serving as Acting Director
of Development. Tom Malcolm plans to serve AACS until the end of the
year. We will be happy to receive applications for these positions,
and also your recommendations of persons who might be able to serve in
this work.

AACS News
* The AACS Annual Membership Meeting took place in Toronto on

October 23, 1976, with about 100 members in attendance. Reports
were given by AACS and ICS staff members, which will be included in a
special January issue of Perspective. The programme for 1977 with its
accompanying budget were adopted, calling for a total budget of
$511,900, a 5.3% increase over 1976.

* The address given at the AACS Annual Meeting by Hendrik Hart titled,
“In Defense of Leisure: a sabbatical report” is available on

cassette tape from the AACS for $2.50.

* AACS Mid-Atlantic States Conference

On November 5-6, Arnold DeGraaff and Tom Malcolm addressed the Mid-
Atlantic States AACS Conference on the topic “Change, the Future, and
You”. Dr. DeGraaff presented two lectures in which he analyzed a
number of major cultural expressions of North American society
transportation, education, government, business, and media. His
analysis placed these within the context of a dominant secular vision
of life, in light of which Canadians and Americans give shape to their
society. This vision of life, DeGraaff argued, unifies our societal
life and determines the contours of our cultural institutions. It
provides an underlying pattern to seemingly chaotic social developments.
He further analyzed such things as the environmental crisis, breakdowns
in human communities, interpersonal relations, and emotional and
physical health as normative retribution against a human community
whose vision of life leads its formation of social institutions in a
direction which contrevenes God’s order for creation.

In one lecture, Tom Malcolm outlined an alternative Christian vision
of life and discussed strategy for working out this vision in the
midst of our secular society. His suggestions focused on food and
recreation and moved from what we can do in the home to what we can
do communally to making a public witness. His argument for the need
for a Christian perspective and a Christian strategy was placed in
the context of a biblical view of the future. Many Christians are
troubled over whether the Bible really holds out any hope that
normative alternatives can materialize in our age. Using II Peter 3
as an example, Malcolm argued that the biblical view of the future
strengthens us for radical discipleship today by assuring us that our
deeds of justice, holiness and righteousness are refined in the
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Day of the Lord. I
The Conference, held at Harvey Cedars conference grounds on Long
Beach Island, New Jersey, was attended by 30 people. Conferees
were mostly from the Philadelphia, Pa., Patterson, N.J., and
Wilmington, Deaware areas. This was the tenth annual AACS
conference sponsored by the Mid-Atlantic States Chapter of the
Association.

* Students at the University of Western Ontario organized on
November 13, 1976 a one-day conference. The topic was

“Creation: who will rule”. Toni Malcolm of the AACS gave the
opening talk on the meaning of creation, fall and redemption.
The morning closed •with a Bible study. In the afternoon three
workshops were held. Dr. Hendrik Hart of the ICS, led a
workshop on Christian Philosophy of Science. ICS Junior Member
Peter Ennema teamed up with Syd Hielema, a teacher of music at
Toronto District Christian High, to lead a workshop on Christian
art and music. Former ICS Junior Member, Stanley Carison, led
a workshop on Christian politics. The conference was held on
the grounds of the University and was attended by about 50
students.

* During his stay in Ontario, Dr. H. Van Riessen also gave two
public lectures sponsored by the AACS. Addressing the topic, (

“The Kingdom of God in the World”, he spoke in Dutch to people
in Toronto and in English in St. Catharines. This lecture,
“Het Koningkrijk God’s in de Wereld”, is available in Dutch on
cassette tape from the AACS for $2.50.

ICS News
* Working from his theory of aesthetics, Calvin Seerveld has a

brief popular article in the October Vanguard on “Gallantry
as a recreative moment in life”. There is a brief comment on
the painter Antoine Watteau and a few winks toward a Christian
style of life.

* Lambert Zuidervaart, doctoral student in aesthetics at ICS,
has served as chairman of the thiversity of Toronto Campus

Fellowship commission (special ward of the First Christian
Reformed Church of Toronto) which has written a brief report on
liturgical practice for use by a local church congregation. It
can be obtained from the ICS for the fee of 30* to cover mimeo
graphing costs and postage.

* Lambert Zuidervaart has also finished a chapter entitled
“Music” for a book called “Shaping School Curriculum: A

Biblical View on Music”, edited by Mrs. Geraldine Steensma and
Mr. Harold Van Brummelen. It is scheduled to be published within
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the next year by Signal Publishing/Consulting Corporation, in
Indiana, U.S.A.

* Dr. Al Wolters attended the Second International Congress of the
International Society for Neoplatonic Studies which was held at

Brock University in St. Catharines, Ontario, on October 20-24, 1976.
The theme of the conference, “Neoplatonism and Indian Thought”,
attracted participants front many parts of the world, especially India.
The papers presented at the conference, including one by Dr. Woiters
entitled “A Survey of Modern Scholarly Opinion on Plotinus and Indian
Thought”, will be published by the sponsoring organization.

* On November 13, 1976 Dr. James Olthuis spoke at Cornell University
in Ithaca, N.Y. on the topic “The Third Alternative: Beyond the

Old and New Morality”, as part of the Graduate Christian Forum lecture
series.

While in Ithaca, on November 14, Dr. Olthuis had a chance to discuss
with the Adult Bible Class of Bethel Grove Bible church questions that
have arisen from their study of his book on marriage.

* On October 26 and 27 Dr. Sander Griffioen, newest Senior Member at
ICS, was the guest of Dr. Renikes Kooistra of the Huron Campus Ministry.

On the evening of the 26th he spoke to students at the University of
Guelph and on the evening of the 27th to students at the University of
Waterloo. The theme was “Is Neo-Marxism a Solution?”. Both meetings
were sponsored by the Christian Discussion Fellowship; at both the
attendance was good and the discussion animated. In Waterloo there
were several students present who had been involved in Marxist movements
and who had recently become Christians.

During this visit, Dr. Griffioen was also invited to give .a chapel talk
on “Christ and Marx” at the Wilfred Laurier University in Waterloo. In
addition to speaking to student groups he also spoke with the faculty
at Guelph and at Wilfred Laurier. The theme was “The present crisis of
economic theory”. In Gueiph Dr. Griffioen met Dr. W. Stanford Reid and
in Waterloo he met Dr. David Lyon, visiting professor in sociology from
England.

* Dr. Johan van der Hoeven, professor of modern philosophy at the Free
University of Amsterdam, and Fellow of the ICS, has just published

Karl Marx: The Roots of His Thought, an incisive analysis of Marx’s
early theoretical development. The book presents the lectures which
Dr. van der Hoeven gave in 1971 as guest lecturer at Calvin College.
The North American publisher is Wedge Publishing Foundation, 229 College
Street, Toronto, Ontario. The book is available at $6.95 plus 50 for
handling.

* C.T. Mclntire’s essay titled, “Historical Study: a Christian approach”
has been reprinted in the August, 1976 issue of The Harvester, a

publication of The Paternoster Press in England. —

_________
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Our wish and prayer is that you will find

renewe,d hope and jor as you celebrate the

birth of Jesus Christ, and that the new
V

year will bring blessing and growth in (
your life of praise and service to Him.

With this greeting comes our warm thanks for the faithful
prayers and financial support of thousands who together
give witness with us to the redeeming work of Christ in
higher education. ç

)
Your Staff: Thomas Mclntire

Arnold De Graaff Niki Moquist
Sander Griffioen James Olthuis
Hendrik Hart Calvin Seerveld
Marcia Hollingsworth Harry VanderVelde
Harry Houtman Robert VanderVennen
Lynda Kosowan Hines Albert Wolters
Tom Malcolm Bernard Zylstra
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