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What it means to be a

Fellow of the Institute
by Ken Piers

Since its beginning in 1967 with one full-time staff member the Institute
for Christian Studies has grown to the stage where presently seven full-
time appointees are engaged in teaching and research activities in
Toronto. Our staff shares a commitment to renewal in scholarship,

( pressing the claims of biblical Christianity in every sector of academic
life. Recognizing that the size of the ICS staff is likely to be rather
small for the forseeable future, both the ICS staff and Board of Curators
have sought ways in which formal
contacts with Christian theorists
presently employed at other academic
institutions can be made. These
contacts will result in substantial
benefits, not only to the Institute’s
academic program, but also to the
Christian community we wish to serve.
Such contacts can concretely demonstrate
our view that the task of Christian
renewal in scholarly affairs is not
limited to the formal confines of the
ICS, but can be a communal undertaking
for Christian thinkers all over the
globe. For these reasons, in 1972, the
Board of Curators established an office
called Fellow of the Institute. In
order to be eligible for such a
position, a person “must be a
spiritually kindred, competent scholar
who is willing to make tangible con
trjbutjons to the work of the ICS”.
Presently, we are privileged to have
six dedicated people serving in this
capacity.

Dr. Peter Schouls, one
of six ICS Fellows
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The first to accept appointment as “Fellows”
were Dr. Peter Schouls and Dr. Bob Goudzwaard.
Dr. Schouls, author of the stimulating and
controversial book Insight, Authority and Power,
is Associate Professor of Philosophy at the
University of Alberta. He has served on the
ICS Board of Curators for six years and is well-
known to most ICS supporters. Dr. Schouls,
whose main academic work has focused on the
philosophical thought of René Descartes and
John Locke., has frequently p.resented lectures
in various classes at ICS. He continues to
interact with ICS staff members in a
refreshing and stimulating manner.

Dr. Goudzwaard was also appointed Fellow of the
Institute in 1973. Professor of Economic
Theory at the Free University of Amsterdam,
Dr. Goudzwaard has authored numerous articles
in Christian periodicals as well as several
significant books, the latest entitled Dr. B. Goudzwaard
Aid for the Overdeveloped West, published by
Wge Pu’6iTshing Foundation. Unable to accept a full-time appointment
at ICS when offered to him in 1971, Dr. Goudzwaard has nonetheless
maintained an active interest in the Institute. In 1974, he co-led
an ICS summer seminar on economic theory in Toronto, an event that (
attracted not only a variety of Christian theorists but also people
with more practical interests. In January, Dr. Goudzwaard again led
a two-week seminar in economics at the Institute.

In 1974 four persons accepted appointment as Fellow of the Institute.
Most well-known to our supporters is Dr.
H. Evan Runner, Professor of Philosophy at
Calvin College in Grand Rapids, Michigan. Among
those responsible for the beginnings of the
Institute, it was the enlighting vision,
stimulating thought, and vigorous action of
Dr. Runner which was most significant. Though
unable to accept a full-time appointment to the
Institute, Dr. Runner, making bi-weekly jaunts
from Grand Rapids to Toronto, taught Philosophi
cal Prolegomena for two years. He remains
intensely interested in development of the
Institute and committed to its goals.

Three European scholars also became Fellows
in 1974. Prof. Johan Van der Hoeven, Professor
of Philosophy at the Free University of Amsterdam
has presented several lectures at the Institute.
Dr. M.D. Stafleu teaches physics at a teacher
training institute in Utrecht, the Netherlands.
Dr. Stafleu, a physicist by training, has

I
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devoted a great deal of time and talent to investigating the philo
sophical foundations of the physical sciences. He has twice led
summer seminars at the Institute in Toronto, first in 1970 and again
in 1975. Dr. A.B. Cramp from Cambridge University in England also
became a Fellow in 1974. While co-leading the 1974 ICS summer seminar
with Dr. Goudzwaard, Dr. Cramp demonstrated a well-developed insight
into the existing economic structures of Western society.

Thus, while the official ICS staff is limited in size, through the
agency of Fellows of the Institute we have been much blessed and
benefited by the insights of gifted Christian scholars from other
institutions. It might be added that
Fellows serve without financial
remuneration, which not only results
in good things for the ICS budget but
demonstrates the commitment of each of
these persons to the goals and purposes
of the ICS. We trust that in the
future, the Fellows of the Institute
will continue to be an important and
beneficial way in which academic
insights can be developed, nurtured, and
brought to fruition at the Institute for
Christian Studies.

* Dr. Ken Piers, Assistant Professor of

Chemistry at Calvin College (Grand

Rapids, Michigan), is an ICS Curator and

the. AACS Trustee representing the metnbers

in the Eastern United States.

Three. European
scholars who
became Fellows in
1974: (top) Dr. J
Van der Hoeven
Dr. M.D. Stafleu
Dr. A.B. Cramp

-*1
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Griffioen to join ICS in Economic Theory

Mr. Sander Griffioen will join the ICS staff
this summer to assume teaching and research
responsibilities in the 1976-77 academic
year. For the first time the ICS will add
economic philosophy and theory to its
regular program.

Mr. Griffioen comes with excellent credentials.
He obtained an advanced degree in economics
at the Free University of Amsterdam before
completing his studies in modern philosophy.
His doctoral dissertation deals with Hegel,
whose thought is again at the forefront
of debate today, not only inphilosophical
circles, but also in theology and in Marxist
studies. Earlier publications of Griffioen

Mr. Sander Griffioen dealt with Marx, Marcuse, and European
(taken in 1972) revolutionary thought. (

In 1976-77 Mr. Griffioen plans to introduce seminars which deal with
the following themes: (1) Christian philosophy and economic theory:
Here an attempt will be made to investigate the contributions of
Christian scholars to economic theory, with particular attention to
the present crisis in economics. (2) Diversity of economic systems:
In this area the focus will be on the economic problems of
totalitarian regimes, the future of the western economic system,
and the jossibilit. of a Christian witness in modern economic life.
(3) History of socio-economic thought: Here several lines in the
history of Christian social thought will be followed: Biblical roots,
the middle ages, the period of the Reformation, and modern Christian
social thought. Besides trends in Christian reflection, he will also
focus on the great social movements of the modern era, such as
liberalism and socialism. (4) History of economic theory: Here key
tendencies and motives in the development of economic theory will be
dealt with, continuing the work done by Dr. A.B. Cramp (Cambridge)
and Dr. B. Goudzwaard (Free University) in earlier ICS summer seminars.
With this background, particular attention will be given to the “end”
of the Keynesian era.

It is clear that this program offers possibilities to graduate students
in economics and also to students who are interested in obtaining a
one-year certificate at the ICS. Persons interested should write
Ada Oegema at the ICS for further details, especially for book lists
and outlines of the seminars.

We look forward to the time when Sander and Dorine Griffioen with
their little daughter, will join the team at 229 College!

(
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Dr. Reid presents lecture on historiography

by Tod Moquist

Dr. W. Stanford Reid, professor of history at the University of Guelph,
presented a well-attended public lecture at the Institute on
January 30.

Dr. Reid’s many years of scholarly activity in the field of Reformation
history and his probing work in the nature of historiography were
shown in his lecture entitled “Calvin and the Genevan School of
Historiography.” In the course of the presentation and discussion,
Professor Reid argued that the Reformation made a significant
contribution to the history of historical writing.

C.T. Mclntire, Dr. Reid’s host for the afternoon, introduced the

( speaker. He drew attention to the numerous books that Professor Reid
has written over the years, particularly to his most recently
published work, Trumpeter of God: John Knox,
which Professor Roland Baintoii7eviewed
favourably in the journal of the American
Historical Association. Mclntire also
took the occasion to express his own
gratitude for Professor Reid’s in±’tuence
on his own career, acknowledging that Reid’s
1960 lecture at an AACS study conference at
Unionville, Ontario, played a part in
leading him to the Institute for Christian
Studies.

Professor Reid began his lecture with an
historical overview of the development of
history writing over the centuries.
Beginning with medieval history writing
that was to a large extent an imitation of
the biblical chronicles, he turned to the
accomplishments of Renaissance historio
graphy with its emphasis on the individual
as history maker, and its stress on
documentary evidence. His audience learned
that it was against this backdrop that the
new “school” of historians of Reformation
Geneva emerged.

According to Professor Reid, the Genevan
school laid equal importance on human

Dr. W. Stanford Reid
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causation and primary resources. Moreover, they introduced into their
histories of the still incipient Reformation the idea of the mystery
of God’s providence in world history. History according to the
reformers, was not subject to the whims of Fortune (as the
Renaissance historians suggested), but rather to God’s sovereign plan
for creation, however veiled that might be. In so doing, Calvin and
the early Reformation historians rescued history from the ideas of
chance and determinipin which continue to inform modern views of history.

Professor Reid’s thesis that the Genevan historiographers made a
positive contribution to the science stands in contrast to recent
authorities on 16th century historical writing. They view the
Reformation as a regressive movement because of its “supernatural”
ideas. But according to Prof. Reid, the Genevan historiographers
surpass the insights of the Renaissance humanists. It is apparent
that Professor Reid has written a new chapter in the history of
historiography, a chapter that will long remain and for which we are
indeed grateful.

* Tod Moquist, a graduate of the University of California at Davis,
is a Junior Member enrolled in the M.Phil. program in history.

(

Seminar in Understanding the Scriptures

July 19-30
The AACS is offering a Basic Issues Seminar on Understanding the
Scriptures, July 19-30. The seminar will be led by Dr. JamesTthuis,
Senior Member in Theology at the Institute for Christian Studies,
and Harry Fernhout and Don Sinnema, Bible Researchers with the
Curriculum Development Centre.

This third annual Basic Issues Seminar is designed primarily for
those who teach the Bible: pastors, elders, Christian school teachers,
Sunday school and catechism teachers, youth leaders, and for serious
Bible students.

The seminar leaders and participants will consider how the authority
of the Bible applies to all of life. The leaders will examine the
various ways in which the Scriptures are read, and will present and
discuss a number of keys for interpretating the unique focus of the
Scriptures. Studies in the books of Joshua through Kings will
provide a testing ground for these interpretive keys.

All session will be held at the Institute for Christian Studies. The
fee for this two week seminar is $80. Write to the AACS, 229 College St.
Toronto, Ontario M5T lR4, for more information and a registration form.
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Mr. van den Berg lectures on backgrounds
to modern ‘religious’ painting

by Mieke Van Geest

The third lecture in the Discovery Series given by Mr. Dirk van den Berg,
was entitled, “Art for God’s Sake--Backgrounds to Modern ‘Religious’
Painting”. Mr. van den Berg is an art historian and instructor at
the University of the Orange-Free State in South Africa. He is
spendinga year in Toronto studying aesthetics at ICS.

Mr. van den Berg began his lecture by affirming God’s Word for all of
life--there is a law for all our life’s activities, including aesthetic
and artistic activities. He then discussed the relationship between
the Ten Commandments and the aesthetic side of life. The Ten
Commandments are the Word of God revealed in a concise form to the
people of Israel--the law is worded for the simple and uncomplicated
life of God’s people at that time. This Word, if obeyed, sets the
direction for and makes possible the development of creation in a
normative way--including the development of art.

Christian tradition has often read an anti-art stance into the second
commandment: God forbidding His people to make images was taken to mean
he was forbidding art. This is a misunderstanding of God’s creation-
wide norms, and the intention of the Ten Commandments to speak to all
of life using a concise form.

The question then arises of the place of art in Old Testament Israel.
There are many Old Testament references to Israel’s making and
worshipping idols; yet no evidence of a distinct Israelite art style
is found by archaeologists studying middle-east antiquity. Various
explanations are given for this, among them the tendency of Israel to
adopt the styles of neighboring cultures in their idol-making, and
the anti-art interpretation of the second commandment. Besides
lacking in radical biblical understanding of the Ten Commandments,
these archaeologists and ancient art-history scholars reveal a lack of
awareness of the unfolding and increasingly “opening-up” character of
history. They label artifacts in worship as “art’Lmisunderstanding
that our modern definition of art does not apply to these early pieces.
Mr. van den Berg classifies these cultic (i.e. worship) objects as
“sub-art”. This includes the artifacts of all ancient cultures.
Primitive cultures made statues to appease powerful and threatening
forces of nature. The Egyptian pharaoh’s statue was an object used
as a replacement for pharaoh’s body and a retainer of his spirit.
Much Greek art also falls into this “sub-art” classification, since
many sculptures were made as offering to the gods. These artifacts
of ancient cultures were made by artisans whose work was a technical
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following of prescribed rules for their
craft, and not the product of their own
imaginative activity. A clear differentia
tion of art not tied to worship life did not
occur until after the Protestant
Reformation.

What is ‘religious’ art? Mr. van den Berg
talked about the basic religious character
of all art, as an expression of the
heart-allegiance of the artist or community,
as all activities are religious. Yet, in
art history, ‘religious’ art is usually
defined as that of the Church, particularly
that of the Medieval Catholic Church. The
Medieval Church, with its dominating wings,
engulfed all areas of life and did not
allow art to come into its own. Instead
it used art/craft to propagate itself and
as a channel for maintaining the church

Mr. Dirk van den Berg goer’s faith. It posited;the idea of
divinely-inspired ars sacra--sacred

churchified art--as the norm. Mr. van den Berg showed his knowledge
ability in the area of ars sacra: Using slides of some works, he
presented a detailed exploration of that and explained the various
types and functions of “church art”: wall paintings in the catacombs,
serving as inspiration to the Christians in hiding; series of
pictorial signs combined to state a message to the believers;
“symbolic” works intended to act as intermediary objects between
“sacred” and “natural” realms of reality. These objects served
primarily as confessional rather than artistic objects. They were
made by “humble craftsmen” who simply were technical executors of
cultic objects in forms prescribed by the church. These factors
severely limited the imaginative, stylistic development of artists’
work.

The Protestant Reformation, in its recalling of Christians to a
radical service of God, (again) brought to light the potential of
the Word of God for forming all life activities; it set the stage
for the development of art. But this area, like other areas of
cultural activity, was quickly taken over by the secular spirit of
the Renaissance, which strongly took the lead in developing art
stylistically and as art for art’s sake. Most attempts by Christians
since then have not been able to mak a radical break from the
secular spirit, or from “churchified art”.

Mr. van den Berg outlined five conditions required for the development
of Christian art: (1) recognition of the basic religious
character of all art, not just that which is designed for worship;
(2) the communal basis needed for developing Christian art;
(3) an understanding of the second commandment not as anti-art but
as setting the direction for the development of art for God’s sake;
(4) the need for Christian artists and supporting community to
see the Christian artistic tradition in its proper light; (5) the
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need to develop a normative relationship between art and worship as
being related through their basic religious direction, but
remaining separate and distinct.

These, in simplified form, are some of the ideas which Mr.
van den Berg presented. The lecture attempted to cover too many,
and too complex ideas, going beyond the level of art and art-
historical comprehension of most of the listeners. But, Mr.
van den Berg’s in-depth study will certainly help the understanding
and enlightening of what has happened in the history of art--
specifically Christian art. His ideas will help set a strong basis
for the development of radical Christian art. But this valuable
understanding needs to be translated into terms which will inform
and inspire the Christian community to take up this calling.

* Mieke Van Geest, among other things, keeps busy as an art student,

and has worked for the Department of Preventive Medicine at the

University of Toronto.

Toronto artist, Matth Cupido, will
exhibit 45-50 of his latest works
at the Institute during the month
of April. His exhibition entitled
“City-Show”, will artistically deal
with the city of Toronto, showing
through the artist’s eyes what the
city has become and what the city
could become. His show will open
April 10 at 8:00 p.m. and run
until April 19. All those in the
Toronto area are cordially
invited to visit the Institute
and see this exhibitiOn.
Throughout the year, works by other
artists of Patmos Gallery, Toronto,
are displayed in the hail and library of the Institute.

From April 23 through May 5, Matth will be exhibiting some of the

works from this show in Vancouver, Victoria, Smithers, Telkwa,

Houston and Terrace, British Columbia and in Calgary and Edmonton,

Alberta.

Cupido exhibit at ICS in April

Scene fromAllen
Gardens, Toronto
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Scottish pastor attends Institute seminars

by Paige Gibbs

A current visitor to the Institute
for Christian Studies is the Reverend
Mr. Malcolm MacRae. He is in Toronto
to help a local Free Church of Scotland
congregation during the first half of
this year as it negotiates a building
sale. Rev. MacRae is taking the
time to attend a variety of Institute
seminars. His “home” congregation
is in the suburbs of Glasgow, Scotland.

The first acquaintance that Mr.
MacRae had with the ICS was through
literature sent to him by a CLAC
(Christian Labour Association of
Canada) member room-mate at a
European conference. When he was
asked to spend this time helping the
Toronto congregation he decided to
look in on the ICS as well. His
choice of seminars that he regularly
attends is wide. The insights

that he offers from a Scottish Calvinist perspective have
benefited the other ICS members. An interest of his in Scottish
and British politics has illuminated concepts in the seminar
on History of Political Thought.

A graduate of the University of Aberdeen, Malcolm spent some of
his earl, life in Texas and Peru with his missionary parents.
His parents now live in the Scottish Highlands. Among some of
Malcolm’s non-ecclesiastical interests are chess, sailing and
soccer.

Malcolm is enthusiastic about the vision of the ICS and appears
to be enjoying the visit as much as the ICS members are enjoying
him.

* Paige Gibbs is a Junior Member in the Certificate for Christian
Studies program in the area of political theory.

Rev. Malcolm MacRae



The Institute for Christian Studies,

Historical study: a Christian approach

by C.T. Mclntire

My nephew fell playing soccer one day
and briefly lost his memory. He could
not remember anything about the game or
the accident when he woke up later in
the hospital. I know someone, an orphan,
who has no idea who his father and
mother were. He knows nothing of what
sort of people gave him birth. Blacks
in America, until recently, commonly had
very little knowledge of where they came
from beyond three or four generations.

Like these people, we live a truncated
life if we have little or no knowledge
of our own history and our cultur&s
history. Worse, we are unable to sort
out the nake-up of the circumstances in
which we live.

We cannot escape the fact that the
character of our world is already
establi.shed before we arrive. I am born
into this world and everything is already( set up for me, for good or for ill. The
buildings in my hometown are mostly
wooden and white, rather than brick, or
stone, or adobe, or straw. I am taught
to eat with knife, fork and spoon, rather
than with chopsticks or my fingers. My
first four years are spent mainly with my
mother, rather than with a larger kinship
group, or in a public nursery. I learn
to speak only English words, not French
or Arabic. A lot of grass and trees
surround my home, not urban concrete or
desert sand. Laws, mores and customs of
all kinds regulate my life from the start.
My worship is protestant of a certain
special variety, not Hindu or Islamic.
The economics around is capitalist and
only barely escaping collapse. The
politics lets me choose between Repub
licans and Democrats. Many nations of the
earth war with each other as Nazis,
Communists, and liberal democratists
struggle to dominate my life.

Why is my world like it is? Where have I
come from? Why do I face the sort of
problems that I do? Why is this particular
configuration of spirits shaping my world?

Historical study is a lot like a social and
cultural memory. In ordinary life tradition
provides continuity and stability from
generation to generation. Historical study
then probes the traditions that define our
world and disentagles them so we can see
something of what they are by means of why
and how they came to be so. We can reach
back behind the set-up of our present world
and recall where it all comes from.

Historical study in a peculiar way has to do
with time--historical time. Historians
study rather systematically the movement of
history from past to present to future.
God’s creation is so made that everything in
it, from rocks and trees and animals to
human life and culture, experiences this
unceasing temporal movement. God’s world is
dynamic, not static. History is a process,
not an event. We refer to this process of
history when we use the words before, during
and after, or when we say that something once
was but is no longer, and that some event
will soon occur.

Tradition and historical change interplay
within this context of past-present-future.
one of us starts our lives from scratch,
.Je novo. The past is not simply gone: it
remains in our present ways of life. The
future is not simply made from scratch either;
it depends on wh&t we have and do in our
present.

People have not always seen time in this way,
and not all people do so today. The Greeks,
before Christ, believed time displayed a
rhythm of repetition on the model of the sun
and the seasons. Some tribes in East Africa
today have no terminology for a future

This is the third in a series of articles offered by the AACS with the hope that

many will gain a better understanding of the learning and research being done at

the Institute for Christian Studies, Toronto. Written by C.T. Mclntire, Senior

Member in history at the Institute, this article is taken from The Whole

Catalogue: Christian Sourcebook (New York: Garland Press, forthcoming).



beyond the next sunrise or the next harvest.
It was the Hebrews of the Old Testament
who gradually, under God’s leading,
established the past-present-future time
horizon that we in Western Civilization take
so much for granted. Our perception of time
is a biblical legacy (cf. Exodus, the
Psalms).

Within this movement of history, historians
study human life and affairs and what is
interdependent with human beings. We study
the formation of culture. God has made all
of us culture-foriners. He has given us the
ability, the will, and the calling to bring
things into being and shape them by the
work of our hands, by our activity
(cf. Genesis 1; Psalm 8). As culture
forjners we fashion trees into houses, we
carefully raise corn, wheat and barley for
our food, we lovingly care for cats as
companions or horses as co-workers in our
fields. We form words into poetry, we cast
steel into machinery, we shape proposals
into laws. We establish families, states,
industries, and clubs. All of these are acts
of culture wherein we take what is given
in God’s creation, in our talents, in the
very structure of reality, and form it into
agriculture, technology, art, and social
institutions and relationships.

The diversity of human culture is very great.
When we travel overseas or view television
we are impressed with all the many
different ways people live. People respond
in different ways to the divine call to
form culture which God gives via the very
make-up of human nature and the structure
of reality. Buddhist, Islamic, and tradi
tional African tribal cultures, as well as
Western cultures, display the richness of
what is culturally possible in God’s world.

Of all the cultural activity people have
engaged in throughout millenia, not all of
it has led to an unfolding of the creation
which we call cultural development. A new
generation of peasants in Eastern Europe
or Asia may still live much as their
ancestors did generations ago. Tribes in.
central Africa or New Guinea have
probably maintained virtually unchanging
tribal structures, farming patterns, and
modes of worship for centuries. The
ancient Egyptians continued their social
patterns without significant development
for over a thousand years until their
culture disintegrated.

Tradition can petrify cultural formation
so that little cultural development occurs
over a long period. But given the right
religious motivation, propitious times,
and perhaps fruitful intercultural contact,
normal cultural activity may come to
discover new and fuller modes of doing
things so that possibilities latent
within the creation may be unfolded and
developed. Historians are especially

interested in culture-forming which leads
to a development of culture.

It seems unmistakable that Christian faith
has been especially conducive to cultural
development. Secular humanism,
historically a derivative of Christianity,
is similarly inclined. A minimum
requirement for cultural development is
to be free of bondage to the natural world.
Traditional African tribes, the ancient
Egyptians, and the earliest• Greeks, each
in their own ways were bound to nature
worship. The classical Greeks and Romans,
Buddhism, and Islam all came to realize
the cultural freedom of human beings
within nature, and so experienced remark
able cultural development over long periods.
But it was the Christian Commonwealth of
the middle ages and the secular culture of
post-Christian Europe and North America
which uncovered the immense created
possibilities of natural science, industri
alization, urbanization, the arts, and
human intercourse on a world scale.

Once again, because of human sin, cultural
development in Western Civilization has
bequeathed perhaps as much negative result
as beneficial. General Motors cars have
contributed as much to the destruction of
the quality of life in our cities as they
have to our freedom of mobility out of the
village. Our secular cities open up the
range of choices in our lives even as they
induce alienation and isolation of hundreds
of thousand of city people.

The philosopher Immanuel Kant was only
partially correct when he described
human history as a time and space
continuum. Given my comments about
culture, it would be more accurate to
speak of time and culture as the
theater oT1ltman history. Time refers
to where we are in the movement of
history from past, present, to future.
Culture denotes the particular ways
human beings have shaped their worlds.
I can illustrate in two ways. If we
study French history in the nineteenth
century, we are interested in much more
than the space we call France in that
era. We may study all that is part of
the French way of life--politics,
economics, manners, the church,
literature, and so on--in that particular
century in relation to the French
historical geography. Or, think of
the year 1860. Think of what it was
like then in the following places: Rome
or Paris; Manchester, England; San
Francisco; Denver or Edmonton, Alberta;
Peking or Tokyo; the Gold Coast in West
frica; ‘the islands now called New Guinea;
Jerusalem. Although the calendar year
is the same, the state of cultural
formation and development in each locale
is vastly different. HIstorical time
means something different in each culture.



Historians have only recently come to
realize that there is much more to histori
cal study than political or church history.
In God’s world, every culture has many
different aspects to it. We may study
the history of any aspect of our culture,
or study it all together. For example, in
economic history we may look at such things
as the formation and development of
commerce, industry, banking, money. Art
history may look at paintings, artists,
and their patrons and public. Family
history studies the House of Windsor, or
working class families in Toronto. When
we study American history, or the history
of China, or the history of Western
Civilization, we look at the interrelations
of all these aspects in the totality of a
culture. The philosopher Herman
Dooyeweerd has shown how many different
social structures and modes of human
activity go together to make up human
culture.

The historian Herbert Butterfield reminds
us how decisive an influence upon our
thinking is our picture of the whole course
of the cultural development of our own
history. A one-volume textbook on the
history of Western Civilization may be more
influential upon our historical study and
our ordinary experience than any other
history book. The overview we have of the
whole course of things provides the frame
work in which we locate ourselves and

( everyone else. When I say we live in a
secular society in North America, I place
us in Western Civilization, in an epoch
since the Renaissance and the Enlight
enment--themselves terms providing an
overview--after the Christian civilization
of the middle ages, and after the pre
Christian Greek, Roman, and Near Eastern
pagan eras.

When I use in my overview the categories
pagan, Christian and secular, I join the
historians Christopher Dawson and Arnold
Toynbee in believing that religion is
the crucial motive force in all cultures.
It is a biblical point that how we live
in relation to God determines the
character of our whole way of life, and
of a whole culture’s life. When we
search for the crux of any historical
period, in any culture, we do well to
look right away for the cultural ideals,
the faiths, the convictions, the
fundamental values, the ideologies
which motivate the people, which animate
their cultural work, and which shape
the internal character of their
institutions. Then we may examine in
detail the inner structure of cultural

• development within any aspect of life
or within the totality of a culture.
For example, the first thing we must
know in our overview when we look at
the economy of medieval France is that( it belongs within the Christian
Commonwealth which arose after the

disintegration of the pagan Roman Imperium.
Likewise, to understand industrial
capitalism in depth since the 1760’s, we
need to see it as a secular religious force
which both derives its character from the
secular values and norms of its proponents,
and exercises great religious power over
the activities of all of us in capitalist
society.

In the most profound sense, the overview
we have of the whole of human history
determines how we view any point of detail
in any historical period. For Christians
our picture of the whole story is provided
by the biblical accounts. From Genesis to
Revelation we come to know that history
moves from the origins of the whole creation
to the fulfillment of it in the new heavens
and the new earth. Jesus Christ is the
Start, the Center, and the End of history.
Because of sin, we men and women deform our
world terribly and cause brokenness,
suffering, tragedy, and alienation to
intrude upon the peace, the fulfillment, and
wholeness which God gives us and wants us
to experience all the time. Human history
is a vast theater within which sin and
redemption interplay. Jesus Christ, who
lived and died and arose from the dead in
Jerusalem and the province of the Roman
Empire surrounding it, has by this in
carnation and resurrection put an end in
principle to all the evil we know in the
process of history. At the Eschaton,
the last-times, Christ will consumate
human history, indeed the whole creation,
with the establishment of perfect shalom
everywhere. Whenever we experience
shalom now--in justice toward the oppressed,
in love of our children, in real learning
and wisdom in education, in fruitful care
of our fields and animals in farming--we
share now in Christ’s redemption of the
earth.thrist gathers his people, the
Ekklesia, as his special ones who may
experience shalom now in unique ways, even
as we are Christ’s witnesses to encourage
others to acknowledge Christ as their
Lord in human history. Whenever
Christians say the Apostles’ Creed, we
demonstrate our solidarity with all of
Christ’s people alive today and throughout
the many centuries who have made that their
confession of faith.

What I said earlier about the movement of
history from past, present, to future we
may now see in a deeper way as the movement
of the whole creation from the Origins to
the Eschaton. Christ, in history, is re
creating the world and men and women in
bringing us back to God. To date all
historical events B.C. and A.]J. is an act
of faith, not a mere convention.

It can now be pointed out that the
Christian view of history I am discussing
provides a very different orientation and
guidance in the study of history from
that of the two leading historiographies



in the Western world: the liberal-
positivist, and the Marxist. Both
liberal and Marxist historical perspec
tives are derivative of the Christian,
but the process of secularization has trans
forned the Christian ideas dranatically.

The history of historiography discloses
that all historians come to their studies
with some fundamental religious-
philosophical assumptions. The chief
ones include these: some idea of the
picture of the whole human story, an
understanding of human nature, a notion
of the character of evil and good, some
view of the identity and interrelation
ship of social structures, an idea of
knowledge, and some concept of what is
basic in history. Marxist historians
are usually very conscious of their
assumptions, while liberal-positivist
ones have usually denied they have any,
at least not in their professional work.
Only recently have large numbers of
practicing historians come to see the
functioning of such fundamental a priori
in their work.

In addition all historians have biases,
likes and dislikes, limitations of
viewpoint which influence their study.
The fact that one historian is older,
American, middle class, amusical, and
60, besides being unable to get certain
types of evidence, may hinder him from
appreciating the de vivre of some
peasant villagers in tlT Itnlian
countryside outside nineteenth century
Rome.

Because of their religious-philosophical
a priori, competent Marxist historians,
ifowever much they may have modified
Marx, will likely approach their studies
with a schema of the movement of history
from agrarian to feudal to capitalist
society em route toward a classless
society. They may have a special
concern for labour and popular history.
They may tend to emphasize ecomomic
social relations and thereby read all
other aspects of life in that light.
They may explain human actions and the
process of history by referring first
of all to class membership and class
struggle.

Likewise liberal-positivist historians
will tend to assume a picture of human

progress from backward to civilized states,
from lower to higher realms of culture,
from ignorance to enlightenment, from
violent to rational means of human inter
action. No doubt the depression and World
War II shattered some of the more optimistic
assumptions of this historical perspective,
but the assumptions linger on, if only
implicitly. They may stress political and
diplomatic history, or economic and social
history depending on when they learned
their profession. They may regard ‘rational’
and ‘irrational’ as cemtral categories
for explaimimg humam actions. They may
devide on the merit and centrality of
statistics, but agree on the criterion of
value-free objectivity in their historio
graphy.

This brief discussion so far has touched
on many themes: historical time, culture,
and development, religion, human nature,
and social structures, historical overview,
sin, and redemption, the function of
religious philosophical assumptions and
the diversity of historical perspectives.
Much more cam be mentioned on these and
many other issues. Perhaps enough has
been said to indicate that Christian faith
cam illuminate both our systematic study
of history and our ordinary understanding
of our times and where we are in the
course of human history.

Historical study is one limited field
of investigation which can fulfill a
few important needs. A Christian view
of things ought to tet us study history
with the insight into reality that the
biblical story provides. If we cam
learn to respect the integrity of the
people and institutions we study so
that we genuinely listen to them via
the evidence, and we treat them fairly
and with a sense of shared humanity,
especially toward those with whom we
are inclined to be unsympathetic,
we may be able to succeed in achieving
historical understanding.

Like philosophical study, historical
study tends to see things in their inter
relationships. Its special contribution
is to examine human events, institutions,
and products as cultural results
of human activity in the process of
time within God’s created reality.

FURTHER READING: Herbert Butterfield’s most appropriate books are Christianity and
history (1949), History and human relatiens (1951), and Ham on his past (1955).
Reinhold Niebuhr wrote The nature and destiny of man, 2 volumes (1941, 1943) and
Faith and history (1949). Herman Dooyeweerd’s relevant writings are Tm the twilight
of western thought (1968), and The new critique of theoretical thought, TI, 181-330 (1957)
Henri-Irénèe Marou wrote two excellent books, The meaning of history (1966), and Time
and timeliness (1969). See C.T. Mclntire, The ongoing task of Christian historiography,
(1974) and God, history, and historians: an anthology of Christian views of history,
(forthcoming). Also Frank Roberts and George Marsden (eds), A Christian view of
history? (1975). Other worthwhile authors are: Gustavo Gutierrez, Christopher Dawson,Emil Brunner, Paul Tillich, Arnold Toynbee.
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CDC News

The Curriculum Development
Centre was honoured to
have Mr. Mrs. Geoffrey
Karugu, with their two
children, Patrick and
Rosemary, visit the
Curriculum Centre on
Friday, March 5. Both
Mr. Mrs. Karugu are
school teachers from Nairobi,
Kenya. Mr. Karugu, a
graduate of Trinity Christian
College in Chicago, is
currently studying for a
master’s degree in special
education at Governors
State University, Park
Forest, Illinois.

Mr. Karugu came to the
Curriculum Centre to consult

( with the staff about the
Kenya Unit which they expect to have available for use in September. The

staff found it extremely valuable and exciting to hear a Christian
family of the Gikuyu tribe relate their own experiences on the way of
life in Kenya today. Mr. Karugu had also carefully studied the
manuscript for the Kenya Unit, which resulted in an in-depth and
informative discussion of various aspects of Kenyan life.

Mr. Karugu felt that material in the Kenya Unit honestly portrayed
the way of life in Kenya both past anpresent. He felt that the
perspective from which the unit was written would not only enable
North American students to experience the meaning of a culture very
different from their own, but would even be valuable in helping Kenyan
students understand the meaning of their own culture. Therefore, he
recommended CDC contact the Kenya public schools to write them to use
the unit in their own schools.

* Harry Fernhout and Don Sinnema will be conducting a Bible studies
• workshop in Hamilton, Ontario, July 5 through 16, as part of the

Summer Program in Christian Education (SPICE), which is sponsored by
the Ontario Christian Teachers Association (OCTA). Materials
developed by CDC will be introduced to the participants and suggested
ways of using them in the classroom will be discussed. More
information and applications for this and other SPICE workshops are

4 available by writing Mr. George Vandezande, 483 Scott St.,
St. Catharines, Ontario.

The Karugus with two members
of the CDC Staff
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ICS News (

* In the Winter 1975 issue of The Journal of Aesthetics and Art
Criticism (Vol. 34, pp 210-2f21, Dr. lvin Seerveld has a book

review of K. Kuypers, Kants Kunsttheorie und die Einheit der Kritik
der Urteilskraft (1972). Kuypers wasT1e first doctoral student to
FEeive his degree under Prof. D.H.Th. Vollenhoven at the Free
University of Amsterdam, and is a professor in Utrecht, the
Netherlands. FTis difficult book, written in German, challenges
most modern interpretations of Kant’s aesthetic theory by pointing
out that they have adopted the perspective of the Romantic Idealists
who misread Kant on the nature of “art”.

* Dr. Seerveld has had a paper accepted for discussion at the annual
meeting of the Canadian Society for Eighteenth-century Studies

in Halifax, Nova Scotia, April 5-6. This study entitled “Early
Kant and a Rococo Spirit: setting for the Critique of Judgment”
has grown out of his interaction with Junior Member Lambert
Zuidervaart, who did his master’s thesis on Kant’s aesthetics at
the Institute and who was accepted as its first doctoral candidate.
Dr. Seerveld’s paper treats an early writing by Kant.on aesthetics
and tries to show, using Vollenhoven’s Christian methodology, how
understanding Kant’s Observations brings insight for grappling with
Kant’s third Critique. An interesting feature of the study is that (Dr. Seerveld has used and translated into English for the first time
some of the very revealing comments Kant made in the margins of his
own copy of that early work, telling what Kant felt and believed as
well as thought during those formative years of his life. A
mimeographed copy of the paper is available postpaid from the
Institute for 75.

* In January, Dr. A. De Graaff participated in a three-day
conference focussing on Research in Mental Health and Religious

Behaviour, held in Atlanta, Georgia. This conference was sponsored
by five organizations: the American Scientific Affiliation,
Christian Association for Psychological Studies, Christian Medical
Society, National Association of Christians in Social Work, and
The Religious Consultation and Research Society. The purpose was
to create a forum for evangelical Christians to share insights into
the nature of counselling, and through discussion to grow toward a
more integrated model based on a biblical view of man. Participants
from many institutions in North America presented papers approaching
this central theme from different aspects.

Dr. De Graaff presented a paper entitled, “An Alternative to the
Traditional Anthropological Models of Man”. A very fruitful exchange
took place among the participants of the section on “integration
models”. Many participants expressed the desire for the continuation
in following years of this kind of intense and high-level exchange
between Christians involved in teaching and counselling. The
conference also made clear that the Institute can make a distinct
biblical contribution in this area of anthropological models.
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* Dr. Al Wolters spoke to the Philosophy Colloquium of Brock
University in St. Catharines, Ontario, on March 12. He spoke on

the topic P1otinus on Eros”, the subject of his doctoral dissertation.
The colloquium was attended by the faculty and graduate students of the
Brock philosophy department, who joined in a lively and knowledgeable
discussion of the topic.

I

AACS News

* Results of election for Trustee-at-lge In February, all AACS
memFers received a ballot (attached inside the January Perspective)

to elect one Trustee-at-large to their Board of Trustees. Dr. Paul
Schrotenboer of Grand Rapids, Michigan, was elected by the members to
this position.

This election was necessary because the AACS Bylaws require that there
be two persons who are members of both the Board of Trustees and the
Board of Curators. Prior to February, there was only one such person.
The Bylaws make this requirement to ensure a good overlap in decision
making and communication between the Board that deals with academic
matters of the Institute for Christian Studies (Board of Curators), and

( the Board that deals with the wider sweep of AACS affairs, including
financial matters (Board of Trustees).

* As of March 20, the phone number for the AACS and the Institute for
Christian Studies is changed to 979-2331.

* On March 22, Tom Malcolm spoke to the monthly supper meeting of the
Life Group, a fellowship of Christian students fostered by Inter-

Varsity Christian Fellowship, at Scarborough College (a branch of the
University of Toronto). His topic was Christ, Culture and Freedom:
the persistent dilemma of church and world. The twenty students who
attended were very interested in the new perspective that Tom
presented.

* Eastern Ontario Conference AACS supporters in the Quinte, Ontario
area are organizing a conference for the weekend of July 16-18.

• Conferees will camp at Col. Vanderwater Conservation Area north of
Belleville, Ontario. People in the eastern Ontario, western Quebec
area: mark these dates on your calendar and look for more information
in the next Perspective.

A * Perspective readers: Check if your mailing address, including postal
code, as pinted on this issue is correct. Please notify us of any

change or. correction of address is needed.
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Perspective wants your comments
Perspective is over seven years old. During that time, the newsletter
has looked pretty much as you now see it.

As you probably remember, we changed the format of the January issue
to contain the 1975 Annual Report. Did you like the new format? Do
you prefer the “new” to the “old”?

Would you please take a minute to jot down your thoughts about
Perspective. (Below or on a separate sheet) Your ideas and opinions
will help us make our newsletter more meaningful. (
Here are a few questions we are wondering about: Do you read all,
some or a little of this newsletter? What features appeal to you?
Which ones do not? How can we improve Perspective? Do you like the
present design or do you prefer something moire “modern”?

Dear Perspective:

Name

Address
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