
10 Years On

B ob Sweetman: What does 9/11 
and its significance look like 
10 years down the road?

Jim Skillen: An event like that – the 
amount of destruction, the symbol-
ism of the World Trade Center and 
the Pentagon under attack, and so 
forth – was something that would 
not easily be forgotten by any coun-
try. So on a 10th anniversary, to stop, 
remember and reflect on its signifi-
cance, is certainly worthwhile and an 
expression of legitimate patriotism.

However, if you compare 9/11 
with the significance of Pearl Harbor 
that brought the United States into 
World War II, or with World War I, 
the Civil War or Vietnam, it doesn’t 
compare. And therefore one can 
anticipate that such a time of national 
remembrance of 9/11 will lose its 
potency in another decade or two.

Part of my reason for thinking 
this is that I believe the U.S. made 
a mistake in rushing quickly to 
declare war against terrorism. The 
attacks themselves were committed 
by terrorists – international crimi-
nals. They stole planes and used box 
cutters as weapons. There was no 
military attack; there was no invad-
ing military force of another country 
backing the criminals.

And yet, for the most part, we in 
the U.S. interpreted the attacks from 
the viewpoint of what I would call an 
underlying civil religion: “America 
is God’s chosen nation and is being 
attacked unjustly on its own terri-
tory, so something very serious must 
be happening, something of cosmic 
proportion.” Insofar as American citi-
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10 Years On

“Almost the only rallying point for national unity  

is defense of the nation, defense of freedom.”

2 Institute for Christian Studies Perspective www.icscanada.edu

(continued from page 1)

zens view their country as the lead 
nation in the world, anything that 
threatens America can be seen as the 
equivalent of a threat to true progress 
in history and must, therefore, be 
stopped. Quickly, 9/11 was hyped 
to the point where the people who 
died in the World Trade Center were 
thought of as war heroes who had 
sacrificed their lives for the sake of 
this righteous nation and its divinely 
appointed mission in the world.

Why was that?

I believe 9/11 occurred at a time 
of great crisis in the country – a 
crisis of many decades, at the root 
of the American civil religion. The 
9/11 event and the “wars” that have 
followed have been caught up in 
a larger domestic political battle 
over the meaning of America and 
over who may legitimately lead the 
country. Is this still God’s chosen 

nation, the exceptional nation? What 
then is its mission? Does the future 
of democracy, freedom and prosperity 
depend ultimately on America’s pre-
eminence in the world? The identity 
and chief purposes of the country 
have been called into question in 
recent decades, especially since Viet-
nam. And the battle has been fueled 
by the end of the Cold War and the 
most recent economic crises. 

By the early 1990s, when it 
appeared democracy and freedom 
had triumphed over communism, a 
vacuum was created. What should 
America do now? It seems to me 
9/11 partially filled the vacuum. Ter-
rorism became the new communism. 
Sometimes it is easier to call a nation 
to stand against a great threat than 
it is to rally the people to achieve 
constructive purposes that not every-
one agrees to. Yet in my view, the 

band of terrorizing criminals should 
not have been elevated to the level 
of a world-threatening, demonic 
force. Instead, the U.S. should have 
called for and initiated a major 
international co-operative effort in 
policing and intelligence gathering. 
We should have treated those who 
committed the devastating attacks as 
unworthy of recognition and treat-
ment as a dominant history-making 
movement in the world.  

The American “war” response 
to the attackers has not stopped 
terrorism but it has caused consider-
able confusion and uncertainty in 
the world (as well as in the U.S.) 
with regard to the criteria of justifi-
able defense and the legitimacy of 
America’s anti-imperial imperialism 
(as Niall Ferguson calls it). In such 
circumstances and with many other 
irresolvable problems at hand, a 10th-
anniversary event to memorialize 
9/11 is designed and used by some to 
try to keep the fire of civil-religious 
nationalism burning. But that will 

be increasingly 
difficult to do 
because the real-
ity is not what 
the hype cracks 
it up to be. Job-
lessness, deepen-
ing poverty 
and continuing 

economic paralysis now appear to be 
of far greater concern to Americans 
than the “war” on terrorism.

Is the sort of religious coloration of the 
meaning of this attack one that would 
really have entered into the councils of the 
government per se? Or do your comments 
reflect a broader societal discussion in the 
U.S. that public officials should take into 
account but perhaps do not?

There is a problem today with talk of 
civil religion. An American president 
is not likely to say (though George 
W. Bush came very close to saying), 
“it’s our religious mission now to 
take on these terrorists,” or “in order 
to maintain my fealty to the Ameri-
can civil religion, I must now do this 
or that.” Many citizens no longer 
like the phrase civil religion. Robert 
Bellah and others have examined the 

American civil religion carefully, but 
most commentators today say they 
don’t know what it means. And of 
course there are many people in the 
U.S. who by their own definition are 
not religious, and they are not con-
cerned that the republic was birthed 
in the new-Israel myth. It is just a 
secular nation now.

Moreover, there were other factors 
involved in President Bush’s declara-
tion of war so soon after the 9/11 
attacks. One of those factors is the 
federal structure of the political sys-
tem. A president only has maximum 
room to maneuver when he’s func-
tioning as Commander in Chief of the 
armed forces at war. There were many 
such pragmatic reasons for deciding 
to centralize all efforts against terror-
ism in the office of the Commander in 
Chief, in a perpetual war.

Most people, including most pub-
lic officials, I suspect, are unconscious 
of the fact that when they think of 
the nation and its actions, they are 
thinking from out of a deep-rooted 
civil religion. For most American 
Christians, Christ is Savior of souls for 
eternity and the church is the institu-
tion that embodies that narrative of 
salvation. But in their minds, that 
narrative does not seem at odds with 
the one about God choosing America 
as a new Israel to guide the world to 
its true end of democracy, freedom 
and prosperity in this age. Yet these 
are very different religious stories and 
do not fit together the way so many 
think they do. From a biblical point 
of view, I would argue, the American 
civil-religious narrative (and any such 
civil-religious narrative) is heresy that 
contradicts the Bible’s narrative of 
God’s covenants with Israel and the 
nations through Israel’s Messiah.  

So I think there are two parallel 
salvation stories held by American 
Christians. One is the story of salva-
tion from sin for eternal life through 
Jesus Christ, but in today’s world 
that is considered a privately held 
religion, a parochial religion. The 
public salvation story of God bless-
ing America for a new-Israel mission 
has to do with earthly history. In the 
telling of this story the name of Jesus 
Christ is not acknowledged, because 
the god of America is the American 
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god, the god of all Americans.
There is yet another factor I want 

to mention. In the U.S. you will hear 
repeated expressions of the love of 
the nation but of distrust of gov-
ernment. The nation is played off 
against government. Ronald Regan 
ran for president with the theme of 
saving the nation by getting govern-
ment off the backs of the American 
people. Part of the ideal of the nation 
is its freedom from the British mon-
archy, freedom from a strong central 
government. In fact, according to the 
founding liberal ideology of govern-
ment, it would be best that we didn’t 
have government at all. Free persons 
are not by nature political creatures.

Against this backdrop, I’ve con-
cluded after many years of talking 
with people that Americans do not 
generally associate the military with 
government but rather with the nation. 
The military defends the nation 
and its free citizens from attack and 
oppression. The military is not part 
of the government bureaucracy that 
many, particularly on the right, 
deride as wasteful, as an instrument 

of misguided interference in indi-
vidual and market freedoms. With 
the political process and government 
in Washington facing ever greater 
crises of confidence and paralysis, 
it is all the more clear that almost 
the only rallying point for national 
unity is defense of the nation, defense 
of freedom, against a threatening 
outside enemy.

One of the things that I’ve certainly been 
struck by in Christian interventions in 
politics in other parts of the world is 
Truth and Reconciliation processes, like 
in South Africa and so on. Is there any 
kind of broadening of American reflection 
on the West’s relationship to Islam, for 
example, that would have the kind of 
character represented by Truth and Recon-
ciliation efforts?

Yes, there is quite a bit of that, but 
it is conducted almost entirely at the 
non-government level – churches and 
other groups working to promote 
conflict resolution, Christian-Muslim 
dialogue, and overcoming racial prej-
udice and profiling. At the govern-

ment level things are different. It’s 
been a rule of thumb, for example, 
that any politician, certainly a presi-
dent, who addresses matters associ-
ated with Islam should state Islam is 
a religion of peace. Islam is not the 
problem; only the terrorists are our 
enemies. But even the best efforts of 
government dedicated to fighting 
racism, religious bigotry and fear of 
foreigners, are a long way from Truth 
and Reconciliation commissions that 
try to deal with the kinds of public 
wrongs done on both sides against 
prisoners of war, the killing of civil-
ians, mistaken arrests of suspected 
terrorists and more.

These are but a few of my reflec-
tions on 9/11 and its aftermath, Bob. 
Thank you for interviewing me. 

 
Jim Skillen is the former president of 
the Center for Public Justice (U.S.) and 
author of With or Against the World? 
America’s Role Among the Nations 
(Rowman and Littlefield, 2005)

Bob Sweetman is the H. Evan Runner 
Chair in the History of Philosophy at ICS
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This anniversary could inspire us to learn to respond 

to all violence anywhere in a spirit of reconciliation, 

restoration and shared hope.

Doing the Unexpected

H E N K  H A R T  O F F E R S  A N O T H E R  L O O K  AT  H O W  T H E  W O R L D  C H A N G E D  A F T E R  9 / 1 1

T he recent tragic and 
shocking mass killings 
in Oslo almost immedi-
ately became a catalyst for 

widespread and in-depth reflection, 
in Norway as well as other European 

countries, about right-wing political 
rhetoric. There are legitimate and 
well-supported political parties scat-
tered across Europe directing hatred 
at foreigners invading their nations 
with alien cultural and religious 

influence. The 
reflections seek 
to understand 
the rise and 
legitimation 
of this hatred 
in their cul-
ture as it feeds 
sick minds 

and explodes in catastro-
phe. Even more recently 
violence on a large scale 
erupted in England, and 
again the media swiftly 
offered reflection on how 
socio-economic and politi-
cal conditions, especially 
in the big cities, could 
be connected to spawn-
ing such violence. Here, 
too, the reflection was 
widespread and deep, and 
it was aimed at finding 
appropriate responses to 
deadly violence.

As I thought about 
the 10th anniversary 
of 9/11, I was struck 
by how differently the 
cataclysmic events in 
New York, Washington 
and Shanksville, Pa., 
were received. Reflection 
– significant reflection – 
was not entirely lacking. 
Voices were heard that 
advised against coun-
ter violence and instead 
counseled people to feed 

hope with compassion. But this 
never became widespread and was 
quickly ignored. Fear and anger set 
the tone from the start and formed 
a fertile backdrop for a favorable 
public reception of the call to war. 
Could this difference in facing 
violence point to a missed oppor-
tunity a decade ago in the United 
States? Did the country that sees 
itself as God’s chosen instrument 
to spread freedom and democracy 
in the world fail to nourish that 
freedom and democracy by not 
reflecting on and learning from the 
resentful reception of the American 
mission in poor parts of the world 
where people live in despair? Did 
America’s response to 9/11 confirm 
the perception of these desperate 
people – that what was presented to 
them as freedom and democracy was 
a disguise for a militarily enforced 
imperialism?

I ask this on the 10th anniversary 
of 9/11 not, at this time, to sort out 
the truth in this clash of percep-
tions, but instead to ask: Did 9/11 
not cry out for reflection – wide-
spread and deep reflection – on the 
play of political, economic, social, 
cultural and religious forces that 
likely contributed to the mood that 
spawned these hideous events? Why 
were there no public reconciliation, 
forgiveness and compassion in the 
response to 9/11? These redemptive 
forces are not only powerfully present 
in the religious traditions shaping 
America, but they have also proved 
to be practically effective in resolv-
ing deep conflict. So-called truth 
and reconciliation processes do really 
make a contribution to healing and 
renewal. Would Nelson Mandela, Henk Hart with a student (2001)



Graphic by 
Willem Hart

 www.icscanada.edu Perspective Institute for Christian Studies 5

having gained his freedom, have 
been more effective had he declared 
war on his oppressors? Would any 
sincere Christian, upon being asked 
how to deal with an enemy, respond 
by saying Jesus expects us to subdue 
the enemy by force? No one doubts 
the answers are “No.” But why, then, 
didn’t the president of the United 
States on 9/11, knowing himself to 
be a Christian, recommend Congress 
reflect on an authentic response to 
the horrors of 9/11 that would honor 
the gospel of love?

America is still at war with 
Afghanistan and there is no provi-
sional closure yet for the public that 
reacted so much in anger and fear. 
But a whole decade has passed since 
that explosive morning of September 
11, 2001, and the passage of time 
may enable us to begin widespread 
and deep discussion about a response 
to 9/11 that, even now, is anchored 
in compassion. It’s not too late at 
the beginning of the second decade 
after 9/11 to contemplate how 
freedom and democracy could be 
more authentically embodied in a 
practice of compassion toward people 
in despair. And beyond 9/11 this 
anniversary could inspire us to learn 
to respond to all violence anywhere 
in a spirit of reconciliation, restora-
tion and shared hope.

John Paul Lederach, a man of 
peace and an expert on dealing 
with terrorism’s violence, wrote 
an essay right after 9/11, which he 
entitled “Let’s do the unexpected.” 
He argued on the basis of decades 
of experience that the most effec-
tive response to a 9/11-type event 
would be to do what no one would 
expect – to reach out to those whose 

discontent and despair inspired 
9/11 and to offer them peace, 
help, support. In short: show them 
compassion. Two of my brothers 
were so moved by this article they 
decided to take a concrete step in 
its direction. Peter Hart constructed 
a website inviting people to do 
the unexpected and Willem Hart 
designed a powerful graphic for 
it, depicting shalom as a response 
to violence. In the background of 
the graphic we see the events of 
9/11, the crumbling towers and 
the destroying planes, graphically 
incorporating the names of those 
who died, and the word “violence” 
violently breaking itself apart. In 
the foreground is the dove of hope 

and peace bearing the olive branch. 
And challenging us are the words: 
“Let’s do the unexpected.”

Anger, fear and force have shaped 
all major responses to 9/11 and there 
is insufficient evidence to conclude 
any were successful. Anger, fear and 
force have likely never genuinely 
solved any problems, yet we have not 
ended our reliance on countering vio-
lence with violence. Anger, fear and 
force are what we expect in response 
to violence. We do not expect the 
hope that comes wrapped in compas-
sion. But the unexpected comes filled 
with promise. 

Hendrik Hart is ICS Professor Emeritus 
of Systematic Philosophy (1967-2001)



Q+A: Do we do things differently since 9/11?
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Daryl: September 11, 2001 was one of 
those epoch-making events that changed 
not only the United States, but the whole 
world. In the 10 years since 9/11, how 
do you think research and scholarship in 
the West have changed, if at all?

Lambert: After 9/11 one of the things 
that happened was people started to 
think more carefully and seriously 
about the problem of evil. In philoso-
phy itself it wasn’t much of an issue, 
but if you look at the literature that 
comes out after 9/11 there’s much 
more discussion about it. For many 
people that became a very pressing 
problem again. Many of the schol-
ars who work in areas like religion, 
philosophy and literature, started 
addressing it more directly than they 
had for quite some time.

A second thing that has occurred 
is more emphasis on interdisciplinary 
study. If you’re going to understand 
what happened on 9/11, where that 
event came from and the conse-
quences of the event, you can’t just 
be doing it in a specialized way in 
economics, politics, sociology or 
philosophy in isolation. You have to 
bring these disciplines into conversa-
tion with each other. It’s the kind of 
event that goes beyond the paradigm 
of any one discipline.

The third thing is there has been a 
little bit more reflection on the place 
of the Western academy. We’ve been 
forced to re-examine what it is we’re 
trying to do as academics and whether 
what we do has relevance and speaks 
to people’s needs. Discussions have 
emerged in Europe about what it is 
intellectuals can contribute to the 
growth of a society where different 
voices and different communities can 

be respected and given recognition, 
and yet still maintain certain values 
that are important in the West, such 
as individual freedom and democracy. 
There’s more self-reflection on the role 
of the academy as such. All of these 
things in some way were affected by 
the events on 9/11. 

One of the things I’m always 
aware of is that September 11 is also 
the birthday of Theodor Adorno. He 
was a German Jewish philosopher 
who fled Nazi Germany and lived 
in the United States for many years, 
and then went back to Germany 
after the Second World War to help 
reconstruct German society and the 
German university. One thing that’s 
prominent in Adorno’s work is the 
theme of suffering. He said the need 
to give a voice to suffering is a condi-
tion of all truth. I’m not sure that 
would have spoken to many people 
before 9/11. But after it, particularly 
in North America, the notion that 
you have to give a voice to suffer-
ing and let it be expressed, but also 
try to understand it, has a lot more 
purchase than it did before.

Following from what you’ve already 
said, we’ve seen a variety of voices try-
ing to struggle with events post-9/11 in 
public discourse, popular media and TV. 
If that’s happening in the academy, too, 
do you think religion is more welcome 
at the table than it was or welcome in a 
different way?

The status of religion in the academy 
is still ambiguous. On the one hand 
people understand the attacks on 
New York and the Pentagon, and the 
downing of a plane in Pennsylvania, 
had some kind of religious motiva-
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tion behind them. That makes some 
people, especially some academics, 
wary toward religion, even though 
others would say we’re talking about 
a particular strand and interpretation 
of religion. Nevertheless the response 
of many academics is: If that’s what 
religion is all about, we don’t want 
to have anything to do with it, and 
we certainly don’t want it corrupting 
what is legitimate research, publica-
tion and teaching. But there are other 
people who say: If religion is impor-
tant in the lives of people – both on 
the part of those who might engage 
in extreme acts of violence and on 
the part of people who try to come to 
terms with suffering, as you see in the 
many ceremonies, memorials and out-
pourings of support that came after 
9/11 – then maybe we should pay 
more attention to it than we used to.

The other thing that has come up 
is a heightened awareness of the fact 
that religion as an organized activ-
ity, set of practices and institutional 
framework in people’s lives isn’t 
going to go away as the old secular-
ization thesis suggested. For those 
who are committed Buddhists, Mus-
lims, Christians or Jews the question 
is: What role should those commit-
ments play in their scholarship? It’s 
something that at ICS and the Centre 
for Philosophy, Religion and Social 
Ethics (CPRSE), we continue to work 
with, because our tradition says these 
kinds of religious commitments need 
to inform our scholarly work and 
make a contribution in scholarship 
itself. There’s more openness, in a 
very general way, in the academy to 
matters of religion, but I’m not sure 
it has become an openness that has 
had a serious effect on the way people 
do their day-to-day scholarship. 

How would you see CPRSE itself fitting 
in, in terms of the kinds of activities it 
encourages or engages vis-à-vis expanding 
or modifying the role of religion in the 
academy and public discourse?

L A M B E R T  Z U I D E R V A A R T  S I T S  D O W N  W I T H  D A R Y L 

K I N S M A N  T O  D I S C U S S  H O W  T H E  S H A P E ,  S C O P E  A N D 

D I R E C T I O N  O F  R E S E A R C H  A N D  S C H O L A R S H I P  H A V E 

A LT E R E D  O V E R  T H E  PA S T  1 0  Y E A R S
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CPRSE has in its title three main 
areas of discourse: one is philosophy, 
the other is religion and another is 
social ethics. We’re really concerned 
about how these three discourses 
intersect or need to intersect, but 
I think the most important way in 
which CPRSE can move along the 
discussion of religion and the under-
standing of religion in society is by 
focussing on issues of social ethics. 
What CPRSE can provide is a forum 
in which more robust and more 
substantive conversation over values 
and purpose can emerge along with 
a more natural way for us to refer to 
matters of religion. 

Historically one of the things reli-
gion has provided is a deep sense of 
justice, hospitality and caring for the 
earth. The way we can contribute to 
having religion taken seriously, and 
also engaging in a critical examina-
tion of religion since it isn’t always a 
good thing, is to look at what it con-
tributes to social ethics. Obviously 
there are differences within religions 
concerning the nature, importance 
and inclusiveness of justice, and the 
like. However, emphasizing social 
ethics and getting at some of the big 
questions of value and purpose – or 
in the tradition that ICS comes from, 
getting at the big questions of nor-
mativity, the big orientation points 
for human life, society and culture 
– would be a very good way for us to 
actually contribute to an examina-
tion and incorporation of religion 
into public and academic discourse. 
Because we’re a philosophical institu-
tion and a philosophical research cen-
tre, we can do that with rigour and 
awareness of the intellectual prob-
lems surrounding these issues that 
another institution might not bring. 
We have a strength here we need to 
draw on. This tradition of philosoph-
ical reflection about normativity, and 
philosophical reflection about ethics 
that goes beyond personal morality, 
professional ethics, medical ethics 
or business ethics to the question 
of ethics pertaining to society as a 
whole – that’s a good place for us to 
start and see where it goes.

In an article for Perspective, Henk Hart 
argues forcefully for doing the unexpected 

in response to provocations like the attacks 
of 9/11, and other things as well, like 
the tragedy in Norway. His argument is 
religion should be calling us to respond 
differently, to do the unexpected, to respond 
not with more violence, anger and fear 
every time, but with something unexpected 
like reconciliation or forgiveness. Is there 
a role a place like CPRSE can play in 
shaping the kind of thinking that leads 
to one set of reactions as opposed to another 
set, perhaps a more useful set of reactions?

It’s always tricky to figure out how 
an academic project can contribute to 
public discussion and social change, 
because occasionally the unexpected 
happens in the intersection between 
those two and in both directions. 
Sometimes what comes up in an 
academic area 
suddenly sheds 
light in a very 
unexpected way 
on something 
else going on 
in society, but 
sometimes 
something happens in society which 
disrupts the academic conversation 
and opens it up to a new insight. 
CPRSE should be ready for both and 
not think an academic discourse or 
research project is, in and of itself, 
able to shape society in a certain 
direction without society push-
ing back and having some tension, 
conflict and even new openings. So 
expecting the unexpected would be a 
very good stance for CPRSE to have.

On the other hand we do know 
some things about patterns in society 
and why people resort to extreme 
measures when they’re not recog-
nized, feel threatened or have griev-
ances because of long-term injustice 
or oppression. On those matters 
CPRSE should be helping us think 
through the sources of discontent 
at the individual, religious and eco-
nomic levels. We need to encourage 
a readiness of the unexpected, but 
we also need to use what we have to 
figure out where things are at and 
how things need to change, and some 
of that needs to be long term. We’re 
not talking about any quick solutions 
at this point. I was just in Europe 
for three weeks and spent most of 

the time in the Netherlands. I was 
struck by how much of the discus-
sion, especially in the Netherlands, 
surrounds questions of multicultur-
alism. That’s partly because one of 
the parties in the governance has an 
anti-immigrant stance and wants to 
revive some pure national charac-
ter – both of which I think aren’t 
good positions to take. But they’re 
positions that resonant with a lot of 
Dutch citizens, and you can find a 
similar thing in many countries in 
Europe right now. When that hap-
pens it’s not enough just to say, well, 
we should just get along better and 
be more tolerant. We have to pay 
attention to why people feel threat-
ened and disregarded, and why they 
want to somehow circle the wagons 

and keep people outside who are 
different than themselves, and then 
think about what kind of a society 
would be more inclusive. 

A response to attack is not to 
counterattack, but rather to be 
open to what lies behind the attack, 
and to see whether we can actually 
have sympathy for the real human 
needs, the real human beings that lie 
behind an attack. That’s difficult, but 
the attitude is important, because the 
attitude of just coming back with an 
attack, which became official govern-
ment policy in the United States, 
isn’t an attitude of generosity that 
would be in tune with the underly-
ing impulses of most religions. Even 
though religion is trying to justify 
that kind of attitude, it’s not at the 
core of genuine religion to be hostile 
toward people, to treat other people 
as enemies, or to think you have to 
go on the attack against them. 

Daryl Kinsman is Manager of Commu-
nication and Information Technology

Lambert Zuidervaart is Director of the 
Centre for Philosophy, Religion and Social 
Ethics, and Professor of Philosophy at ICS

The notion that you have to give a voice to suffering  

has a lot more purchase than it did before.
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O n June 15, Allyson Carr 
defended her thesis 
titled “Fiction as Phi-
losophy: Reading the 

Work of Christine de Pizan and Luce 
Irigaray to Write a Hermeneutics 
of Socially Transformative Fiction-
mediated Philosophy.” ICS Senior 
Member Bob Sweetman served as 
Allyson’s supervisor: “In her thesis 
Allyson had the nerve to put women 
thinkers of very different eras (15th 
century and 21st century) and schol-
arly cultures into a conversation that 
allowed her to explore the ways in 
which fiction can be employed to fur-
ther philosophical thought. She suc-
ceeded in this delicate task in ways 
that made her thesis an exceptionally 
engaging piece to read and think 
about.” Allyson defended right here 
at ICS, making her the first student 
to complete all the requirements 
necessary for the reception of the first 
PhD from the Institute in which ICS 
is the only granting institution.

Less than a few weeks later, a 
pair of ICS PhD students success-
fully defended their dissertations and 
received their doctorates at the VU 
University Amsterdam. On July 4, it 
was Michael DeMoor’s turn to defend 
his thesis titled “Brandom and Hegel 
on Objectivity, Subjectivity and 
Sociality: A Tune beyond Us, Yet 

Three weeks, three PhDs,  
and a bit of history for ICS

Ourselves.” The next day Lok Wing-
Kai (Peter) completed the summer 
trifecta with the defense of his thesis 
titled “Foucault, Levinas and the 
Ethical Embodied Subject.” 

ICS Senior Member Lambert 
Zuidervaart stood as Michael’s promo-
tor: “Michael’s dissertation offers 
a lucid and thorough exposition 
and critique of a leading American 
philosopher. Many scholars would 
think twice before tackling a thinker 
as protean and complex as Brandom 
or Hegel. To have addressed both of 
them, to have done this well, and 
to have done so as a reformational 
philosopher is indeed a wonderful 
achievement.” 

Zuidervaart was also Peter’s 
promotor: “Peter’s dissertation uses 
the work of two prominent French 
thinkers to develop a conception of 
the ethical embodied subject. The 
dissertation undertakes an extensive 
comparison between Michel Fou-
cault’s later writings and Emmanuel 
Levinas’s post-ontological ethics. 
Peter discovers more in common 
between Foucault and Levinas than 
one might have expected. And he 
argues that where they differ, each 
can learn from the other. To take up 
two such prominent thinkers like 
this and put them into constructive 
dialogue is a notable achievement.”

Dr. DeMoor currently serves as 
Assistant Professor of Social Phi-
losophy in Politics, History, and 
Economics at The King’s University 
College in Edmonton. Dr. Lok lives 
in Hong Kong and teaches at Ling 
Lam University.

The three will have their degrees 
conferred at convocation in May 
2012. 

T H R E E  D O C T O R A L  C A N D I D AT E S  D E F E N D E D  T H E I R 

D I S S E R TAT I O N S  –  T W O  I N  T H E  N E T H E R L A N D S  A N D  F O R 

T H E  F I R S T  T I M E  E V E R  O N E  AT  I C S

From top 
to bottom:

Allyson Carr 
(third from 
right)

Dr. Lok with  
Dr. Zuidervaart

Dr. DeMoor with 
Dr. Zuidervaart

Giving to ICS

There are many ways you can 
help sustain ICS into the future. 
Several such opportunities are 
described below.

PLANNED GIVING:  
WILLS AND BEQUESTS
A bequest is a gift in your will that 
you can direct to ICS. Your estate 
will be eligible for a tax receipt 
that can be used in the year of 
death and the preceding year. Gifts 
by will are an important source 
of support for ICS, because they 
enable our donors to make signifi-
cant gifts that they may not have 
been able to make while living.

You reap several benefits by 
making a bequest:

You have the satisfaction of 
making a significant gift to ICS, an 
institution that you care about and 
supported during your lifetime. 

You retain full control of 
the gift during your lifetime. A 
bequest is revocable and can be 
changed if your financial circum-
stances change.

Your bequest provides tax 
relief to your estate. Your estate 
may claim gifts in the year of 
death equal to 100 per cent of 
your net income in that year and 
in the preceding year.

IN MEMORIAM GIFT
An In Memoriam gift to ICS 
allows you to offer sympathy to 
those who have lost a loved one 
by contributing to a cause they 
care about. Your donation will 
be acknowledged to the bereaved 
family without disclosing the 
amount.

LIVING GIFT
Some of your friends and col-
leagues already “have everything” 
and may invite you to a celebra-
tion where no gifts are requested. 
A Living Gift offers you the 
opportunity to honour your friend 
by making a donation to ICS in 
his or her name.

For more information about 
giving to ICS contact info@
icscanada.edu



I spent many of my childhood 
years reading almost anything 
I could get my hands on, and 
I had a special love of fiction. 

I felt it broadened my world and 
helped me think through my life, 
faith and interactions with those 
around me. In particular, I felt it 
helped me understand things I 
would have had trouble understand-
ing without a story to use as context. 
I found myself learning most not 
necessarily from getting the point of 
any particular story, but rather from 
allowing myself to really let my 
imagination be within the world the 
story told.

The call to teach and research 
was strong, however, and among 
many people I spoke with, stories 
were considered things for children 
or for free time. So for a while I put 
aside thinking about how stories 
teach us and tried to think about 
learning how to teach. Eventually, I 
decided to study philosophy. There 
were many things that interested me 
in the field of philosophy – politi-
cal philosophy, gender studies and 
hermeneutics all looked intrigu-
ing – but my interest in how it was 
that fiction and stories could be 
so powerful that they were able to 
broaden our world and bring new 
understanding only grew stronger. 
The more I studied the other top-
ics, the more I realized fiction and 
stories kept cropping up everywhere 
else too. I became convinced stories, 
while wonderful and vital for chil-
dren and free time, were important 
in other ways, too, and were linked 
with how we humans can come to 
understanding even as adults.

It was this realization that led me 

Philosophy and Fiction

to undertake the research proj-
ect that eventually turned into 
my dissertation, “Fiction as 
Philosophy: Reading the Work 
of Christine de Pizan and Luce 
Irigaray to Write a Hermeneu-
tics of Socially Transformative 
Fiction-mediated Philosophy.” 
Bob Sweetman, my mentor, 
had pointed me in the direc-
tion of Christine de Pizan, an 
early 15th-century writer, upon 
beginning my work with him. 
In her writings I found much 
of what I needed to reflect on 
how stories can change the way 
we think and act – for better 
and worse. Christine de Pizan used 
the stories she wrote to try and bring 
her readers to a particular way of 
understanding certain issues and also 
to particular ways of acting that she 
considered more wise and moral than 
how they had been acting. With her 
Book of the City of Ladies she penned a 
tale of the figures Reason, Rectitude 
and Justice appearing to her and set-
ting the score straight on the worth 
of women both as fully capable 
humans as well as integral members 
of society. With her book Christine’s 
Vision and several other writings, she 
also tried to speak to the princes of 
France and avert a civil war. She used 
stories addressed to those in power 
to attempt to bring them to an 
understanding of their situation and 
how they should act in it. 

After comparing some of Chris-
tine de Pizan’s work with the work 
of Luce Irigaray, a 20th-century 
philosopher who also makes use of 
stories to help shape understanding 
and action, I explored how stories 
are used today to attempt to form 

I C S ’  F I R S T  S O L O  D E G R E E  P H D  C A N D I D AT E ,  

A L LY S O N  C A R R ,  R E F L E C T S  O N  H E R  D I S S E R TAT I O N

an understanding of one’s situation 
and how one should better act in 
our world. In researching and writ-
ing this work, I was finally able to 
really dig into the questions I had 
wondered about for years – how it is 
that stories affect our understanding 
of the world around us, even though 
they are often set in very different 
worlds and are not true on the literal 
level. I came to the conclusion stories 
can and do tell truth, even when they 
are fiction. That is how we learn from 
them and why they can be so impor-
tant for orienting our actions in this, 
our world. 

(Note: For many years, ICS has conferred 
PhD degrees conjointly with the VU 
University Amsterdam. As ICS grew and 
established itself in the North American 
context, it sought to grant its own degrees. 
In 2005, this became possible, and so 
currently there are two options for ICS 
doctoral students: to receive their degree 
conjointly from ICS and the VU Univer-
sity Amsterdam or receive a degree solely 
from ICS.)

 www.icscanada.edu Perspective Institute for Christian Studies 9



F rancis Schaeffer used to say 
going to a movie or read-
ing a contemporary novel 
was like going to war for 

a Christian. He stressed that we are 
in a spiritual battle and that spirits 
operate within the cultural fabric of 
our lives. Yet Schaeffer also main-
tained it was often the investigations 
of philosophers and other intellectu-
als that were the channels through 
which spiritual powers influenced 
these everyday experiences. 

An important part of the genius 
of the reformational tradition isn’t 
only to recognize the influence of 
academic institutions but also to 
affirm that scholarship should be 
in the service of ordinary life. To 
serve is also to be accountable to the 

Christian community. Academic 
work is one step removed from the 
fullness of life, in the library or the 
lab, and this enables it to make its 
particular contribution. But realiz-
ing its full potential is only possible 
when scholarly insights are fed into 
and tested in the rich complexity of 
everyday life.

So in celebrating the launch of 
ICS’ research centre, we also affirm 
our ongoing commitment to be “a 
university for the people.” Along 
with our graduate programs, this 
completes ICS’ “threefold cord” 
(Eccles. 4:12). The strength of this 
cord depends on the intertwinement 

of its components. Many will recog-
nize “a university for the people” as 
the title of Robert VanderVennen’s 
history of the Institute. VanderVen-
nen played a pivotal role at ICS, and 
for many years oversaw our public 
outreach ministry. He reminds us of 
an aim articulated in the Institute’s 
Charter: “to exhibit the coherence of 
all reality in Christ and in this way 
to equip people to direct their lives 
by the Gospel.” As he says, “The 
Institute wanted to educate everyone.”

Public outreach is thus by no 
means a Jenny-come-lately. ICS has 
sought to provide contexts in which 
people may reflect and act on the 
challenges of living out the gospel in 
their daily lives. Grassroots outreach 
addresses concrete religious and 

social ethical 
concerns, and 
the Centre for 
Philosophy, 
Religion and 
Social Ethics is 
also grounded in 
these concerns. 

As a result, next year’s conference 
on social justice and human rights 
intentionally includes not only 
scholars, but also speakers and other 
participants who are activists in 
social justice matters. Research and 
outreach will be complementary 
undertakings.

Social ethics draws attention 
to matters of conduct that aren’t 
individual, personal and private, but 
have to do with life in the public 
domain. Our orientations to such 
concerns reflect religious convictions 
and often draw on philosophical 
formulations. Working with the 
broader community will enable ICS 

to keep in touch with issues that are 
important as they seek to be Jesus’ 
disciples in their families, work-
places, and political, economic and 
ecological spheres. These concerns 
and contributions will help ground 
the work of the research centre, and 
the deliberations that take place 
there will hopefully serve to inform 
their reflections and actions. 

Doug Blomberg is Professor of Education 
at ICS

A ‘Threefold Cord’

T H E  C E N T R E  F O R  P H I L O S O P H Y,  R E L I G I O N  A N D  S O C I A L  E T H I C S  

C O N T I N U E S  I C S  T R A D I T I O N  O F  R E S E A R C H  A N D  O U T R E A C H

Research and outreach will be complementary 

undertakings.

U P C O M I N G  E V E N T S

M O N D AY  |  O C T O B E R  2 4

Everyone is invited to attend the 
launch celebration of the Centre 
for Philosophy, Religion and Social 
Ethics, to be held at the University 
of Toronto Faculty Club starting 
at 5:30 pm. In addition to a gala 
banquet, this event will feature an 
inaugural address by the CPRSE’s 
Director Lambert Zuidervaart on 
“Living at the Crossroads: Ethical 
Scholarship and the Common 
Good”, as well as a performance by 
internationally acclaimed violinist 
Barry Shiffman, Associate Dean 
of the Glenn Gould School at the 
Royal Conservatory, joined by 
musicians of the Royal Conserva-
tory’s Young Artists Performance 
Academy. Tickets for this fundrais-
ing event are $125 — available 
online at www.icscanada.edu/
research or by calling Kathy at 
416-979-2331 ext. 221

10 Institute for Christian Studies Perspective www.icscanada.edu
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B O O K

Art in Public (2011)

To say Art 
in Public is a 
philosophical 
argument for 
government 
funding for the 
arts is both true 
in its general rep-
resentation of the 
goal of the book 

and false in its descriptive inadequacy. 
Lambert Zuidervaart’s latest book 
does, in fact, make a strong case for 
such funding, but the way it makes its 
case is perhaps just as important the 
case itself. In the course of making his 
case for government funding for art as 
necessary to public justice, Zuider-
vaart goes far beyond philosophical 
aesthetics as usual and into social 
theory. He draws not only on his 
long engagements with reformational 
philosophy and critical social theory, 
but also on his leadership experience 
in a non-profit arts institution. Art in 
Public is a seminal work that should 
be read not only by philosophers of 
art and culture, but also social and 
political theorists and anyone with an 
interest in the fate of culture.

— Matthew Klaassen, PhD Student

B O O K

From Dictatorship to Democracy 
(2002-2010)

Gene Sharp has 
been called “the 
Machiavelli 
of non-violent 
struggle,” but it 
might be better 
to call him “the 
Lao Tzu of non-
violent regime 
change.” Written 

at the request of exile Burmese demo-
crat U Tin Maung Win, From Dicta-
torship to Democracy has been printed 
in 33 languages, reaching freedom 

The In-House Review

movements worldwide. While 
essentially a handbook for democracy 
movements, it also serves as a concise 
summary of the relationship between 
dictatorial regimes, the people they 
control and the external entities that 
may support or help defeat such 
regimes. If you’ve read the ICISS 
report, “The Responsibility to Pro-
tect,” then you probably also want to 
read FDTD to gain additional insight 
into some of the happenings in the 
world today. It is available for free 
download or purchase on the web.

— Daryl Kinsman, Staff

F I L M

My Name is Khan (2010)

My Name is 
Khan follows 
the journey of 
Rizwan Khan, 
a Muslim boy 
with Aspberger’s 
Syndrome, from 
his childhood 
in India to his 

adult life in pre- and post-9/11 
America. Unlike most popular 
Bollywood films MNIK isn’t a 
musical. Despite its many light-
hearted moments MNIK deals with 
its subject matter too seriously to 
provide opportunities for chorus 
lines and item numbers. It is a true 
Bollywood film, however, delivering 
refreshingly unsophisticated moral 
reflections on a melodramatic roller-
coaster supported by a lovely score, 
beautiful camera work and a large, 
wonderful cast. To identify MNIK’s 
major theme as the Muslim experi-
ence in post-9/11 America would be 
an oversimplification akin to calling 
Forrest Gump a film about how even 
a simple man can get rich. MNIK is 
ultimately a film about family and 
humanity. It’s uplifting overall but 
the journey it takes us on includes 
elements of darkness. The well-
prepared viewer will have a box of 

tissues close at hand and a chair that 
will remain comfortable for two 
hours and 50 minutes.

— Daryl Kinsman, Staff

D O C U M E N TA R Y

Loose Change (2006)

The United 
States govern-
ment planned 
the September 
11, 2001 attack 
on the World 
Trade Center 
– this film’s 
controversial 
statement chal-

lenges the popular opinion of the 
modern American. The taboo subject 
of domestic terrorism requires alter-
native arguments to create construc-
tive societal debate and dialogue. 
The critical and damning evidence 
presented in this documentary film 
may not prove its premise, but it 
alerts and assists a healthy critique of 
institutions and information.

— George Deibert, MWS Student

D O C U M E N TA R Y

Fahrenheit 9/11 (2004)

Michael Moore’s 
sensational and 
emotional argu-
ments suitably 
contradict the 
scandalous and 
dramatic rhetoric 
of the White 
House following 
the 2001 attack 

of the World Trade Center. The docu-
mentary film explores the history and 
motives of the Bush Administration’s 
policies and decisions after 9/11.  The 
buffoonery of George W. Bush, con-
trasting attitudes in American society, 
and humourous observations make 
this documentary an entertaining and 
somewhat informative watch.

— George Deibert, MWS Student
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In Memoriam: Gerald Vanderzande,  
great friend of ICS 

H ow will I remember 
Gerald?

We met 56 years ago. 
Never a man you meet 

casually, he made his presence felt. 
My life changed, my future became 
interwoven with his. We became 
friends and his friendship could never 
be merely personal. His energizing 
vision for his community and its chal-
lenges were included. Engagement 
with labor, politics, social justice and 
education clothed his spirit.

Gerald’s vision had enormous scope. 
He immersed himself in the develop-
ment and governance of the Institute 
for Christian Studies not as another 
vocation, but because an embod-
ied vision for social justice required 
educating future leaders. CLAC, CPJ, 
ICS, Christian education and church 
all focused his life equally, though only 
one as employer. ICS thanked Gerald 
with an honorary doctorate.

These are things I will remem-
ber about Gerald. What will I 

remember him for? His reach beyond 
his heritage without sacrificing his 
loyalty, requiring profound personal 
change, will always inspire me. All 
of us who initially struggled with 
the meaning of our faith for public 
life promoted a vision of Christian 
witness in opposition (we called 
it antithesis) to other visions. For 
Gerald conflict marked true faith. But 
in time deeper layers of faith allowed 
him to trust God’s yearning for jus-
tice as a spiritual dynamic transcend-
ing one faith community. Seeds of 
love and kindness in his inner being 
took root and he became an inspiring 
example of God’s wide embrace of 
humanity. The grace of God became 
manifest in Gerald’s friendship and 
cooperation with people of all faiths 
or no faith. He knew himself thus to 
be following the Spirit. I will always 
draw encouragement from this. May 
we all. Thank you Gerald. 

Henk Hart


